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TO THE READER. 



THE following discourses have been delivered, 
during the last fourteen years, in pulpits .of 
the Baptists, Independents, and Presbyterians, and 
also of the several branches of Methodists, in this 
• kingdom, — but I do not call them " Sermons." For, 
they are neither the composition of a clergyman, 
ordained minister, or one who bears the courtesy-title 
of " Reverend ; " neither do they pretend, in any 
instance, to be an unerring or strictly logical exegesis 
of the text ; or to be the proper pattern for a sermon. 
They have been the Sunday-work of one who took 
it up from a ^ense of duty, without waiting for man to 
appoint him ; and they have been addressed, chiefly, 
to working men. The doctrinal parts of them, be it 
observed, were delivered by especial request of work- 
ing men who were in mental difficulty, and believed 
that one who ,had been enabled by the grace of God, 
to battle with his own difficulties and fight his way 
out of them — might help them also. Whether the 
right way were taken, in every instance, to do this, 
will, of course, be matter of opinion. 



xii To the Redder. 

• 

I publish these discourses at the often expressed 
wish of hundreds who listened to them, — with a grate- 
ful remembrance that they have been the means of 
doing good to many, by their own confession, — and 
with a fervent prayer that they may do good to more. 

THOMAS COOPER. 

September^ 1872. 
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W^z ^omtile Pit. 



[Preached to the colliers and miners of Northumberland, Durham, Lanca- 
shire, Yorkshire and Glamorganshire : in London, Liverpool, Manchester, 
Leeds, Bradford, Sheffield, Huddersfield, Bristol, Norwich, and many 
other towns in England ; and in Edinburgh, Glasgow, Paisley, and other 
towns of Scotland.] 



" / waited patiently for the Lord; and He inclined unto me, 
and heard my cry. He brought me up also out of an horrible 
pit, out of the miry clay, and set my feet upon a rock, and 
established my goings. And He hath put a new song in my 
mouthy even praise unto our God : many shall see it, and fear, 
aud shall trust in the LordP — Psalm xL verses i, 2, 3. 



'THHE most spiritual commentators are of opinion 
■^ that this psalm and the two preceding psalms 
were composed by David, partly during his deep 
remorseful repentance, and partly under his grateful 
sense of forgiveness, for his great, black, double sin 
of adultery and murder. The title of the first of 
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these three psalms — the thirty-eighth — is very signi- 
ficant : " A Psalm of David, to bring to remem- 
brance." To bring to remembrance! David would 
not have his sin forgotten. Although God had for- 
given him, he never could forgive himself He 
places his vileness on record, that all God's saints, 
in the future, may be acquainted with it, and take 
it duly into their reckoning when they are forming 
an estimate of his character. And he gratefully 
places his sense of forgiveness on record also, that, 
while God's people shall take care not to plac^ 
David's character too 'high, they may learn to exalt 
the God of David for His wondrous mercy. 

Scriptural scholars tell us that the psalm from 
which our text is taken has either undergone a dis- 
location in its passage down to us, during the 2,800 
years which have elapsed since David composed it — 
or, that the psalm was, originally two, and that the 
second, somehow or other, has been placed before 
the first. They tell us that the first ten verses ought 
to come after the other part of the psalm. Com- 
mencing with the thirty-eighth psalm, we should 
read through the thirty-ninth ; and then, beginning 
with the eleventh verse of this fortieth psalm, we 
should read to the end of it, for David's full ex- 
pression of his confession of sin, his repentance, and ' 
cry for God's mercy. The first ten~ verses of this 



Why the Bible contains such things. 3 

fortieth psalm should then be read, that we may 
learn David's grateful declaration of God's forgive- 
ness of his great sin. This is the settled opinion 
of thoughtful scriptural scholars ; and the fact that 
the latter part of this fortieth psalm is really found 
afterwards, as a separate psalm, and is called the 
seventieth, shows that what is now the fortieth was 
noty originally, one psalm. 

"But why does the Bible contain such strange 
records } " say some people. " Ay, why does it con- 
tain such queer things— such revolting things } " cry 
some people, who would fain have us believe that 
their hearts are as delicate as their ears — " why are 
there these shocking narratives of adultery and 
murder in the book ? " 

I wish those who urge such objections would 

' always be honest enough to acknowledge that the 

Bible records God's condemnation of such deeds, 

while it records the deeds themselves. " The thing 

that David had done displeased the Lord " — are the 

1 

emphatic last words in the eleventh chapter of the 
Second Book of Samuel, where David's black double 
crime is narrated. 

But, " why does the Bible contain such things } " 
For several reasons ; -and clear and sound reasons, too. 

Fivsty because the Bible is a true book. What 
does the Bible profess to be } The earliest history 
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of man, and of human nature. But it would not be 
a true book, -if it hid a part of Man's character. 
What is Man ? A sinner. Does not every history 

t 

in the world proclaim the lamentable fact } Take 
up any human history — a history of Greece, or of 
Rome, or of France, or of England — and what will 
you find related in it, from the beginning to the end } 
Violence, hatred, cruelty, ambition, craft, malice, 
murder, war, bloodshed, conquest, robbery, tyranny, 
slavery — I need not go on. It is sin — sin — sin — all 
the way through. There is, now and then, a deed 
of patriotism, or honour, or generosity, or bravery ; 
but the great record is sin. The record of noble 
deeds is scanty ; and even for them the historian 
does not always find a noble motive — ^while the 
broad record of evil burns on every page ! How, 
then, could the Bible be a true book, professing as 
it does to give the earliest history of Man, if it only 
gave us a part of the real picture of Man's character } 
— if it hid Man's vileness } — if it represented him as 
a purer and better being than he really is } 

Secondly, the Bible contains open records of human 
sin — even of the sins of good men — because the Bible 
is meant to be a gtiide for Man. But it would mis- 
lead, rather than guide, men, if it did not proclaim, 
unmistakably, that 'God is displeased with sin when 
good men fall into it, as well as when bad men habi- 
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tually commit it. Bad men^ would scoff at the omis- 
sion, and deride the justice of God. And, instead of 
guiding and encouraging the believer, it might throw 
him into despair. "How is this?" some good man 
might exclaim when, in his weakness and imperfec- 
tion, he had, temporarily, got wrong, — " how is this ? 
I find no record of the sins of good men, here. It 
would seem, then, that God's saints never sin after 
they are once brought to Him, and receive His for- 
giving love — for their sins are never mentioned, here. 
Then, I must have been a hypocrite all along — or, 
otherwise, I have been practising self-deceit. I never 

have been a child of God ; and how can I trust myself 

I 

in the future ? I must give religion up— for there is 
no hope for me!" Let us be thankful that the Bible 
contains a record of David's sin, as well as of David's 
piety. Let not the record encourage us to commit 
sin ; but let it encourage us to come to God for 
pardon when we feel we have sinned. 

Thirdly^ — and above all, — the Bible contains such 
things because God will not have sin hidden, Man's 
perpetual tendency is to hide sin : the tendency dis- 
played itself with the first human pair, in Paradise. 
And it displays itself nowhere more strongly, now, 
than in the Christian Church — more especially when 
the transgressor is a rich man. ** Did you hear of Mr. 
So-and-so being found the worse for strong drink?" 
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whispers one member of the church to another. 
" Hush !" says the other, " don't talk about it ! Re- ' 
member how much he has given to the cause. Don't 
say a word about it. It will only set the world a- 
talking, and bring religion into di3grace.'* 

There would not be so much tenderness shown 
towards the transgressor if he were a poor man. 
Scarcely a member of the church but would be in- 
dignant Avith the beggarly rascal, and would express 
amazement at the fellow's impudence in having offered 
himself for membership with them. But the case is 
very different, in their eyes, when it is the case of so 
very respectable a man as Mr. So-and-so. And the 
rich man is suffered to go on in his sin — every mem- 
ber of the church whispering about it, but no one 
daring to say a word to the rich man himself about 
it. They fear he will take offence, if they mention it 
to him. He perceives that no one dares to reprehend 
him ; and so he grows bolder in his sin. He was sly 
in the practice of it, at first ; but he does not care to 
conceal it, now. And, soon, everybody sees it — even 
in the open street. The rich man's sin is a stench in 
the nostrils of the world ; and the church blushes and 
trembles about it-^and, though the church rises now, 
through mere shame, to put the rich sinner out of its 
pale, such damage and disgrace have been done to 
religion that the ruin is not repaired for years. 



Great Number of David* s Foes. 7 

If the rich sinner had been warned, at first, he might 
have been saved from his sin ;" and the church might 
have been saved from disgrace. And how should he » 
have been warned ? Sternly ? Oh, no ! Who am I 
that I am to take upon me to warn an erring brother 
sternly ? I must remember that I am a poor wander- 
ing sinner, myself; and I must warn him tenderly and 
affectionately, and yet faithfully. He must be warned 
if I would save him, and do what God would have me 
do. For God will not have sin go without reproof, 
neither will He have it hidden. 

David thought to hide his sin, by the murder of 
Uriah, and by marrying Bathsheba, but God would 
not.have it so. The adultery was out, and the murder 
was out, too. His enemies — for he had many among 
the old adherents of Saul, who had never forgiven him 
for becoming a king, although Samuel had anointed 
him at God's command — his old enemies had got hold 
of the black secret ; and they were spreading the 
report of it busily, and trying to stir up disastrous 
mischief against him. And David had to bear it in 
silence. He dare not defend himself He dare not 
say " Silence, with your treasons ! I'll not permit this 
freedom of your rude tongues. I am a king, and you 
shall not make free with my character ! " He dare 
not put them down with a high hand. 

Mark how all this bitter experience of David comes 
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out in the thirty-eighth psalm, where he is describing 
his agonising shame and repentance : " O Lord, rebuke 
me not in Thy wrath : neither chasten me in Thy hot 
displeasure. For Thine arrows stick fast in me, and 
Thy hand presseth me sore. There is no soundness in 
my flesh because of Thine anger ; neither is there any 
rest in my bones because of my sin. For mine ini- 
quities are gone over my head : as a heavy burden 
they are too heavy for me .... I am troubled ; I am 
bowed down greatly ; I go mourning all the day long 
.... I am feeble and sore broken .... My heart 
panteth, my strength faileth me .... My lovers and 

-my friends stand aloof from my sore; and my kinsmen 
stand afar off. They also that seek after my life lay 
snares for me : and they that seek my hurt speak mis- 
chievous things, and imagine deceits (or, contrive 
plots) all the day long. But /, as a deaf man, heard 
not ; and I was as a dumb man that openeth not his 
mouth. Thus I was as a man that heareth not, and in 
whose mouth are no reproofs " (no words of self-de- 
fence). 

David's consciousness of sin, and his shame under 

• it, were so torturously great, that he dare not defend 
himself. And well it was he did not try. It was, in- 
deed, a gracious act, on God's part, that He did not 
give David up ; and that the Holy Spirit still strove 
with David, and brought his sin home to him, so that 
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the horror of remorse seized David's soul, and deep 
repentance agonized him. So gracious arc all God's 
dealings towards them who have once really loved and 
served Him ! If they fall, He does not desert them. 
He still follows them in tenderness and pity, and 
strives to restore them to Himself. 

Without doubt David had gone through agonies of 
remorse and repentance, and was deeply humbled 
before God, when the prophet Nathan was sent to 
charge him with his sin. For, when Nathan thunders 
the paralysing words in his ear, " Thou art the man ! " 
— ^^ I have siftned against the- Lord!" is the instant 
confession of David. There is not even a momentary 
attempt to palliate his sin, or to deny or conceal his 
crime. 

David's repentance was repentance indeed. And 
one cannot help thinking that he was pondering a 
resolution to make open confession of it before Israel, 
and purposing to ask all Israel to mourn with him ; 
and then to offer up- a series of sacrifices and burnt- 
offerings such as had never before been offered for 
human sin. But he was informed by Nathan, and 
convinced by the Holy Spirit, that no burnt-offering 
or sacrifice could really atone for his sin — but only the 
Great Atoning One, who was prefigured in all the 
sacrifices and offerings of old. Read the verses follow- 
ing the text : — 
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" Blessed is the man that maketh the Lord his trust, 
and respecteth not the proud, nor such as turn aside to 
lies " — that is to say, Blessed is the man who through 
pride or haughtiness has not concealed his sin. " Many, 
O Lord my God, are Thy wonderful works which 
Thou hast done, and Thy thoughts which are to us- 
ward : they cannot be reckoned up in order unto Thee ; 
if I would declare and speak of them, they are more 
than can be numbered" — God's revelations to him, 
(even while he is in agony for his sin,) of the Divine 
goodness and intent to deliver him, amaze his penitent 
and grateful soul. He cannot express them ! " Sacri- 
fice and offering Thou didst not desire ; mine ears 
hast Thou opened " — boredy as it stands in the Hebrew. 
That is to say. Thou hast made a revelation to me out 
of the merely natural order : what I could not receive, 
or know, by mere natural perception. Thou hast re- 
vealed .to me by Thy Holy Spirit, respecting the way 
that Thou wilt save me : and how Thou canst save 
me, and pardon even such sin as mirie, consistently 
with Thy justice : how thou canst "be just, and the 
justifier of him that believeth : " — " burnt .offering and 
sin offering hast Thou not required : Then said I — 
" Lo, I come ! in the volume of the book it is written 
of me, I delight to do Thy will, O my God : yea Thy 
law is within my heart ! " 

" Lo, I come ! " — Who comes ? Who is this that 
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speaks in the voice of revelation to David ? We must 
expect to find sudden, abrupt and bold personifications 
in these ancient Oriental poems — the Psalms. Turn 
to the tenth chapter of the Epistle to the Hebrews, 
and you will learn from the later-inspired writer what 
the ancient one means : " For it is not possible that 
the blood of bulls and goats should take away sins. 
Wherefore, when He cometh into the world, He saith, 
" Sacrifice and offering Thou wouldest not, but a body 
hast Thou prepared me : in burnt offerings, and sacri- 
fices for sin. Thou hast had no pleasure : then said I 
" Lo, I come. In the volume of the book it is written 
of me, — to do Thy will, O God. Above, when He 
said, '* Sacrifice, and offering, and burnt offerings, and 
offering for sin. Thou wouldest not, neither hadst 
pleasure therein," which are offered by the law : then 
said He, " Lo, I come to do Thy will, O God : 
He taketh away the first, that He may establish the 
second. By the which will we are sanctified, through 
the offering of the body of Jesus Christ once for all.'* 
So then David was restored to the Divine favour 
by looking to the great Atoning One — looking be- 
yond all burnt offerings of animals, and resting his 
guilty but penitent soul, in faith, on the promised 
Christ, the Messiah, the Anointed One, who was to 
offer up Himself, as the real atonement for sin, in 
the fulness of time. And when God pardons David's 
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"^soul, and fills it with' humble and holy joy, David 
likens his case to that of one who has been in an 
horrible pit, and in the miry clay, and has been 
delivered therefrom. 

Observe, my friends, that David is not speaking 
of what we,, in this country, understand by a pit — 
such as a coal-pit, into which you descend> imme- 
diately and perpendicularly, from^the earth's surface, 
by a rope, or chain, or by some other mechanical 
means and contrivance. David never saw a coal-pit, 
and, perhaps, never heard of 6ne, in his whole life. 
There are no coals in the Holy Land : the geological 
formation — as, I doubt not, some of you know — is 
not what is called "carboniferous," but mountain 
limestone; David is thinking of the "pits" with 
which he was -but too well acquainted : the cavernous 
pits, or immense recesses in the rocks, whither, he had 
often been compelled to flee for refuge from his 
enemies. 

The " haks in the rocks " — " caves of the earth " — 
"clefts of the rocks" — as they^ are called in our 
translation of the Bible — abound in Palestine. You 
often read of them in the Old Testament. Thus, in 
the sixth chapter of the* Book of Judges, you read — 
" And because of the Midianitesj the children of 
Israel made them the dens which are in the moun- 
tains, and caves and strongholds.'* These dens and 
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caves were so large, you perceive, that they formed 
refuge-places against a huge invading army : an 
army "that came as grasshoppers for multitude." 
Again, in the thirteenth chapter of the First Book of 
Samuel, we learn that they took refuge from another 
invading army : that of their old enemies, the Philis- 
tines — "people as the sand which is on the sea- 
shore, in multitude." "When the men of Israel 
saw that they were in a strait (for the people were 
distressed) then the people did hide themselves in 
caves, and in thickets, and in rocks, and in high- 
places, and in pits." 

This was not only the custom in those very ancient 
times — ^well on to 3,000 years ago — but even so late 
as in the time of the Crusades — 700 years ago. 
When Baldwin the First, one of the Crusader-kings 
of Jerusalem, presented himself before Ascalon, to 
besiege it, the town and the villages around were 
deserted : the inhabitants with their families, and 
also with their flocks, had retired into the huge 
subterranean cav^s of the country. 

Shaw, our old English traveller in Palestine, says 
that on each side Jaffa — the ancient Joppa — on the 
sea-coast, there is a range of mountains and preci- 
pices, where are found the " dens, holes, and caves," 
"mentioned in Scripture, and so often the retreats of 
the distressed Israelites. And Pococke, another old 
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English traveller in the Holy Land, says he saw a 
large cave in which 30,000 men were said to have 
once taken refuge. 

Even when they were not refugees from their 
human enemies, the Israelites made use of these 
caves sometimes to shelter themselves from the heat, 
— also to sleep, when weary, — and sometimes to 
shelter their sheep. In the twenty-fourth chapter of 
the First Book of Samuel, there is an ej^citing narra- 
tive. It relates how, when David had fled to the 
strongholds of the wilderness of Engedi, that " Saul 
took 3,000 men .... and went to seek David and 
his men .... and he came to the sheepcotes by 
the way, where was a cave, and Saul went in to 
cover his feet," — (that is, to sleep : the feet when 
wearied and over-heated with waUking on rocky 
ground — exposed as the feet of the Eastern people 
were, of old — grow cold when you lie down to rest : 
so they were covered — for you cannot sleep with 
cold feet) — " and David and his men remained in the 
sides of the cave." So spacious it was, that David 
and his men could not be seen in the dark, " in the 
sides of the cave,'* — although David saw Saul in the 
light, at the mouth of the cave. You will remember 

I 

how the narrative proceeds : David cuts off the skirt 
of Saul's garment a/id lets him sleep out hie sleep 
and go out, instead of killing him ; and then David 
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follows him, shouts from the side of the mountain 
and holds up the skirt of the robe, to show Saul that 
his life had been in David's hands. 

The cavernous pits, be it understood, were often 
very dangerous. A person that went into one and 
lay down to sleep might oversleep himself, and awak- 
ing in darkness — for twilight is very short in the 
tropics — might lose himself, in his alarm. " Pit of 
noises " — ^** roaring pit " — " pit of sounding calamity " 
— " pit of tumultuous desolation " — are some of the 
different translations which have been given to the 
Hebrew words rendered " horrible pit," in our autho- 
rised translation. There is an allusion to the cata- 
racts of water which resound in these subterraneous 
regions so terribly, that you can scarcely hear your 
own voice, if you try to shout aloud, in your terror. 
" Miry clay " is an allusion to the bogs, or quagmires, 
which abound in these frightful recesses,. miles under- 
, ground. No sunlight, of course, is ever beheld. All 
is horrible darkness, except \vhen the false, flickering 
light — the vaporous " Will-o*-the-wisp " — is beheld 
over the bog, or " miry clay." 

These cavernous pits are also the haunts of wild 
animals. The lion is no longer seen in Judea — 
(though the Old Testament shows that lions were 
numerous in old times) — for he is observed to dis- 
appear in all countries where fire-arms are heard. But" 
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the '* Nimmer " and the , " Faed " — ^that is to say, the 
leopard and the panther are there; and these, with 
the wolf, the hyaena, and the jackal, haunt these 
caverns by day, and prowl forth at night. Foul ser- 
pents, and other crawling creatures also tenant these 
pits. And when the prophet Isaiah describes their 
tenants, he is made, in our translation, to talk of " the 
moles and the bats ;" but moles should be musk-rats 
— foul, offensive creatures which abound in these 
caverns ; and so do the bats, by thousands. 

Now this — 

Horrible Pit represents, in David's mind, the 
condition of the sinful soul. Every unregenerate 
man and woman in this chapel — ay, and every back- 
slider, too — is in this " horrible pit " and " miry clay.^' 
And, if there be such a character in this place — but, 
God forbid that there should ! — as a hypocrite — one 
who is making a profession of holiness, yet is really 
devoted to sin — one who comes under the description 
given by Robert PoUok, in " The Course of Time " — 

" The man that stole the livery of heaven 
To serve the devil in " — 

he is also in this " horrible pit." 

The great majority of those who get into this pit, 
get into it in childhood. There is but one entrance 
to it for its human dwellers .; — and that is 
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Indulgence Passage. The craving of the un- 
regenerate heart is for indulgence : indulgence of the 
appetites and sbnses and desires. Self-will marks our 
unregenerate nature. " The carnal mind is not sub- 
ject to the law of God, neither, indeed, can be." 
Every child demonstrates this, so soon as the per- 
ception of good and evil dawns on the reason. And 
tlie worst of it is, that too many parents drag their 
children down 'Indulgence Passage, into the pit, al- 
most before the young creature's nioral sense has 
fully dawned. Revenge, pride, self-will, are taught to 
very young children, by some parents, in the most 
foolish — nay, I should say, in the most guilty way. 
And Jiow offended they are, if you tell them ot it ! 
You cannot, indeed, tread on people's toes so soon, as 
by telling them that they mismanage their children ; 
and that their first duty is to teach a child to bridle 
its own self-will, not to indulge it. 

The great majority of mankind remain in this pit 
many years after childhood ; and some live all their 
mortal lives in it, c^nd perish in it. Some get farther 

1 

and farther into the pit, and deeper and deeper into 
its miry clay and pollution : for it is a huge pit, 
and has many ramifications or corners — corners that 
branch off in different directions — corners where dif- 
ferent kinds of sin are committed. And there are also 
passages from one corner to another — passages which 
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conduct the sinner from sin to deeper sin ; and from 
darkness and danger to blacker darkness aiid greater 
danger. 

And the worst of it vis that the greater the danger 
and darkness the sinner gets into, the less he is alarmed. 
His sin hardens him, till he denies the pit to be either 
dark or dangerous. Such is the foul, hardening 
nature of sin. It is with man's conscience, or spiri- 
tual eye, as it is with the outward, or bodily eye. 
You know how the iris, or coloured rim round the 
pupil, or eye-sight, contracts when we enter a stronger 

I 

light, and how it relaxes when we go farther and 
farther out of the light. If you pass suddenly into 
strong light, or into darkness, you can see nothing. 
But, if you pass gradually into either, the iris either 
contracts, or it relaxes, and so adapts your power of 
vision to the light, or to the gloom. 

So it is with man, spiritually. " Nemo repente fuit 
turpissimus," says Juvenal. No man becomes very 
wicked suddenly. It is gradually that men become 
more wicked ; and that the inward eye adapts itself 
to thick and thicker gloom — until the dweller in the 
horrible pit denies that it is gloom. He comes, at 
length, to "love darkness rather than light.*' " Habit 
becomes second nature," as we say ; and the habitual 
sinner revels in the moral darkness. 

And, if God were to leave sinners to the conse- 
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quences of their sin — if He were to leave them, un- 
heeded, in the horrible pit, they would never make 
their escape from it ; but would all stay and perish in 
It. But, blessed be His Holy Name ! He does not 
leave sinners unheeded in the pit. He mercifully sends 
His Holy Spirit into the pit, to flash the lanthorn of 
conviction before their eyes, and to speak in their 
spiritual ear with the " still small voice " which con- 
science cannot resist hearing, even 'amid all the horri- 
ble noises of the pit. 

As I said before, there are many corners in the pit. 
There is a large comer just at the bottom of Indulgence 
Passage — for Indulgence Passage goes down with an 
incline, as a railway-man would say — 2, large corner, 
not so far into the pit as some other corners, and not so 
utterly and horribly dark as some of theni. You may 
call it 

Vanity Fair Corner — or the comer where people 
"do as the world does." I say it is a large corner; ay, 
and it is a crowded comer too. The dwellers in it 
elbow each other, very closely sometimes. It is a 
comer into which many crowd when they are young ; 
and many, remain in it till they grow old, and declare 
they do not like to leave it. Yet, as fashionable as it 
is, there are some disagreeable' places in it. Young 
married people often find their Way knee-deep into 
the miry clay there is in it They are invited out to 
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dine ; d,nd they are amazed at the display when the 
gay company go merrily into the dining-room. They 
had no idea that their friend Mr. Smith could show- 
so much massive silver on his table. And they re- 
flected that tJiey would have to give a dinner to their 
friends ; and so they plunged into debt to furnish 
their table in style, in order to be like other respectable 
people. They did not know — poor inexperienced 
creatures ! — that Mr. Smith hired his massive plate 
from the jeweller's, at so much an hour ! 

And then there were cards, in the evening ; and the 
young bride expressed her fear that it was wrong to 
play at cards — for her good old Methodist mother 
always called them " the Devil's books." Ay, and her 
good old Methodist mother was right, too — for she 
knew what bad temper, and ill-will, and vindictiveness, 
card-playing often causes, and what roguery it may 
lead to if people become enamoured of it. But the 
fine party laughed the young bride out of her dread, 
and she soon began to think cards were very agreeable 
helps to kill time. But whoever learns to kill time, is 
not learning to prepare for eternity. 

The dance came on before the party broke up, and 
the daughter of a pious mother shyly declined to join 
in it ; but she also was laughed out of her dread to 
do wrong. From that night she began to frequent 
evening parties in Vanity Fair Comer, where " harmless 
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dancing" was a usual indulgence; and she grew so 
fond of dancing that she began, secretly, to go to balls. 
She did not tell her pious mother whither she went ; 
but at length she was oiit so late, night by night, that 
the mother took alarm, and, by inquiry, soon found 
out the truth. The pious mother told her daughter 
at once that this sinful trespassing on the hours of 
the night must be discontinued. And now the 
daughter wept and entreated till the tender mother 
' yielded a little, and then a little more, and at last 
granted leave to her' daughter to go to the ball once 
more, on a strict promise to leave it at ten o'clock. 
But when ten o'clock struck the young woman thought 
all eyes were upon her, and that all her companions 
would laugh at her if she went home. So she dances 
on, and affects high spirits, until twelve o'clock strikes, 
and she Suddenly turns pale, and can dance no 
more'! Why is it ? God has sent His gracious Spirit 
into that corner of the pit, to whisper with the still 
small voice that will be heard — " Oh, thou undutiful 
daughter! thy mother is praying for .thee ; and thou 
hast falsified thy word, and art committing sin ! " 
Thant God ! He does not leave poor sinners unheeded 
in the pit, or unvisited. If He did so leave them, they 
could never get out ; for they would never feel they 
were in it, and in danger. 

There is another comer, very near to Vanity Fair - 
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Corner, into which the young lads eagerly crowd. 
They call it — 

Jolly Corner. Hark at the roars of mirth in that 
corner of the " Pit of Noises ! " What laughter at sin, 
and what mockery and scoffing at religion ! " Away 
with your sour godliness and your long faces ! " cry 
its inmates ; " do the fools think We shall be coaxed to 
carry our coffins on our shoulders all the way through 
life.? What! never a bit of fun.? Ifwe be melancholy 
now, what shall we come to by the time we grow old?" 
" Bring us another bottle ! '* cries one. " Let's have 
a good song ! " cries another. And when one has 
sung to please the company, another gives his health ; 
^ and then they start to their feet, and sing — 

" For he is a jolly good fellow — 
Which nobody can deny 1 " 

And now the blood quickens, and the mirth grows 
boisterous, for their heads are becoming unsteady. 
But they are feeling very brave— decidedly heroic — so 
they rise and sing again in chorus — 



" We won't go home till morning- 
Till daylight does appear ! " 



But what a change has come over the face of that 
most excitable young man ! He has suddenly be- 
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come pale, and the sweat stands on his brow ; and 
he is as sick in body as he is in mind. His religious 
father had forbidden him to join another midnight 
revel, and reminded him that the doctor said con- 
sumption would carry him off in a few months ; but 
he secretly stole out of his father's house, and he is 
here, at midnight, again ! And " the still small 
voice " that will be heard, even amid the " Pit of 
Noises," whispers — " Oh, thou disobedient lad ! thy 
father is praying for thee, and waiting thy return 
home. And Death is coming, for thy constitution 
is sinking amidst all this riot," Thank God ! He does 
not leave poor sinners unvisited in the pit. If He 
did so leave them they could never get out ; for 
they would never feel they were in it, and in danger. 

As I said before, there are many ramifications in 
the pit : passages from corners to other corners that 
incline, perhaps, more deeply downward, and extend 
farther into the gloom and horror. And the dwellers 
in the pit are troubled with restlessness ; they hanker 
after an acquaintance with the other corners of the 
pit. Sin is infectious in its very nature; cancerous 
in its very essence, it spreads and increases by 
native virility. A soul cannot be in the horrible pit 
without becoming worse. If one sin fastens on the 
heart of a man, he is sure to long to taste others. 
Look at that youth who tarried over the cards in 
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Vanity Fair Corner, at fashionable evening parties, 
till he not only grew fond of them, but became skil- 
ful in handling them ! See ! he is making his way 
gradually by that left-hand passage into 

Gambling Corner. Is there a young man in 
this chapel to-night who is growing fond of cards ? 
Take care what you are about, young man, for if 
you once catch the infectious spirit of gambling, you 
may soon be a monument of moral and spiritual 
ruin. Opium-taking itself is not more ruinous. You 
scarcely ever hear of a gamester being reclaimed. He 
can't live without the bad excitement. He sacrifices 
everything for it, character and respectability, peace 
and happiness of family, all that can render life 
really honourable and happy. His accursed zest for 
risk and venture and play absorbs him, till he is 
miserable without gaming, and miserable in the 
practice of it. 

Oh, the ruin of souls that is witnessed in Gambling 
Corner ! Think of the mad passion of betting on 
horses which has ^spread through our land ! In some 
seasons of the year you cannot enter a railway 
station or an hotel, nay you can scarcely pass along 
the chief thoroughfares of a large town without 
hearing of the betting on horses, or seeing allusions 
to it in the windows of public-houses. 

I remember a sight in Manchester that caused me 
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disgust and sorrow. I had been told to go into 
Market Street, at noon of the morrow, as it was the 
day before the *' Derby Day *' — ^the Epsom race, so- 
called. I went ; and as fast as the factories "loosed," 
as they say, for the dinner-hour, there came scores 
and hundreds of men, not to dine, but to- crowd 
the .foot-pavement from Infirmary Square to the 
Exchange — to take out their crowns and half-crowns, 
and sovereigns and half-sovereigns, and in some 
instances their "betting-books," and challenge one 
another upon the Epsom race that was to come off 
on the next day! What a hell of excitement I 
seemed to witness! They cursed and swore and 
jeered, and tried to vex and provoke one another to 
rashness in betting. What a hitter degradation I 
felt it to be, as one who had championed the cause 
of the working-classes ! And yet, how can one 
wonder that they imitate "their betters?" Do not 
the members of the Royal Family patronise the 
Derby ? Do not the nobility, ay, even the delicate 
and high-bred ladies of the nobility, crowd to see it ? 
Does not Parliament make the day a holiday ? Oh, 
you who are perpetually telling us of the vices and 
improvidence of the working-classes, stop and reckon 
how much of their sin ought fairly to be laid to the 
account of the evil example set them by the pri- 
vileged classes ! 
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I have not time to describe the varieties of sin in 
Gambling Corner. Yon poor besotted man with the 
pigeons in his bosom is a dweller in it. And that 
half-idiot looking scandal to the working-classes is 
another : he who is leading those two small creatures 
by a string along the street, small, half-starved grey- 
hounds covered with cloth. Betting on horses, betting 
on dog-races, betting on. pigeon flying ! what a mad- 
ness for betting there is among you working-men. 
Is it true fliat some ofyou colliers dwell in Gambling 
Comer of the pit } And do some of your wives really 
bet on horse-races ? I don't like to believe such 
reports ; but I hear them. God knows whether they 
are true. If they be true, I warn you that you are 
sinning in God's sight. You are throwing your money 
away if you lose ; and you are cheating if you win, 
for you have no right to take money from your fellows 
unless you render them a useful service for it. 

There are some comers in the pit so despicable for 
dirt, so miserably paltry in the character of the sin 
committed in them, that one wonders they have any 
tenants. Yet some of them are crowded, like 

Swearers' Corner. A reflecting man cannot 
help wondering that so many men swear. It is not 
noble to swear. It is not amiable, refined, or polite. 
Neither is it bf ave, for the most cowardly rascals often * 
swear the loudest. It is not wise, for the sorriest fools 
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often swear the most frequently. And when men use 
the practice to gild a tale, or adorn a joke, you are 
sure to find, on the slightest examination, that the joke 
or tale has no fun or wit in it if it needs an oath to 
adorn it, or an imprecation to make it laughable. Is 
it not a marvellous fact that some of the most intelli- 
gent men, some of the strongest-headed thinkers — like 
Thomas Hobbes of Malmesbury — have been habitual 
profane swearers ? 

Robert Hall had such a contempt for the silliness 
of the sin of swearing, that he called it " paying a pep- 
per-corn rent to the devil." And such is really the 
tax the contemptible dwellers in this corner of the pit 
pay to the Eyil One ! And, senseless as the practice 
of swearing is, the habit is not only soon contracted, 
but it is hard to break off. Swearers' Corner is full of 
the ' miry clay : ' the strong and retributive power of 
bad habit. The sinner's limbs get fast in the clay, 
and he seems unable to struggle oUt of it. " Why do 
you swear } ** one says to the swearer, when he is not 
in a passion, and you think he will listen ; " why do 
you swear ? It does you no good." " You are right," 
some swearers will say ; " I'll swear no more." Yet 
very likely the poor slave to bad habit swears again 
the next minute ; and when you remind him of it, he 
tells you he did not know ! So strong and ruinous is 
the power of bad habit ! 



28 Low Vileness of the Sin of Lying. 

Liars* Corner is another and neighbouring branch 
of the horrible pit. It is also full of the " miry clay," 
that robs the poor wretch who is depraved enough to 
dwell in it of the power to get out. Some poor fallen 
and degraded creatures practise lying till the habit 
seems really incurable. I knew a man who inured 
himself to lying till he came to believe some of his 
own lies were truths ! Yaung men, have a horror of 
lying ! It is a habit so degraded and detestable. I 
would hope we have not one habitual liar here, one 
who has settled down among the foul " miry clay" of 
this miserable corner of the Horrible Pit. If there be 
such a wretched sinner in this company, may the Lord 
have mercy upon him, and show him the hatefulness of 
his sin 1 

Drunkards.* Corner is so near to Jolly Corner, 
that many get into it who at first joined a merry party 
and partook of the " social glass" for mere sociality. 
They had no strong appetite for strong drink, na 
passidn for it. But the appetite "grew by wljat it fed 
on,'* and the passion became strong* Drink must be 
had, at last, anywhere, and by any means. It must 
often be swallowed in private, for it was no longer a 
mere aid to sociality. 

Oh, young man, you who are becoming fond of 
strong drink„ think what a degraded, wretched, ruined 
and despised creature you may become by yielding 
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to the passion for it ! Stop before you lift that glass 
to your lips, stop and think, and then dash it to the 
earth with the resolve never to taste it again; and 
cry to God to help you to keep your resolution. Look 
at the dreadful nature of the sin. I want you to think 
and ponder on its leprous nature, v The more you 
yield to drink the more power it will have over you, 
the more it will torment you with thirst and the evil 
desire for it, the more it will seem to constitute your 
life, the more the craving for it will seem to fill every 
thought of your mind, and every limb of your body, 
till it seems to- become your one thought, your one 
empoisoned desire and habit ! 

The drunkard gets down into the "miry clay,'* 
deeper and farther still. He gets down where the 
noxious reptiles breed and fester ; and they bite and 
sting him! Look at that wretched dweller in Drunk- 
ards' Corner of the horrible pit ! The foul reptiles 
that inhabit it have bitten and stung him ; look at his 
pimpled face and blood-shot eyes, and mark his shaky 
hands ! Yet he must have more drink, for he is trou- 
bled with the perpetual thirst that habitual drunken- 
ness creates : he must have more, though his wife and 
children are starving, in their rags and tatters. Ah, 
he has ventured too far into the foul recesses of the 
pit ! See^ the fold^ of .that huge serpent of the Boa 
Constrictor species — Delirium Tremens is its name ! 
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— its folds are around him ; and the eyes are fit to bolt 
out of his head, and he raves and curses, and gnashes 
his teeth, and foams at the mouth ; — and three strong 
men can scarcely hold him ! Young man, dash the 
glass to the earth, I say — dash it into shivers, and 
resolve, by God*s help, never to touch it again, lest 
such a case be yours, some day ! 

I am going to mention another comer that some of 
you will not like to hear me name ; but I must men- 
tion it. It is a large comer, and there is a deal of 
dirty " miry clay " in it ; and yet I fear some of you, 
— ay, and perhaps many of you, are in it. It is 

Debt Corner. Yes, they are most assuredly in 
the Horrible Pit and miry clay who hamper them- 
selves, body and soul, with getting into debt for things 
they do not need ; — for goods they have not money 
to pay for ; and have no prospect of ever being able 
to pay for them. Many people ruin themselves tem- 
porally and spiritually, for life, by getting into debt. 
It destroys their honesty, their truth, their indepen- 
dence, and leads them to deeper and viler sin. I 
often pity the young who are drawn into debt. A 
young fellow, perhaps, admires a breast-pin, or trinket 
of some kind, and asks the price of it — ^not with an 
intent to buy. But the dealer wraps it up in paper 
and says, very cheerily and with a smile, " O take it 
with you by all means ! Pay for it when you like ! " 
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And the poor, inexperienced lad thinks the dealer 
means what he says ! But he soon knows what it is 
to be dunned for debt ; and as he has foolishly got 
into debt elsewhere, he cannot pay his way, and is in 
disgrace. 

Young man, yoimg woman, don't let your eyes 
wander over the glittering, false things in shop- 
windows till you desire them I Don't ask the price 
of things you know you cannot purchase honestly, 
and therefore ought not to have them. Young men, 
if it were the last word I had to address to you in ' 
the world it would be — Don't get into debt ! Debt 
will never let you hold up your head in life. It will 
make a sneak of you : it will make a slave of you. 
Mark the meanness to which men are compelled to 
submit who get into debt. They dare not have a 
mind of their own ; they are compelled to say and 
do what they disapprove of, because they are in debt. 
They dare not look people in the face because they 
owe money. Young men, don't get into debt ! Wear 
that old covering to your head though people cry out, 
"What a shocking bad hat you've got on !" Never 
mind their cry, so long as you are not in debt. Wear 
a patched coat and patched shoes, though people look 
scornfully at you. Never mind their scornful looks 
so long as you are not in debt 

Remember, all of you, old and young, that if you 
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get into debt, you may have to live in debt ; for so 
long as you have no ready money, you must pay 
dearly for what you need to live on. The Pawn 
Shop? Man, woman, dread to enter it as you 
would dread to meet the Devil ! How can you live 
happily if you go thither ? What ! Do some of you 
go weekly, and as regularly as the week returns ? 
Oh, what a mean life of shuffle and sin is yours ! 
Young people, don't imitate the old ones who live 
in that bad habit. If you have begun, make a reso- 

« 

lution to break it off, and at once. 

Oh, the horror and torment of living in debt ! 
Listen to me ! A man came to me to tell me of his 
sin. I did not send for him. I did not ask to hear 
his confession, for, you know, I am no Popish priest. 
But he would confess it. " I know I am a sinner," 
he cried ; " I know I must perish if I die without 
God*s forgiveness. But I dare not seek religion. I 
am over head and ears in debt. I am insolvent ; and 
I may soqn be broken up, as a tradesman, and be 
disgraced. And I dare not disgrace religion by pro- 
fessing it I" How my heart ached, as he spoke ! 

Young men, I say, don't get into debt ; don't have 
a millstone fastened round your neck to rob you of 
strength and independence and.t^e enjoyment of life, 
and to bow you down with shame and disgrace. Keep 
out of debt, even if you dine often on short commons. 
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Grasper's Corner is a part of the Horrible Pit 
where many dwell who craftily bring people into 
debt. It is much sought by "respectable" sinners, 
sinners who despise the poor wretched drunkard and 
call him fool and madman, while they eagerly clutch 
his money. People talk of the evil of drunkenness, 
and the " Social Evil," and other evils ; but " the 
love of money is the root of all evil." Who opens 
that glaring dramshop at the street corner, the place 
where you see a dozen immense tuns, marked double 
X, and treble X, and inscribed "Brandy" and 
" Rum " and " Hollands " and so on } You would 
think the tuns really contained scores of gallons of 
liquor ; but they are only huge shams ! Who sets 
and baits that great trap of evil, I say, with the 
fine brass fencing round the counter 1 The man who 
will have money, even if it sinks souls in ruin and 
makes men mad, and starves and hungers whole 
families. 

Money, money, money ! is the Grasper's thought 
and the Grasper's cry. He thinks of money in the 
morning, money at noon, and money at night. You 
talk of knowledge and science and the delight there 
is in mental pursuits ; but he asks if you can make 
money by them ; and if you say you never try, he 
turns away from you in contempt. His family are 
out of health ; and his wife pleads for a trip to the 

3 
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sea-side; but he buttons up his pocket, and- says 
that is not the way to make money. You talk to 
him about Christ and holiness and heaven ; but he 
tells you he has no time to listen to you, "business 
is business," and he means to make money. He will 
have to find time to die.' Are there any Graspers 
here } Did you hear that } I say you will have to 
find time to die. 

" Don't think of scaring me with your religion ! " 
replies the Grasper, for he is the hardest subject the 
preacher can deal with. He is moved by nothing 
that counteracts his schemes for getting money. He 
will go knee-deep, breast-deep, nay chin-deep into 
the " miry clay " of the Horrible Pit, to get money. 
He will tell the craftiest and dirtiest lies to get 
money. He will over-reach and shuffle and utter 
oaths to enable him to clutch money-. He would 
suck the blood from the main artery of your body, 
if he could turn it into money. 

" The love of money is the root of all evil "i " Yes, 
because it stimulates men to commit all . kinds of 
sin, and to open the flood-gates for sin in every 
other shape. Is there a man in this chapel to-night 
who is all athirst for money } who has hardened 
his heart against sympathy for distress and suffering, 
and who will not part with a penny to help his fellow 
in calamity } a man whose heart is_ set on money as 
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the supreme good ? You are in Graspers' Corner ; 
you are in the Horrible Pit and in the " miry clay," 
and take care lest, in spite of all your money, you do 
not perish in it 

Young men, don't waste money ; but don't fall in 
love with it ; don't set your hearts on getting it. If 
it fall in yo\ir way, if the way opens to wealth, for, 
you know, there are openings of a wondrous kind for 
some men : nay perhaps, for the majority of us, 

« 

" There is a tide in the affairs of men 
Which taken at the flood, leads on to fortune." 

To fortune, comparatively. If that happen to you, 
do not despise the swelling of the tide. Take it at 
the flood ; don't let the opportunity slip. But make 
money, to do good with it. Make money, to dispose 
of it after the pattern of Sir Titus Salt of Saltaire ; 
make money, to dispense it after the model of the 
noble Crossleys of Halifax ; make money, to distri- 
bute it with liberal hands like good Samuel Morley* 
Oh it is, doubtless, a rich enjoyment within, to be 
able to cheer the wretched, and feed the hungry, and 
increase human peace ,and comfort and happiness, 
and provide a refuge for the sick and the aged, and 
help to make men moral and intelligent, by means 
of money. Thinking of all this, one might cry out 
"O that I had a million a year!" But you had 
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better be penniless than be a slave to the love of 
money. Young men — ^don't let either debt or the 
love of money render you a mean slave ! 

I cannot name half the corners of the Horrible 
Pit ; but I must name a few more. Yonder, deep 
down in the darkness, all amid the " miry clay " is 

Thieves' Corner. I must call it by its right 
name. We have too many superfine names for sin, 
now-a-days. " But you do not mean to irtsult us by 
insinuating that any of us are in Thieves* Corner, 
do you, sir } " I don't know. I can't be sure about 
none of you being in it. I must warn that young 
lad that he does not get his feet fast in the " miry 
clay " of this corner. I mean that young lad — the 
Lord knows where he sits in the chapel ! — who has 
begun to practise petty pilfering at his master's* till. 
Take care what you are about, my lad ! God saw 
your pilfering fingers, although you thought you 
were not seen. Break off that sin, my lad, if you 
don't mean to be ruined. Never mind that you can- 
not sport your cigar with other silly lads. You fiad 
better be deserted by your young companions be- 
cause you are poor, than steal to hasten your own 
ruin. Yonder are poor, hungry, ragged children in 
the pit. They were taught to steal, and trained to 
steal by their degraded parents. But you were not 
so trained, my lad. You heard the voice of family- 
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prayer, night and morning, by your father's fire-side. 
Remember how vilely guilty you are if you practise 
such degraded sin, after all your pious training, and 
all the loving watchfulness of your father and mother. 
Will you bring down their gray hairs with sorrow to 
the grave ? 

Have any of you working-men taken your masters' 
goods, slily, at any time, to help your necessities } 
Do any of you employers hold back the wages of 
the hireling.? Do any of you masters tell a poor 
man in your employ, that those goods must be got 
off to the railway-station to-night, and make him 
labour two or three hours beyond his time, and give 
him nothing for it, but send him home with an 
empty stomach to an empty' cupboard.? Let me 
tell you, you are both in Thieves' Corner. Yes, the 
working-man that robs his employer, and the master 
that robs his man. I repeat that I cannot name all 
the corners in the Pit, but I must not forget 

Murder Corner. " Murder Corner, sir ! you have 
not the presumptuous boldness to hint that any of 
us may reach that comer, have you, sir } '* I reply 
again, that I do not know : I cannot be sure that 
none of you will ever reach it. But I can assure you 
that many have thought they could never reach it, 
who did reach it, at last Why do men and women 
commit murder .? For murder's sake } No : but be- 
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cause they yielded to sin upon sin until they were 
steeped to the neck in the passion for it ; and when 
some one crossed their passion, they murdered 
through the strength of it. I want you who are 
young to ponder and reflect on the leprous, infec- 
tious, cancerous, and corrupting nature of sin. You 
little think of what an hour's indulgence in midnight 
pleasure may lead to. How it may lead to drunken 
habits, unclean habits, gambling habits, and habits 
of dishonesty. How it may conduct you to such 
depths of moral ruin that murder may follow. 

Beware, dwellers in Vanity Fair Corner, and 
■Jolly Corner, and Gambling Corner, and Drunkards' 
Corner, and Debt Comer, and Graspers* Corner, and 
Thieves* Corner, and all the other corners of the 
Horrible Pit, that you do not stumble into Murder 
Corner at last ! I say, beware, lest the pa,ssion for 
indulgence becomes so strong that at length it over- 
powers your reason and self-command altogether; 
and you sink in the Horrible Pit and "miry clay" 
without possibility of help or rescue ! 

Do not let us forget, however, that there are some 
neighbourhoods and parts of the pit which must not 
be classed with the dirty comers. Fallen human 
nature has sins of the mind, as well as sins of the 
affections. There are a few corners neighbouring to 
the pit that may be said to lie high and dry, com- 
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paratively. They are hardly down to the bottom of 
Indulgence Passage, but lie a little on the slip-side 
of it, as one may say. There is 

SociNiAN Corner, for instance : the comer where 
the "highly intellectual " people delight to dwell : the 
people who raise their heads and lift up their eye-brows 
in supercilious disdain, and conscious superiority of 
reason, when you talk of such vulgar and irrational 
doctrines as Man's fallen nature, and the new birth, 
and the divinity of Christ, and his precious atonement 
for human sin, and the renewing influence of tl^e Holy 
Ghost, and the everlasting punishment of incorrigible 
sinners : these are the people who stalk proudly and 
coldly into Socinian Comer. Robert Hall mortified 
them much by calling them " dwellers in the frigid 
zone of Christianity ; " but he honoured them too 
much, in my humble opinion ; they may much more 
fitly and truly be deemed dwellers in the neighbour- 
hood of the pit For there are passages, even in this 
high and dry region, that lead down deeper and deeper 
into the sin of unbelief, intp Deists* Corner, and even 
into Athiests' Corner. If a man gets to believe that 
he has not a corrupt heart, and rejects salvation by 
Christ's atonement, he is very likely to go deeper into 
doubt. If a man comes to be so daring as to live 
without Christ, and to say that he has no need of 
Christ, he may soon be daring, enough to say he can 
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live without God, and he does not believe in God's 
existence. 

Let me not omit to mention the awful fact that 
there are i 

Trap Doors at the bottom of .each comer of the 
Horrible Pit : Trap Doors that open into the yawning 
pit beneath, that pit of lost souls and demons from 
whence there is no escape. Foul spirits often come 
up, through the Trap Doors, from the Nether Pit, to 
exercise their foul power of temptation, and to urge 
poor sinners to deeper or to final ruin. 

Look at yon shrivelled creature in one of the streets 
qf London ! He was born of an aristocratic family, 
sent to Oxford, and introduced early into "good 
society " as it is called. But he frequented Jolly Cor- 
ner, till he quitted it to be found chiefly in Gambling 
Comer and often in Drunkards' Corner. He grew to 
be a skilful gambler, and lived by it for a time. He 
provoked rivals, however, and was sometimes beaten ; 
and now he took to the frequent dram. And soon his 
brain grew hot, and he failed to calculate and to " do 
the trick ; ** and he sank in reputation among those 
that excel in sin. Money grew scarce, and his old 
respectable acquaintances began to desert him and 
to shun being seen in his company. And now, only 
the beggar's-rank of professional gamblers reckon him 
among their crew. He is seedy in dress and shabby 



Power of Suicidal Temptations. 4 1 

in appearance, and looks furtively at every-body he 
sees. He is often a whole day without food : yet 
if you gave him a shilling, he would go to the low 
gaming table with it. He is but forty years old, yet 
looks to be three-score ; for he is white-haired, and his 
hands often shake as if he were a paralytic. 

Hark ! there is a foul whisper to his mind. It is from 
that evil spirit who has glided up by the Trap Door. 
" What art thou living for ? " is the startling whisper ; 
*' life is no longer worth having. Character is gone, 
and health and strength are gone, and memory is fast 
going. Thou canst not get food for thy stomach, and 
often no bed for thy limbs ; and thou hast no real 
friend left : end it all at once, like a brave man ! 
Rush to one of the bridges and jump into the Thames ; 
or get hold of a razor and cut thy throat : end it all, 
one way or other ! " 

Ah, but the temptation comes to that poor man who 
is hampered with debt, and to the tradesman who is 
in difficulties, and to the poor creatures who are the 
slaves of some foolish passion and cannot gratify it ; 
and also to the sceptic — " the Freethinker " a3 he de- 
lights to call himself — the man who has cast away 
Christ, and cast away belief in God, until at last, 
where he thought he should find perfect freedom from 
all fear either about here or hereafter, he finds fear 
and horror everywhere. Into his ear the demons 
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whisper, " End it all ! Get out of life and misery, 
and go to dwell with annihilation ! " 

Oh ! am I speaking in the hearing of any poor 
fellow-creature who is harassed with thoughts of 
suicide ? Has the temptation visited you oftener than 
once, my poor friend ? Thank God that you have not 
yielded to it — thank God that you are yet in life, and 
bethink you how you shall escape altogether from the 
Horrible Pit. 

" I was thinking about that/* says one ; " is there 
not a way out of the Pit ? " yes : but there is great 
peril of a man making a mistake and deluding himself 
with the imagination that he has found the way out of 
it, when he remains in it}»all the same. A man may 
feel the awakening power of conscience, and the light 
of the Holy Spirit may flash conviction upon his mind 
in the pit, but instead of doing what he ought to do — 
crying out for God's help — he determines on helping 
himself and despising God's help. He spies out 

Pride of Morality Corner, or Self-Righteous 
Corner, and creeps up into it, with much labour 
and toil and sweat ; for he has' to struggle mightily to 
get out of the " miry clay " of his bad habits, and to 
shake off the slime and dirt he contracted by dwelling 
in Drunkards' Corner, or sonie other bad corner of 
the pit. Now Pride of Morality Corner neighbours 
that high and dry corner that I spoke of. There are 
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a few chinks in the cavernous rock here that admit a 
kind of owls' or bats* hght; and the new comer 
beholds the gleams of the stalactites of good deeds 
Qver his head, and the shine of the stalagmites of good 
intentions under his feet> and admires it all very 
much. ^ A very tempting comer it seems to be ; and, 
if the struggler gets into it, out of the " miry clay " of 
bad habits, he is very likely soon to become so much 
in love with it, and with himself, that he is harder to 
reach by the Spirit of God than he was before. 

And very soon the invitations come to him from 
Socinian Corner, so' near to him : where men have 
found out that they are not to " degrade their moral 
nature " by calling themselves " guilty sinners ; " but 
are to look erect, like Byron's Cain, up, at their Maker! 
"Come to us,*' they cry to the man who has struggled 
up into Self-Righteous Corner ; " you have shown 
yourself to be a man of strong character, of great 
rationality. We have been expecting to see you 
achieve a victory for yourself, and break away from 
degrading habits. Come to us ! you know you will 
need a theology. And a man of your nfental force 
never can take up with the fanatical Methodists, and 
Baptists, and Independents, and Presbyterians, and 
other low unreasoning enthusiasts. Come to us ! " 

Ah, poor sinner who art still in the Horrible Pit, 
cry for help to get out ; but do not seek Self- 
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Righteous Corner, for there is no way out of the Pit 
there. Let it be solidly fixed in your mind that 
there is but one way out — one right way, I mean — 
for you do not want to go the wrong way, by one of 
the trap-doors, into the Nether and Everlasting Pit. 
I say there is but one way out for you, just as there 
was one way in. For every human sinner there is 
but one way in : Indulgence Passage. It is the 
way that not only ordinary sinners get down into 
the pit, but it is also the way that 

Backsliders return to the pit. It was the way 
*that David himself returned to the Horrible Pit : he 
went down by Indulgence Passage. 

" Ah, I cannot understand David's case," declares 
some questionable professor who prides himself on 
the fact that he has never brought a stain on the 
Church ; " I cannot understand how it was possible 
for " the man after God's own heart " to lose his 
love of holiness a'nd purity, and to become so deeply 
stained again with sin and vileness. I cannot com- 
prehend the possibility of such a fall." I dare say 
you cannot ; but remember that David did fall, and 
let it be a warning to you that you do not fall, un- 
less you be fallen already. My good friends, I must 
say I da not hear strait-laced talk about backsliders 
with pleasure. I do not like the Pharisee's spirit, 
the spirit of the man who believes himself to be so 
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very correct, and at once doubts the reality of a 
man's religion who makes a slip in his conduct. Let 
none pride themselves on the fact that they have not 
fallen into great sins ; but be humbly thankful that 
they have not had great temptations. Oh, my 
strait-laced brother, if you have not committed great 
sins, adore the restraining grace of God and not your 
own perfectness. I do not like that sort of spirit. I 
like better the spirit of good old John Newton — " I 
never see a man going to be hanged," says he, " but 
I say to myself — There goes John Newton, if it 
were not for the grace of God ! " Let us all re- 
member that " the heart is deceitful above all things, 
and desperately wicked" — so wicked, that if God 
does not keep us, we shall not be kept at all. 

I think the Bible shows us, more clearly than some 
people think, how David fell. First, he got down into 

Ease Valley, where the mouth of Indulgence 
Passage is situated. When once the believer gets 
into Ease Valley, he is immediately in the direct 
danger of entire departure from God. And we are 
all too liable to seek what we sillily deem " rest " in 
it We are all in danger of yielding to the tempta- 
tion to seek ease ; in danger of thinking we need 
not, or cannot, pray quite so often ; in danger of 
thinking we need not, or cannot, be so very diligent 
in attendance on God*s worship, or in the reading of 
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His word. We are all in danger of getting down 
into Ease Valley^ as David did. 

Mark the opening of the eleventh chapter of the 
Second Book of Samuel — "And it came to pass 
after the' year expired, at the time when kings go 
forth to battle, that /David sent Joab and his servants 
with him and all Israel ; and they destroyed the 
children of Ammon and besieged Rabbah : but — 
but — David tarried still at Jerusalem:." Tarried still 
at Jerusalem! — ^thought he would be a gentleman- 
king, for ,a while. Why should David keep a dog 
and always bark himself.^ Let Joab go with the 
arn^ies ! David, hitherto so energetic, so ever-active, 
so devoted to his kingly duties, would take his ease ;\ 
he would be a gentleman-king for a while. 

"And it came to pass in an evening tide," in the 
sweet cool of the evening, "that David arose from 
off his bed "-^--from his siesta^ as the Spaniards call 
it ; or snooze, as we say, during the heat of the 
day, — "and walked upon the roof," according to 
the custom in the East — " the , roof of the king's 
house; and, from the roof" — I need not recite the 
rest, verbally — he saw Bathsheba ! His adultery 
follows. And then the woman sends and tells him 
of her condition. And then David thought of hiding 
his sin. And the devil helps him in the design, and 
helps him to make a worse mess of it, too, as he 
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usually does, when backsliders accept his cunning 
and wicked help. 

"I must hide this sin/' thought David. So he 
sends for Uriah from the army, and treats him with 
hypocritical kindness, and sends him home- to his 
wife. But Uriah does not go ! 

" It must be done ; I must compass it, somehow," 
thinks David. So he sends .again for Uriah ; and- 
this time, he tempts Uriah to drink till he is in- 
toxicated ; and again Uriah is bidden to go home to 
Bathsheba, his wife. But every trick is in vain: 
Uriah does not go ! 

And now D^vid is on the rack ! " What is to be 
done } I shall be disgraced in the sight of all 
Israel ! " he groans to himself, in agony of mind ; 
"what will not my old enemies say } they who are 
ever ready to plot against me, and have envied and 
maligned me, ever since Samuel anointed me. How 
can I show my face abroad } I who have composed 
so many psalms for the sanctuary, who have so 
often boasted of my firm attachment to God's ser- 
vice, who have been raised to the throne by God's 
favour, and who am reckoned so deeply religious. 
For religion's sake I must have this foul adultery 
concealed." 

"^Ay, for religion's sake," whispers the devil: 
" Who is Uriah } He is only a Hittite. He is not 
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one of thy father Abraham's race. Did not Jehovah 
command that all the Hittites and other idolatrous 
nations should be slain with the sword ? What right 
has Uriah to live ? Put an end to the life of this 
son of an idolatrous crew. It cannot be wrong to 
take away his life now, if it was right to take away 
the lives of his ancestors in Joshua's time." 

" Oh, God of mercy ! how comes such a thought 
into my mind } " cries David to himself, with a 
strange fear creeping over him, a fear that the 
horrid thought is not his own. " Uriah and his 
family have not only been permitted to live; but 
Uriah' is now enrolled in the national army^ and has 
done me, his king, good and brave service. What 
a vile scoundrel and villain I should be to murder 
him. What ! after defiling his bed, shall I take his 
life } Oh, no ! " cries out David, in bitterness of 
soul, " I cannot do that ! " 

" Then, thou art ruined, David ! " again whispers 
the Devil maliciously ; "thou art ruined, if this sin 
be made public. Thy old enemies will proclaim thee 
a vile hypocrite^ and raise rebellion against thee ; and 
thou wilt end thy life in disgrace." 

" Surely they shall not triumph over me ! That 
would be gall and wormwood to me; but I cannot 
take Uriah's life, I cannot commit such a sin," again 
cries David. 
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"But the poor woman!" whispers the Evil One 
again ; " Canst thou be so mean and dastardly as to 
leave her to shame ? Surely thou wilt do something 
to shield and shelter her from ruin. Is this like the 
gallant and noble David, as the maidens and mothers 
in Israel have so often called him ?" 

'*0h, I cannot do this sin!" cries David, in greater 
and greater agony ; " I cannot, after so deeply in- 
juring' this man, put forth my hand to take away his 
life." 

"Put forth iky hand?" queries the Devil, with 
deeper cunning and malignity ; " There is no need of 
that. Joab will help thee, for a little favour. Send 
an order, secretly, to Joab, to place Uriah in the front 
of the battle, that he may be killed. Then take 
Bathsheba to wife, and cover all the guilt up. Make 
her an honest'woman in the eyes of the world, and 
religion will not be openly disgraced." 

David groans, and his guilty soul is racked with 
horror, and he majces efforts to throw off the temp- 
tation ; but he becomes weaker and weaker, and the 
hellish power begins to expect a full triumph. David 
begins to write the fatal missive ; but the Holy Spirit 
touches his' soul, and David plunges the writing into 
the fire ! 

And now comes an urgent and plaintive message 
from Bathsheba, who declares she will die rather than 
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permit her shame to be discovered ; and again David 
writes the murderous letter to Joab. And perhaps 
again he plunges it into , the fire ; but it is now 
written, and it is gone ! Satan triumphs, for Joab 
gladly obeys David : a 'man of power never proposes 
a guilty deed, but •there is some degraded and willing 
tool who is seeking preferment, and ready to be the 
instrument of wrong. Uriah is murdered, and David 
takes Bathsheba to wife. 

"But the thing that David had done displeased the 
Lord." And the adultery gets out, and the murder 
too. David's ene^mies are trumpeting forth his double 
sin, and plotting against him. But what can David 
do } He dare not silence them by threats, or force. 
He acts as guilty beings often act : he affects not to 
know what people are saying : " takes no notice of it," 
as we say. " I, as a deaf man, heard not ; and I was 
as a dumb man that openeth not his mouth." 

And well it was that David did so keep silence, 
rather than entertain the thought of taking revenge 
upon his enemies. Yet, there was a more compelling 
cause of his silence, than mere policy. It was his 
consciousness of guilt. The horror of remorse had 
seized his soul. God, in His abundant mercy, had 
not left sinful David to himself. Well might he say 
that God's mercy "endureth for ever." The Holy 
Spirit filled him with deep convictions ; and he sank 
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into unutterable sorrow, and the anguish of repent- 
ance, for his huge sin. It is this state of mind that 
David depicts in the thirty-eighth and thirty-ninth 
Psalms, and in the latter half of this fortieth Psalm. 
Read these Scriptures, and you will say David's 
repentance must have been inconceivable in its 
torturous bitterness. He must have ha^d such an 
inward hell of agony and remorse, aggravated by the 
remembrance of the holiness that he had lost, as no 
words could describe ! Repentance ! Oh, he had 
been repenting long when Nathan came to charge 
him with his sin. He does not breathe a breath of 
excuse, or a syllable of palliation, for his black crime 
"Thou art the man!" says Nathan — "I have sinned 
against the Lord !V says David, in a moment. 

And how did David get out of the Horrible Pit ? 
What is the first step he takes } Step ? He takes 
none. He cannot help himself out. He asks for 
God's help, and he asks in earnest. He begins to 

Cry to God. And that is the only way for thee, 
poor lost dweller in the pit ! poor drunkard, or 
gambler, or devotjee of pleasure and vice in whatever 
.form, there is no remedy for thee, without thou dost 
cry for help. " I waited patiently for the Lord, and 
He heard my cry'* 

"Well, but you observe," says some advocate for 
decorum, "David waited patiently. True, it says 
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also, that he cried. But the term cannot mean any- 
thing like violence. I do ndt see what good can arise 
out of that. I think all these noisy " Penitent meet- 
ings " are wTong. I do not see why people who feel 
penitent on account of their sins — and, the Lord 
knows, we are all sinners! — but, I don't see why 
such persons cannot go into their chambers, and shut 
their doors, and pray to God for the pardon of sin in 
a decent and quiet way. I think it looks irreverent 
to become violent You see David waited patietttlyr 
My good friend, if you will look at the margin of 
one of our larger Bibles you will know what that 
patient waiting means. It points you to a very 
peculiar form of Hebrew speech. "Waited patiently" 
is. literally, "In waiting I xi'aited." You find this 
peculiar form of speech very early in the Bible, 'i In 
the day tliat thou eatest thereof thou shalt surely 
die :" but the Hebrew means, literally, " In the day 
that thou eatest thereof dying, thou shalt die." Man 
was stricken with death, and was to continue in his 
deathful state, as the consequence of transgression. 
And David's patient waiting was not the patience of 
iTvlv-^'cnoe, but the patience of perseverance. David 
viivi nv^t rind pardon in a moment His sin was great, 

tdat ^^^ '^'^^^ ^*^ ^^^^^ '*^"^ ^^'^ pardon ; but he waited 
^^»uly, that is, he kept on waiting, and waited in 

too. He did not give up petulantly and 
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pettishly, and say " Fve waited long enough : I'll 
wait no longer !" Oh, no ! — " In waiting, I waited." 
He knew he deserved no mercy at all ; but he was 
determined to keep on waiting, and never to give 
over waiting. He would have died in' waiting, if 
God had not pardoned him. That is David's patient 
waiting. 

Do not imagine, my good-mannered, and very re- 
spectable, and decorous friend, that David's patient 
waiting was dumb waiting. " I waited patiently for 
the Lord, and He inclined unto me, and heard my 
cry." What kind of a cry was King David's } You 
will find it at the twelfth verse of this fortieth Psalm : 
" Innumerable evils have compassed me about : 
mine iniquities have taken hold upon me, so that I 
am not able to look up. They are more than the 
hairs of my head, therefore my heart faileth me. Be 
pleased, O Lord, to deliver me : O Lord, make haste 
to help me !" 

Dost thou feel that thy iniquities are more in 
number than the hairs of thy head, and therefore 
that thy heart faileth thee, poor sinner.? Ah, re- 
member David felt all that before thee. Cry, as he 
cried, " Be pleased, O Lord, to deliver me : O Lord, 
make haste to help me ! " Cry, or there is no de- 
liverance for thee. Cry, in spite of all that Mr. 
Respectable and Dr. Decorous say about it. Thou 
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art in danger of everla$ting ruin, and mayest perish in 
a moment. Cry, ere it be too late. 

If a man were in a place of danger, where he had 
not more than a few inches of foothold, and had but 
the strength of a slender cord to hold by, and ex- 
pected every moment a weight of tons to fall on 
him, would he not cry with all his strength for help ? 
Thy situation is more dreadfully precarious than his 
would be, poor guilty sinner ! 

If a man were lost on a wild moor, and had been 
wandering for hours, and stumbling over hillocks, 
and into hollow places, in the pitch darkness, 
amidst furious wind and drenching rain, until his 
limbs were failing, and his head was reeling like 
a drunken man*s, and all at once he came to a h'ght 
in a lonely cottage-window, do you think he would 
knock at the cottage-door with the ceremonioys 
delicacy of a dancing-master ? No ; he would knock 
loudly, and vehemently, and cry with all his strength, 
''Let me in! I'm perishing! Let me in, or I shall 
be lost ! " 

Thy case of peril is still greater, sinner, than that of 
the man on the wild moor. Thou art under the frown 
of offended Divine Justice ; thou are under the curse 
of the broken law ; the blackness and vileness of thy 
sins cover thee with hideous shame and deformity. Oh, 
cry for deliverance from the Horrible Pit — " the Pit of 
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Noises " — -Thou dost hear them : the woe and deso- 
lation that thy sins deserve. 

Yet take courage, poor sinner, if thou art feeling 
thy guiltiness and remorse for it ; for David says, " I 
waited patierttly for the Lord, and He inclined unto 
me^ and heard my cry." Dost thou remember the 
words rin the precious parable of the Prodigal Son^ 
" When he was yet a great way off, his father saw 
him } " His father had been looking for his return, a 
long time. And so God has been bending His ear, 
and listening to hear thy cry, for a long time. Hast 
thou begun to cry, at last ? Oh, how God is inclining 
His ear unto thee, even if thy cry be ever so feeble ! 
If thy cry be sincere. He is sure to help thee ; and 
thou shalt say, at last, with David, " He brought me 
up out of the horrible pit, out of the miry clay,'' 
and shall rejoice as David rejoiced. 

But by what way will God bring thee out } As I 
said before, there is but one right way for thee, sinner, 
out of the Pit. Thy way into the pit was by Indul- 
gence Passage ; but thy way out must be by 

Repentance Passage. Repentance, you know, 
includes not only sorrow for sin, but renouncing and 
forsaking it The passage into the Pit was with a 
down incline ; but now it is by the incline up. And 
it is an inclii;3ie that is very difficult to climb, par- 
ticularly while the miry clay clings to the sinner's 
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feet, while his renunciation of sin is not complete. 
His steps will then be so slippery, that he will often 
seem to go backward instead of forward. Nothing 
more aids the sinner*s preparation to escape from the 
pit, than the resolute struggle to be free from the 
miry clay, to break away from bad habits. . Do not 
let me forget to say that 

Restitution Steps must be found by one class 
of dwellers in the pit. I mean the tenants of Thieves* 
Corner. Do not think, whether you are old or young, 
that, because it is long since your dishonesty was 
practised, therefore you will be excused by length of 
time. Whether you be a poor man and have robbed 
your employer, of a rich man and have robbed the 
poor, you will have to find Restitution Steps, in order 
to get out of the pit. I fear some of the rich and 
the worldly- great have as much need of plain preach- 
ing as they had in noble old Latimer's time. You 
remember, some of you, to have read how he was 
preaching before King Harry the VII Ith, who was sur- 
rounded with the nobles that had helped him to waste 
the money he got by the sale of abbeys and church 
lands, the money he promised to devote to the in- 
struction and relief of the poor. Latimer boldly told 
both king and nobles of their wickedness to their 
faces, and charged them to make restitution.- Res- 
titution — restitution — restitution — ^ or damnation ! " 
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thundered the brave old martyr! That was plain 
preaching, I say ; and consider if some of you who 
are in this place of worship to-night have not equal 
need of it. Think about it ; and set about the act of 
restitution quickly, as you value your soul's salva- 
tion. 

So much for the way out of the pit ; but if no 
further provision were made for thee, poor sinner, 
thou couldst not get out of it. The incline up Re- 
pentance Passage would mock and baffle thy un- 
assisted strength, and render thy escape impossible. 
But God, in gracious mercy, has given the 

Golden hand-rail of Faith for thy help. It is . 
on the right hand side of Repentance Passage, and 
it is supported on the 

Burnished diamond props of the Promises : 

the invitations and assurances of the Bible to poor 
sinners who seek salvation. 

Cry, sinner ! cry for help to lay hold of the golden 
hand-rail ! cry, poor penitent, or you will never 
escape ! Hear again what David says, and mark it 
well : " He brought me up out of the; horrible pit" 
God must bring thee out, or all thy struggle will be 
in vaia But cry for help, and God will surely give 
it. 

^^ How does God give it } " asks the sceptic. 

I cannot answer thee either logically or philoso- 
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phically, cold disciple of doubt ; but I know He does 
give it, for He gave it to me. 

Hark, disciple of hesitation ! " The wind bloweth 
where it listeth, and thou hearest the sound thereof ; 
but canst not tell whence it cometh, or whither it 
goeth. So IS every one that is born of the spirit ! '* 

That is my Saviour's own answer to thee. I can- 
not give thee any mechanical likeness of His power — 
of the power of Him, the Almighty, the Eternal, the 
Infinite One. I can only say with grateful David, 
" He brought me up out of the Horrible Pit ; " and it 
is more than ten million times enough for me that I 
can say it. 

Only cry for help, fepentant sinner, and F^e will 
also enable thee to say it. Is thy step on the lowest 
part of Repentance Passage — only just at the bottom 
— and does it seem hard to get up ? Place thy hand 
on the golden hand-rail of Faith — thy right-hand — 
just above the first diamond prop. See how the 
burnished adamant shines ! Canst thou not read the 
promise.? — "Whosoever cometh unto me, I will in 
no wise cast out!" Keep firm hold, and cry again 
for deliverance, for thou wilt need help all the 
way. Once more, set thy foot forward and cling 
again, a little higher, to the golden hand-rail. Dost 
thou not see the next promise engraved on that glit- 
tering diamond prop } " Let the wicked forsake his 
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way, and the unrighteous man his thoughts ; and let 
him return unto the Lord, and He will have mercy on 
him ; and to our God, for He will abundantly pardon 
him." Ah ! thou hast need of abundant pardon, for 
thy sins are many ; and so that fiend is saying, be- 
hind thee, the fiend who has just come up from one 
of the trap-doors, and is enraged at thy attempt to 
escape. Heed him not, poor sinner Keep hold of 
the golden hand-rail. Thy sins are many, and some 
of them are. great sins — it may be of as dark a colour 
as David's — but cry again for Almighty help and 
set thy foot forward again, and stretch out thy 
hand boldly, and lay hold again, higher up, ijust 
above the next shining prop. Read the glittering 
words upon it — "The blood of Jesus Christ His Son 
cleanseth from all sin ! " Then thou art not to des- 
pair. Do not halt either, the Avenger of Blood is 
behind thee ! Cry again, for more help. Almighty 
help ! It shall be given thee. Yet another struggle, 
another spring forward, another grasp at a higher 
part of the golden hand-rail ! Fiends are raging be- 
hind thee, thy old associates in sin are mocking thee ; 
but do not listen, do not turn thy hea^ backward. 
Keep thy gaze upward and onward! Behold that 
glorious writing on the next burnished diamond prop! 
Thy Saviour wrote it there with His own finger. 
*' God so loved the world as to give His only be- 
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gotten Son, that whosoever believeth in Him should 
not perish, but have everlasting life." It is everlast- 
ing life that thou art seeking, and thou art escaping 
from everlasting death. 

Again, and again, step forward, crying for help, 
and still clinging to the golden hand-rail, and reach- 
ing onward, reading the glowing writing on the 
burnished diamond supports : " Behold the Lamb of 
God that taketh away the sin of the world ! " "This 
is a faithful saying, and worthy of all acceptation, 
that Christ Jesus came into the world to save sinners." 
" If we confess our sins. He is faithful and just to 
forgive us our sins, and to cleanse us from all un- 
righteousness." I cannot stay to tell thee all the 
promises, but I can assure thee thou sJtalt he brought 
out of the Horrible Pit 

And then thou shalt say with David, *' He brought 
me up out of an horrible pit, out of the miry clay, 
and set my feet upon a rock." Yes, the Rock to 
which the golden hand-rail of faith is fixed at the 
top, and from which it derives its sureness of safety ; 
the Rock of Ages, the Christ, the Lord's Anointed, 
that is the Rock ; thy Saviour is the Rock on 
which God shall land thee, when thou art out of the 
pit. And when thou art once on the rock, sinner, 
have solid confidence in its safety and sureness. The 
atoning merit of thy Saviour hath saved thee ; and 



Fascination of the old Songs. 6i 

do not fear that He will not keep thee. Thou shalt 
say, with David — *'and hath estabHshed my goings." 
Thou wilt fear to fall, for thou art weak in thyself. 
Thou wilt fear to slide back into fickleness and 
instability; but God can "establish thy goings." Thou 
wilt fear ; but God shall keep thee ; and thou shalt 
praise Him. Thou shalt say, " He hath put a new 
song in my mouth, even praise unto our God ! " O 
yes ! thou shalt sing new songs : thy old songs will 
lose their charm for thee. 

"I don't know why we are not to sing the old 
songs," some lingerer in the pit is saying ; "some of 
them are very sweet, and the music too. What 
harrti can there be in ' The Banks and Braes o' bonny 
Doon,' and * Auld lang syne,' and * Drink to me only 
with thine eyes,' and a score of other delicious bits 
of song } How sweet the tunes are ! " 

Ah, I know all about that fascination. I have felt 
it as strongly as any of you. But I will ask you 
who have got out of the pit, and are often tempted 
to sing the old songs because ** there is no harm in 
them." I say I will ask you one question — Can you 
pray as devoutly, and feel as close and tender union 
and communion with God, after singing; one of the 
old songs, as you can when you get on your knees 
just after singing one of the songs of Zion } You 
know you cannot. Never mock your soul with 
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the worldling's false saying, " There is no harm in it," 
when he speaks of any practice that, you know, will 
kill your spirituality of mind. 

Oh, let us sing the new songs — " Bless the Lord, 

my soul, and all that is within me bless His holy 
Name ! " "I will praise Thee ; for though* Thou 
wast angry with me. Thine anger is turned away, and 
Thou comfortest me ! " " The Lord is my Shepherd : 

1 shall not want. He maketh me to lie down in 

• 

green pastures : He leadeth me beside the still 
waters. He resforeth my soul : He leadeth me in 
the paths of righteousness, for His name's sake ! " 

.As for the music itself, the mere tunes, I know 
not why many of them should not be fitted and sung 
to psalms and hymns. I think scores of them would 
be sweeter, and be more assistant to devotion than 
hundreds of the coarse, unmusical, chip-chop tunes 
adopted in our chapels and churches of late years. 
I like that anecdote of George Whitfield — and if it 
be not true, I wish it were — how, when he had given 
out a hymn in peculiar metres one day, on Kenning- 
ton Common, no one could raise a tune till a bluff 
sailor started Arne's grand bravura of "Rule Bri- 
tannia." " Mr. Whitfield, Mr. Whitfield ! " cried a 
strait-laced brother, pulling at Whitfield's coat, as 
he stood on the table, in the midst of the crowd, 
" that is one of the devil's tunes ! " "I don't believ-e 
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it \ " cried Whitfield ; the devil has no right to call 
a noble tune like that his own. Sing on, brother 1 " ' 

I wish we had more singing of the new songs. Our 
religion, now-a-days, is so un joyous, that I do not 
wonder at the young lads in Jolly Corner poking 
fun at us. We do not recommend religion by living 
in gloom and ungeniality. I wish it could be said of 
us, like Spenser's Una, that we " made a sunshine in 
a shady place/* It should be so. If we be the lights 
of the world, we should shine and smile. It would 
be a good thing for us to try to remember the words 
of the 103rd Psalm every morning when we awake — 
" Bless the Lord, O my soul," and so on — and to try 
to call them to mind often in the day. We lose 
much happiness by not singing the new songs oftener. 
We need more of the holy employment of praise, in 
our religious life. It is not fashionable to sing psalms 
and. hymns, in social circles ; but when they are circles 
of religious professors^ it ought to be the highest 
fashion. 

How lovely it is to see a happy Christian! He 
may be a very humble follower of the Lamb, and 
great people niiay despise him. They may even 
ignore his existence. But God knows and loves 
him ; and gladdens him with the sense of the Divine 
Presence. 

Yet what a contrast one sometimes sees in the 
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temper and temperament, the frame of mind- and 
character, of religious professors ! Some really good 
men only lead their neighbours to say, " His religion 
makes him miserable ! " It should not be so, 
brethren. I am just thinking of one of the old 
stories that I used to hear from honest George 
Barratt, an aged Methodist believer in old Lincoln, 
who has now gone home to his rest in heaven. 
Thomas Proudlove was a class-leader, and William 
Martin was one of his members. They were equally 
zealous Methodists, for they were each full of eager- 
ness to be at the six o'clock prayer meeting on 
Sunday morning ; and were sure to be seen going 
through the snow, in winter, lantern in hand, to attend 
it. There are no six o'clock prayer meetings now^ 
that I hear of! " But let that pass ! " cries one. It 
was the contrast that the two men presented that I 
was thinking of. Proudlove, the leader, was always 
sombre and solemn, and often got " into the ruts," as 
the Lincolnshire farmers say ; down into doubt and 
gloom, and well-nigh into misery with his doubt. 
Martin, on the other hand, was a happy, lowly Chris- 
tian." One night, at the class, the leader sat " sighing 
and surning," as the members said, and turning over 
the leaves of the hymn-book, unable to select a hymn 
for the opening, sufficiently mournful for himself, till 
at last he rose and gave out two lines of the 15 2nd 
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hymn in the Wesleyan Hymn 5ook, but he gave 
them out in the old Lincolnshire dialect : — 

^ Aah ! whither shoold I gooah, 
Burthen'd, and sick, and faant ? " 

No one seemed inclined to sing ; and the leader gave 
out the melancholy lines again, and asked brother 
Martin to start a tune. 

" Marry, good faith ! " replied the merry-hearted 
Christian, " I am neither burthened, sick, nor faint ! 
I'll start no tune, not 1 1 " 

" Well, then, Brother Martin," said the discomfited 
leader, "give out adverse yourself." 

" Oh, for a thousand tongues to sing 
My great Redeemer's praise ! " 

said Martin, and struck up Arnold's old " Gabriel " 
with all his power of lungs. I wish we modern 
religionists ha4 more of that happy old man's spirit, 
rather than the gloom of his leader, and far more 
than the starch and respectability some of us seem to 
prize so much. 

"Many shall see it and fear, and trust in the/ Lord," 
are the last words in our text. Many shall see the dread 
fact of David's fall and fear — fear to fall, if they feel 
they now stand ; fear when they remember from what 
a holy state David had fallen; and thus see how 
dangerous it is to get into Ease Valley, instead of 



> ^ 



66 Exhortation to all in the Pit. 

keeping on the rock. " And trust in the Lord," trust 
in Him to keep them and not try to keep themselves. 
God help all who do trust in the Lord to keep their 
trust ! 

You that are still in the Horrible Pit, let me entreat 
you once more, before I conclude, to begin your cry 
to God to help you out of it. If you are saying, 
" I want to cry, but cannot ; I do not half feel the 
burthen and guilt of sin as I ought to feel it." Then 
cry to God to make you feel your guilt. There is no 
remedy for you but the cry ; and the patient, that is 
the persevering, waiting, with the cry, whatever may 
be your condition. God~ alone can bring you out of 
the Horrible Pit, and God alone can prepare you to 
get out of it. Cry, and cry on still ! Wait, and 
wait on still ! Deliverance shall come at last! God 
bring it near to you, for His mercies* sake ! Amen. 
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II. 

Cfte <J5ospel of C&rist; 



[Preached in Edinburgh, Sunderland, North and South Shields, Preston, 
Leicester, Sheffield, Norwich, Banbury, Tewkesbury, and a few other 
towns.] 

/ 

" / am not ashamed of the Gospel of Christ, for it is the power 
of God unto salvation to every one that believeth : to the Jew 
first y and also to the Greeks — Romans i. i6. 



THERE must have been some 'curious conversa- 
tions respecting Saul of Tarsus, soon after his 
conversion to the new and despised faith became a 
notable fact. 

*' Have you heard of the strange turn that this young 
tent-maker has taken ? " some would say : " he that 
held the clothes of those true fellows who stripped 
themselves to stone that wretch Stephen. I wonder 
what Rabbi Gamaliel will say to this wild and sudden 
freak, and strange apostasy of his favourite pupil ! '' 

And when old Gamaliel heard of his scholar's 
change, and was jeered about it — for jeered he would 
be : the world was just as scoffingly disposed in his 
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days as it is now — he would shake his head, and look 
very much. mortified. 

" It confounds all my thinkings," he would say ; "I 
should as soon have expected one of the holy prophets 
— Samuel, or Elijah, or Moses himself — to rise from 
the dead, and preach up the virtue of Idolatry in the 
open street of Jerusalem, as- that my darling scholar, 
he who sat at my feet so humbly and diligently, 
the very apple of mine eye, should join this degraded 
and fanatical sect of the Galileans. None ever seemed 
to profit by my teaching? so much as he. I never had 
to show him a truth twice. His grasp of intelligence 
was marvellous. There was not a moot point in the 
Torah, but he knew all the bearings of it ; and as for 
the teachings of the .Midrash and the Cabbala, he had 
them at his fingers* ends. And then, for his practice 
of the precepts of the law, he was blameless, as you 
all know. What honour he might have done to the 
faith of our fathers, and what honours he might have 
achieved for hin^s^lf ! " 

" Ay, he is a sorry fool, doubtless ! " some one of the 
jeerers would reply, " a sorry fool, considering the 
prospects he had. One would never have imagined 
that a young fellow of SauFs apparent shrewdness 
would have thrown himself away in such a rash man- 
ner. Instead of rising to the chief honours of the law, 
and reaping wealth as well as honouf, he becomes one 
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of these mean, beggarly, poverty-stricken aealots who 
are hunted for their lives ! " 

"I grieve for him: my heart is very sore for my 
poor young wanderer ! " old Gamaliel would say. 

"And who is to blame for it, but yourself, Gamaliel?" 
some scornful and sceptical Sadducee would con-; 
temptuously ask. " You taught him to believe in a 
future state and a resurrection, which you con- 
ceited Pharisees are always prating about, and now 
he has taken to the doctrine of a resurrection, with a 
witness — the resurrection of the crucified Carpenter's 
Son, forsooth ! You should have taught him a more 
rational doctrine from the first, Gamaliel, and not 
have stuffed his young brains with these fanciful and 
visionary notions of a world to come." 

*' Silence blasphemer !" would burst in some one of 
the wrathful wearers of phylacteries, the intolerant and 
high-professing Pharisees. " Silence, I say ! If man's 
body be like that of a beast that perishes, the soul of 
man cannot perish. The falling away from the true 
faith of Israel, on the part of this unworthy young man, 
IS not attributable to the sound and wise teaching of 
our reverend Rabbi Gamaliel, here. If Saul of Tarsus 
had kept close to Gamaliel's teaching, and to that only, 
he would have done well, and might have become a 
great master in Israel. But it was with him as it is 
with my vain and self-willed son Jonathan, here. He 
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meddled with the devilish learning of the pagan 
Greeks. He was often found reading their fantastic 
poets and conceited philosophers ; and was often heard 
quoting them. His fall is a judgment upon him, for 
his heathenish curiosity and meddling. I wish our 
youngsters may take warning by it ! " 

" Father," joins in the self-willed Jonathan, one of 
the " fast " young men of the day, who straightens 
his beard with all the pretty airs of a modem shop- 
keeper-rifleman. " Father, you are prejudiced against 
what you do not understand. The poetry of Men- 
ander the Athenian, of which my companion Saul 
was very especially fond, is very beautiful and in- 
structive ; witness his precept which Saul often 
quoted, from the " Thais " — (f>$€lpova'cv rjOrj 'xpritrrk 
ofiiXLcu Kcucav — "Evil communications corrupt good 
manners." And the writings of Plato are scarcely 
behind the books of Solomon in wisdom, as I could 
prove by many choice quotations; but. Father, you 
have no taste, that's the fact ! Yet, I am as much 
ashamed of Saul for his apostasy as you can be ; for 
it is so mean and grovelling to join a crew that have 
no intellectual culture. The whole lot of 'em are as 
ignorant as they are poor and beggarly. Every one 
who has the least taste for philosophy must be 
ashamed of him." 

"Y-e-s," drawls out another fashionable young 
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Israelite who has caught ^ smattering of the Greek 
literature ; " every mind which has any refinement 
and rationality must be heartily ashamed of him; and 
despise him." 

" I am no pretender to your refinement, young 
man/' says a fierce old Pharisee ; "but I am ashamed 
of this Saul as an apostate from the faith of his 
fathers. May the curse of God light upon him ! " 

" And so it will, as surely as it lighted on KOrah, 

\ 

and Dathan, and Abiram ! " adds another, tossing 
aside his gaberdine, with excitement. 

" Ay, ay," chimes in again the ^cold-hearted Sad- 
ducee, " we shall soon hear of this young fellow being 
stoned to death in the street, or starved to death in 
prison ; ' or of his coming to some ill-^end, no doubt 
It is not likely, neighbours, -that you and I will fall 
out about such a pitiful wretch. You have your way 
of thinking on some points, and I have mine; but 
we all agree that this young chaftgeling is only to be 
despised. Come, neighbours Jonathan, and Baruch, 
and Ezra, let us go to 'Change and attend to our 
bargains, or we shall be too late to make monies. 
Good morning. Rabbi Gamaliel ! Keep your heart 
up ; and think no more about this contemptible young 
rene,gade ! " 

Did Paul hear of conversations like that ? No 
doubt he did. He would not only hear of such con- 
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versations, but reproaches of apostasy would be 
openly addressed to him. Yet all the jeers of scof- 
fers, all the storm and tide of their reproaches, did 
not turn him aside. Nor did persecution, nor im- 
prisonment, nor whipping and beating, which he suf- 
fered eight times in the course of his Christian life, 
nor stoning in the street, nor perils among robbers, 
nor perils among false brethren, nor weariness, nor 
painfulness, nor hunger, nor thirst, nor cold, nor ship- 
wreck, though he had all these to sustain for Christ ! 
He persevered in his great change, although a ca^t- 
out by Jews, and called a fool and a babbler by 

Greeks. Working with his own hands, so as to be 

■ 

chargeable to none, half-mechanic and half-mission- 
ary. He perseveres in this life of humiliation, preaching 
the lowly religion of the lowly Nazarene around the 
shores of the Mediterranean, and in the cities of 
Greece and of the Lesser Asia. And ivhen he who 
has forsaken all the prospect of wealth and honour 
and reputation he might have won in his own land, 
and equally refused all the credit his Greek culture 
might have given him, is about to visit the church at 
Rome, a band of men most likely as poor and de- 
spised as himself, he writes to them, and says, " I am 
not ashamed of the Gospel of Christ, for it is the 
power of God unto salvation to every, one that be- 
lieveth ; to the Jew first, and also to the Greek." 
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■ Let us understand, clearly, first, what is this 

Gospel, or good news, of Christ, of which Paul 
speaks. He is not referring to the written composi- 
tions of Matthew, Mark, Luke, and John, the Four 
Gospels in our hands ; and forming so large and 
loveable and important a part of our New Testa- 
ment. For no New Testament was collected and 
put together and accepted by the Christian Church 
until, at least, one hundred years after the time that 
Paul was writing this most masterly letter to the 
Christians at Rome. Only two out of the four Gos- 
pels that we have could possibly be written at the 
time he was writing-; so he could not mean that 
he was' not ashamed of these written records, but of 
the Divine Revelation which was prior to these re- 
cords. 

The Gospel, the Good News, 'of Christ 1 They 
had been announced through long ages by the holy 
prophets of Paul's nation, who sang, " For unto us a 
child is born, for unto us a son is given, and the gov- 
ernment shall be upon His shoulder, and His name 
shall be called Wonderful, Counsellor, the Mighty 
God, the Everlasting Father, the Prince of Peace ! " 
" O thou that tellest good tidings to Zion, O thou 
that tellest good tidings to Jerusalem, get thee up 
into the high mountain : say unto the cities of Judah, 
Behold your God 1 " " Arise, shine, for thy light is , n 
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come: and the glory of the Lord is risen upon 
thee ! " 

The Gospel, the Good News, of Christ! They 
were announced to the Ipwly virgin mother of Jesus, 
when the angel told her that the Saviour should be 
bom frotn her womb. 

The Gospel, the Good News, of Christ ! They had 
been proclaimed by the njultitude of the heavenly 
host to the poor shepherds watching their flocks by 
night on the plains of Bethlehem, the heavenly host 
that sang, " Glory to God in the highest ! On earth 
peace, good will toward men \ " 

The Gospel, the Good News, of Christ ! The 
Baptist had proclaimed them in the wilderness, by 
Jordan, when he cried, " BehoJd the Lamb of God, 
that taketh away the sin of the world !" 

The Gospel, the Good News, of Christ ! The 
Saviour had proclaimed them Himself, in His works 
of power and mercy and goodness, in His holy 
teaching and example, in His suffering 'and death. 
His cross and passion, in His resurrection from the 
dead, and in His own proclamation that He is the 
Way, the Truth, and the Life ; and that none cometh 
to the Father, but by Him. 

The Gospel, the Good News, of Christ ! They 
had been brought home to Paul's own heart and 
mind ; and he was constituted an original proclaimer 
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of this Gospel himself ; not one that took it at second 
hand — " If ye have heard/' says he, in his eloquent 
letter to the Ephesians, " how that by revelation he 
made known unto me the mystery of Christ " — refer- 
ring to the personal appearance and declaration of 
the Saviour to himself, while on his persecuting way 
to Damascus, and to the after-teaching he received 
from Christ, by the Holy Spirit. 

You will at once discern, brethren, how different 
were the circumstances under which Paul had to pro- 
claim this Gospel, or Good News, of Christ, compared 
with, modern preachers. The Gospel we preach is, I 
trust, the same with that which St Paul preached ; 
but how different are the circumstances ! Modern 
preachers have a very easy task compared with that 
of St. Paul. Their congregations are usually com- 
posed .of people who regard the whole Gospel as 
proved before the preacher begins. There is the 
book before him — ^the written, and now printed, 
record of Revelation ; God's own inspired record, 
and revelation to man. The preacher's audience 
heartily believe it to be so. They do not expect 
him to prove it to be so. They only expect him to 
be versed in the Book, and to ,be faithful to the Book. 
They expect from him no more proof of the truth of 
the Book than what the Book gives of itself. The 
modem preacher's task, I repeat, is a very easy one 
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compared with St. PauFs — for just think of what 
Paul had to do ! 

To THE Jew First he had to preach these "Good 
News," whether he addressed them in Judea itself, 
or in the cities of the Roman Empire, throughout 
which they were so widely scattered as traders. But 
how were they likely to esteem the " Good News" } 
He might tell them of the revelation made to him- 
self ; or of the " glad tidings of great joy " proclaimed 
by the angels to the shepherds ; or of the Baptist's 
testimony to Christ ; or of the life and sufferings and 
death and resurrection of the Saviour Himself; but the 
retort of the great majority of the Jews would be — 

"How does all this agree with our record?' We 
look for the Messiah, the Prince, the Son of David, 
who shall establish David's throne at Jerusalem ; and 
mak^ us the most glorious nation on the face of the 
earth. But you preach to us this poor, despised 
Nazarene, who was crucified between two thieves ! 
You tell us that He is risen from the dead ; but that 
proves nothing to us, nor is it of any worth to us, 
even if it were true. For is not this Jerusalem, and 
this land of our fathers, in the hands of these proud 
Romans, and are we not a conquered people } What 
is the worth even of a risen Messiah to us if he can- 
not restore the kingdom to Israel } if he cannot 
' break for us the yoke of bondage ?" 
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And then Paul had to appeal to the Old Testa- 
ment — either taking hold of the rolls of skins, and 
reading ' the exact passages ; or, according to the 
more frequent custom, both with writers and speakers, 
in ancient times, quoting the passages from memory 
— in order to show ^is countrymen what a mistake 
they were making ; — and how their Messiah was 
clearly prophesied of, as a suffering Messiah, before 
he should become a triumphant Messiah; how He 
was to be led as a lamb to the slaughter, and as a 
sheep before her shearers is dumb, so He was not to 
open His mouth ; and how His kingdom was to be 
a spiritual kingdom, and He was to reign in the 
hearts and minds of men. 

And with all their prejudices and stubbornness, 
Paul — like Apollos, the other great preacher of his 
time — "convinced them mightily out of the scrip- 
tures," and hundreds, nay, doubtless, thousands of 
the Jews received the " Good News," and became de- 
voted Christians under Paul's preaching. 

And also to the Greek — or Gentile. How 
would Paul have to perform his preaching work to 
those who were not Jews } One would think, at first, 
that he must have regarded it as perfectly hopeless to 
carry the Gospel, or Good News, of Christ to the 
Gentiles : that is to sscy, to all the other nations, ex- 
cept the Jews, collected under Roman rule, whether 
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Asiatic, African, or European, which he may have 
visited. How was he to preach these Good News to 
them ? He had no written record to preach from, or 
argue from, to them. They knew nothing about the 
Jewish Scriptures, except, perhaps, here and there, 
a philosopher who might have the curiosity to listen 
to him ; and a pagan philosopher would scorn to be- 
lieve in anything tha^t was Jewish. 

It seems, at first, to set one fast to conceive how it 
was possible for St. Paul to preach Christ to the 
Gentile nations with any possibility of success. 
The worshippers of Jove and Juno, Apollo and 
Diana, Mars and Venus, Neptune and Pluto, Mercury 
and Bacchus and Hercules — how could they find any 
" Good News," in what the apostle had to tell them 
about the lowly Galilean, and His death and resurrec- 
tion } 

There is but pne solution to the question. There 
must be something in man for Divine Truth to work 
upon in a direct manner, something in the nature of 
man, even of the darkest heathen — ^which Divine 
Truth can reach, and speak to, and convince. What 
is it } 

Conscience, or the moral sense. Paul knew 

that when this great faculty of man's nature can be 
roused, and informed, and set at work, it will make 
men restless, and eager to obtain the truthl And 
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Paul struck home at conscience, and was successful. 
The Gentiles did receive his teaching ; they did re- 
ceive the " Good News," although he had no written 
record to preach from to them, and could only re- 
hearse the revelation which had been made to himself 
and others. But then Paul would rehearse it in 
earnest; and so it spread> the Gospel, the "Good 
News," spread from city to city, all round the shores 
of the Mediterranean, and men forsook the worship 
of the lewd' Jupiter, and the thievish Mercury, and 
the adulterous Mars and Venus,, and the drunken 
Bacchus, and the rest of the vile catalogue of Greek 
and Roman deities, and espoused the Gospel of the 
'meek and lowly Nazarene, the crucified Christ. Why ? 
and how? Paul tells us. "I am not ashamed of 
the Gospel of Christ," says he, " for it is the power of 
God unto salvation." 

Power of God : why does the thought pf power 
present itself so forcibly to Paul, now he thinks that 
he is soon to visit Rome } What thought could occur 
to him so naturally ? Rome was the seat of power, 
pre-etninently and formidably. Nero — that tyrant 
of tyrants — ^was reigning. There was no more Roman 
freedom. The Comitia, and all other assemblies of 
the people, were gone. A senate existed in name, 
but it was a mere ipockery. Nero was Rome's master, 
and held gigantic imperial power in his cruel grasp. 



8o Thoughts of ^^ Power y^ as he near ed Rome, 

Power there was for Paul to encounter at Rome, 
imperial power, that might crush him like a moth ! 
Power there was of state and magistracy ; but all 
against Christianity. Power there was of the Pagan 
priesthood ; but all against Christianity. Power there 
was, of the philosophers, Academics, Stoics, and 
Epicureans ; but all against Christianity. Power there 
was in the age-long superstitions of the people, and 
in the corrupt habits of society, voluptuousness, pomp, 
pleasure, cruelty, games, and gladiatorial shows ; but 
all against Christianity ! 

Power ! Rome was the centre of such power as 
had never been equalled, or known, in the world. 
Rome was the world's centre and metropolis. Navies 
were crowding the port of Ostia, and pouring the 
wealth of the world into Rome. The eagled legions 
were entering it in triumphal procession, after return- 
ing from the conquest of some distant kingdom, tod 
were bringing the king himself in chains ; or, they 
were departing, in serried ranks, and with solemn 
tramp, to conquer other kingdoms. Power } Paul 
could not, for a moment, think of appearing at Rome 
without remembering, very seriously, that he had 
power to confront. 

But St. Paul was not cowed, he was not daunted, 
he was not ashamed, for he had a higher power to 
depend upon. He knew that there was power in 
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this Gospel of Christ, that he had to preach, that 
would overthrow all mere earthly powers, whether of 
the State, or the Priests, or the Philosophers, or the 
corrupt and demoralised people, for this Gospel of , 
Christ was the " power of God." But how the " power 
of God"? 

The Power of God unto Salvation. Salva- 
tion ! And what cared the people of old pagan Rome 
about salvation } They would, most likely, say, even 
as so many say now in Christian England, that they 
needed no salvation. But then St. Paul knew that 
the Gospel of Christ was Truth — infallible Truth. 
And 

Infallible truth is infallible power, and 

must and will prevail, sooner or later. Truth ! Bad 
men, selfish men, ambitious men, depraved men, have 
thought, in all ages, that they could destroy truth ; 
and they have brought fire and sword, the gibbet and 
the block, chains and imprisonment and torture, to 
bear against Truth's advocates. And in some ages 
persecution has thinned their number till they be- 
came but a comparatively feeble few. And oftener 
than once in the moral history of the world there has 
been but one bold advocate left to bear aloft the 
lamp of truth in an age of darkness' and error. And 
then wicked powers have combined to bend all their 
strength against him, and have hurled him to death ; 
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and the lamp of truth fell into the mire ! But man 
could not extinguish it, for it is kindled at God's own 
unquenchable light. And such hath been the vivify- 
ing power of its beams, that some even among the 
dead-souled persecutors themselves caugh^ the heal- 
ing and saving light from it, and snatched it up, and 
held it aloft again, and proclaimed its power, and 
flashed it in the eyes of others ! And then persecu- 
tion has raged against the new advocate, and the 
powers of evil have cried, " Look at that insolent dis- 
turber ! Away with the wretch from the earth ! Down 
with him ! " But though he has fallen, another and 
another has caught the lamp, and flashed it in the 
eyes of the multitude ; and the multitude themselves 
have spread the light, till the earth has become radi- 
ant with the light of truth, and darkness has passed 
away, and evil has been stricken dpwn, and good has 
been triumphant. 

Infallible truth ig infallible power, and 

must and will prevail, in spite of falsehood and sin. 
The Apostle Paul knew the infallible power of the 
Gospel as infallible truth ; and Paul relied on Him 
from whom this truth emanated to help His servant 
to bring it home with power even to pagan men's 
hearts, and to, convince them that they did need 
salvation.^ Paul relied on the help of the Holy Spirit 
to carry home the truth while he preached it, and to 
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rouse men to reflect deeply on the fact of their moral 
nature ; that they cannot utterly silence the whisper 
within that they ought to be holy, and are not ; that 
they struggle in vain for purity while they do not 
ask God to make them pure. 

St. Paul believed men would be willing, when thus 
convinced by the Holy Spirit of their sinfulness and 
helplessness, to listen to, a message which brought 
them the offer of effectual help ; the " Good News " 
that there is an atonement for sin, an offer of recon- 
ciliation to God ; that, in a word, there was '* salva- 
tion" for them, through Christ. St Paul believed 
that God who gave the Gospel would Himself accom- 
pany the preaching of it with power ; would use it to 
convince men of their ingratitude to their best Friend ; 
to convince men that they had misspent their lives, 
and that they had lived contrary to the very purpose 
for which their Maker had formed them. St. Paul 
believed that God would bring home to men's hearts 
the " Good News " that there was deliverance from 
the misery and slavery of sin, and admission into the 
freedom and happiness of religion ; that instead of 
being the slaves of lust, and anger, and pride, and 
covetousness, and every evil passion, they might 
experience the forgiveness of past sin, deliveranpe 
from their burden of guilt, and a renewal of their 
nature in righteousness and holiness. 
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St. Paul knew that the Gospel of Christ was a 
power which did so alter and transform and deliver 
and renew fallen men, that it was the " power of Goci 
unto salvation," for he had witnessed its renewing 
effects oh others, and, above all, he had experiefnced 
them himself. VLefelt that the Gospel of Christ was 
the "power of God unto salvation," because it had 
delivered him, it had transformed and renewed him. 

" Ashamed ! " How could Paul be ashamed of a 
Gospel like this } It had made him solidly happy ; 
it had raised him above the petty, sordid thoughts of 
wealth and ease and temporal honour ; it had filled 
his heart with an enlarged love for mankind ; it led 
him to exult in devoting his life to suffering, and toil, 
and danger, in order to spread the " Good News ; " 
and it gave him assurance of purity and bliss for ever. 
How could Paul be " ashamed " of such a Gospel } 

" Ay, ay," says some sceptical reasoner — for you 
have them here, in your Modern Athens, — "all 
this might do v^ry well for a man who seems to have 
had a large emotional nature. Paul, evidently, was 
a person of that sort of mental constitution. But 
his preaching of this Gospel of Christ as the *' power 
of God " was not very creditable to his intellect, in 
my humble opinion. * Christ the power of God,' and 
* Christ the wisdom of God ! ' They are fine, swelling 
rhetorical phrases, sir ; fine phrases of Paul. He was 
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a great rhetorician, no doubt. But l^t reason take 
his phrases in pieces, and see what they are worth. 
Look at them in the light of rationality and common- 
sense, sir, and see how valueless they are. * Power of 
God ! ' — this Christian scheme that Paul preached, 
and that you and others preach now, robs God of all 
power, of all the native and proper power of a 
Supreme Deity, to my thinking. And I think it is 
high time £hat such irrational -stuff was abandoned. 
Pray, sir, tell me, if God be truly a Deity, why He 
cannot save men by His own free and sovereign act, 
alone.? why He cannot forgive men's sins, simply, 
because He willy without having to slaughter His Son 
before He can forgive them.? ^ Power oi God unto 
salvation ! ' Oh, sir, you take away the power of 
God, if He cannot save men except on such condi- 
tions as you affirm. / am asltamedoi such a salvation, 
sir, if Paul was not." 

My most respectable rational friend, I would say, 
let you and I have a little thoughtful conversation 
together. And let us bring common-sense really 
into court while we reason ; and don't let us permit 
common-sense to go out until we have done. 

Pray, what is the most important relation in which 
God stands to us } " He is our Maker," do you 
reply } Nay, that is not the most important relation 
in which God stands to us. If He were simply re- 



86 Penalty under Moral Government. 

garded as the great Maker of all things, and no more, 
it is not very likely that He would have much of 
man's worship. But He is more than our Maker ; 
He is our Moral Governor ; we are amenable, respon- 
sible, accountable to Him' for all our acts and words, 
for all our cherished thoughts and desires. That is 
the most important relation in which He stands to us. 

Well : since God is our Moral Governor, His gov- 
ernment of us must be conducted on explicit prin- 
ciples, or His subjects will not know what they have 
to do, how they have to obey Him. In other words. 
He must govern by law. And what is the "sanction'' 
of law, as we phrase it } or, why should a law be 
kept ? how are we to know that it ought to be kept } 
Because there is a penalty for breaking it. That is 
the ' sanction ' of the Lawgiver. He has affixed it, as 
an unmistakable sign of His disapproval when the 
law is broken. 

And, if you abolish the penalty you abolish the 
law, in effect; for no law would be kept if the penalty 
affixed to the breaking of it were abolished. People 
would say, "There is no law, for there is no penalty." 
And then you know what would follow : " If there 
were no la>v there would be no living ; " as the pro- 
verb says. It would be lawlessness ; that is to say, 
there would be no public security. 

Try to make it plain to yourself by an earthly case. 
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Suppose Her Majesty, Victoria the Queen, by sortie 
sovereign prerogative, could and did abolish, at once, 
all penalties for crime. Suppose all the routine and 
form of law to go on for a time. Suppose a court of 
assize assembled — judge on the bench, barristers 
arrayed in their gowns and horse-hair wigs, and 
jury in the box — and that there has been a trial, the 
trial of a heinous , murderer, and the foreman of the 
jury has just given the verdict, "Guilty." What 
follows } Does the judge put on the black cap, and 
pronounce sentence of death t Nothing of the kind. 
The keeper of the court liberates the prisoner in a 
moment, for Queen Victoria has abolished all penalty 
for crime. 

Suppose another case. That of a life-long thief 
,and burglar. The verdict of "guilty" has been 
brought in ; and what will the judge do now } Pro- 
nounce sentence of ten, fourteen, or twenty-one 
years' transportation upon him ? Queen Victoria 
having abolished all penalties for crime, he is let 
loose at once ; and his old associates in sin welcome 
him at the gaol-gate, and hasten to carouse at some 
old haunt of guilty revelry ; and at night they will 
rob and plunder again. 

Here is another case, arid it is at Nisi Prius — on 
the " Civil Side," as they say in courts of law. It 
is a " horse case ; " and as full of lying as horse cases 
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usually are. I was a reporter on newspapers some 
years, as some of you know, and I remember there 
never was such skin-creeping lying to listen to, as 
as from the witnesses in horse cases. I do not think 
there is such a low, dirty, lying business in the world 
as horse-dealing. One would think that some men 
who follow it must live in daily fear of the foul fiend 
fetching them bodily. 

The trial is over, and the villainy has all been 
proved ; and what then } Of course all the villains 
go free, for the Queen has abolished all penalty for 
crime ; there are no penalties. 

How long would all this last t Not a month, nor 
a week, for all society would rise against such a state 
of things, lest the whole land should be a chaos of 
riot and robbery and murder ! 

Let us come back again. God is our Moral Gover- 
nor : , He must govern by law ; and there must be 
penalties for the breaking of the law, or law would be 
virtually abolished, and His whole moral universe be 
a chaos of disorder. Now, Man, as the moral subject 
under the Moral Governor, had a law to keep, under a 
penalty : he broke the law, and the penalty must fol- 
low 

" Stop ! " cries our respectable rational friend ; '* I 
object altogether to the institution of a moral agency. 
I don't see why God could not have made the universe 
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without making moral agents. I, most decidedly, 
think it would have been a happier universe without 
them ; for, then we should have had no anxiety 
about our condition in the future — none of this tor- 
turous state of responsibility, this constant plaguing 
sense that we have something to answer for, and, 
therefore, one must be very particular in one's con- 
duct and speech and thought." 

If you will think a little, my rational friend, in lieu 
of talking lightly, I venture to say that you will soon 
come to the conclusion that God could not have con- 
cluded His creative work worthily of Himself with- 
out making moral agents. God made the glorious 
suns and rolling globes in space, but if He had left 
them airtenantless, that would have been a termina- 
tion of His creative work unworthy of Himself, for 
it would not have increased the happiness of His uni- 
verse, and He would have been shut in with selfish- 
ness. God made this earth, and clothed it with 
beautiful flowers ; but if He alone saw them, that 
would not increase the happiness of His universe. If 
God had ended by creating the flowers it would not 
have been a termination of His creative work worthy 
of Himself. God made the animals, and in them the 
increase of the happiness of God's universe began, so 
far as our earth is concerned ; but theirs is not an ex- 
alted happiness, they cannot consciously receive the 
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love of their Maker. If God had stayed His creative 
energy in the creation of animals, that would not have 
been a termination of His creative work worthy of 
Himself. God chose to create moral agents ; beings 
capable of contemplating His wisdom, capable of obey- 
ing their Maker by their own will, and so honouring 
Him by willing obedience ; capable of consciously 
receiving His love, and growing in the conscious 
enjoyment of it, to all eternity. That is a termina- 
tion of God's creative work worthy of Himself. 

"Ah, well," again interjects our sceptical friend, "if 
it were necessary for God to create moral agents for 
the perfection of His creative work, I wish He had 
just stepped in and prevented His newly-made moral 
agent, man, from making a wrong choice." 

Do you 1 You wish that the Almighty had mocked . 
Himself.? Had openly declared, in the face of His 
angels, that He had made a mistake } Had made 
man free, but now found it necessary to strip him of 
his freedom } Had given him the imperial faculty of 
the will, and then taken it away from him, and turned 
him into a mere machine } You do not think God 
could degrade His Own Wisdom in that way. Satan 
would have laughed outright. 

" But do you think God knew that man would fall 
when He exposed His creature to trial } " asks the 
sceptic 
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To be sure He did. Don't start back at that, as if 
you had seen a ghost. Some people are so soon 
frightened at a little difficulty in thought. Doubtless 
the All- wise knew all about it ; and doubtless it was 
right that God exposed His creature to trial, never- 
theless ; and good as well as right, or God would not 
have done it. Whatever difficulty you may see in the 
fact of God's exposure of His creature to trial, with 
perfect knowledge that His creature would fall, do 
not think of getting out of the difficulty in the way 
that a certain very pious and learned doctor thought 
of getting out of it " Doubtless," said he, " God can 
choose to leave some things unforeknown ! " Can 
He .^ Then He must have known what the things 
were in order to leave 'em unforekno^yn, in order to be 
able to pick them out of the Catalogue of His Infinite 
Knowledge, and lay them on one side to be unfore- 
known. Very foolish logic, that ! Oh, no ! God's 
knowledge, like all His other attributes, is perfect ; 
and it cannot be perfect if there be some things that 
exist, or come to exist, and He does not know of 
them. 

" Don't forget the question I put to you at first," 
says our sceptical friend, " Why the Almighty cannot 
forgive man's offences, simply, because He will } Or, 
if you assert that you have answered that question 
already, 1^ showing that man is a moral agent and 
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therefore must bear the penalty of transgression, tell 
me why man did not, himself, bear the full penalty of 
his sin when he had first transgressed ? " 

Because then there would have been an end of the 
race. But God did not intend, when he created man, 
that sin should utterly ruin His fair creation. God 
does not create moral agents with the intent of de- 
stroying them. And so the Great Substitute was 
provided 

" I object to your doctrine of substitution ! " cries 
out our respectable rational friend. 

You might as well object to your own existence, 
and to everything that God has made, I reply to him. 
Substitution ! It is the almost universal condition of 
things. You suffer for your children, they suffer for 
you, brothers and sisters and friends suffer one for 
another, one part of society suffers for another, one 
nation suffers for another, one generation and some- 
times many generations suffer for another. If you 
object to substitution, you might as well object to the 
whole of God's moral government. It was in perfect 
consistence with His whole moral government that 
the Great Substitute was provided. Let me interject 
one thought here ! 

Forgive me when I say that sometimes I think I 
hear a wrong prayer, even from good people ! " We 
thank Thee, O Father, that thou hast given Thy Son 
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for us, and so now we can come to Thee and receive 
Thy pardoning mercy. If Thou hadst not given Thy 
Son to redeem us we should now have been lying at 
Thy feet in despair, and could have had no other 
prospect than that of everlasting ruin ! " 

Nonsense ! You would not have been alive if God 
had not given His Son to redeem you. It would have 
been unjust in God to have suffered Adam to propagate 
a sinful posterity, and not have provided a Redeemer 
for them. God could not do that ; and — -blessed be 
His Holy Name ! — He has not done it ! 

" Just one word more," says our rational friend : 
"What does your system of vicarious suffering, or 
substitution, amount to after all ? You are in the same 
difficulty as I said you were in before. You make 
God a Being deficient in Wisdorn, and therefore in 
Power. He finds He has made a mistake in creating 
His moral agent, and now He has to find out a remedy 
for it!" 

Stop, my respectable and rational friend, stop ! Take 
care how you speak of the God of the Bible. Read it, 
and think when you read it, before you affirm what it 
declares concerning God. When does the Book of 
God tell us that He devised the remedy for man's fall.? 
Before Adam was created. What is Christ called.? 
"The' Lamb slain from the foundation of the world." 
What is this remarkable passage in the third chapter 
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of St. Paul's letter to the Ephesians ? " The eternal 
purpose which he purposed in Christ Jesus our Lord." 
The purpose of God, therefore, in redeeming man is 
coeval with His own Essence: it is eternal. God does 
not reach resolves like man, by successive calculations 
or steps in thinking. " His eye views all things at 
one view." God is not now more almighty or more 
infinite, nor is He more all-wise, than He was from 
all eternity. God knew from all eternity that He 
would create man, the moral agent, "free to stand, 
and free to fall;" He foresaw from all eternity that 
man would fall ; and He determined to provide the 
remedy, from all eternity. His scheme of salvation 
for man is perfect in His eternal wisdom, and therefore 
it must be perfect in its efficacy and in its efficiency. 
It is the 

Power of God unto salvation. In the fulness 

of time the Divine Son left the bosom of the Divine 
Father, who " spared Him not, but freely gave Him 
up for us. all." The Divine Son, according to the 
" determinate counsel and foreknowledge of God," the 
Divine Word was "made flesh, and dwelt among men," 
and died and suffered, "the Just for the unjust, to 
bring sinners unto God." " He was wounded for our 
transgressions. He was bruised for our iniquities : the 
chastisement of our peace was laid upon Him ; and 
with His stripes we are healed.*' 
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•' And you call stcch ^ Gospel the Power of God ! " 
exclaims our rational friend, putting in another last 
word. 

Yes, for God has thus shown that sin could not 
overthrow His beneficent purposes. He never meant 
that evil should be His master. He meant to master 
it. And God the Father's love in giving His Son, and* 
God the Son's love in giving Himself, and God the 
Holy Ghost's love in regenerating sinful man, are alike 
displays oi^^ power of God. For God can now "be 
just, and the justifier of him that believeth in Jesus." 
Evil has not overthrown God's holy government. It 
is maintained in the sight of holy and unfallen angels. 
Not all the machinations of evil spirits; nor all the 
turpitude of man, have been able to soil it. God's 
holiness. His highest and dearest attribute, is unstained 
throughout eternity ; and fallen man can now be saved 
in consistency with it. 

'* I don't like these commercial notions to be applied 
to such subjects!" ejects our rational friend, with still 
another last word. 

And I don't like canty I reply. There is a cant in 
logic and philosophy as well as in religion. What 
care I if the term " commercial " be truly applicable 
to the scriptural scheme of salvation t It does not 
frighten or disgust me. " Ye are bought with a price." 
"Ye were not redeemed with corruptible things, as 
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silver and gold, but with the precious blood of Christ, 
as of a lamb without blemish and without spot." 
Thank God, for such ^ commercial salvation ! I am 
very willing to be saved commercially, or any other 
way that is God's way. I am not in a condition to 
choose how God is to save me. I am glad to be saved 
at all. " I am not ashamed " even of commercial 
salvation : not ashamed of being " bought with a 
price," seeing that that price is "the precious blood of 
Christ." 

And Paul was not ashamed of the Gospel of Christ, 
notwithstanding all that unregenerate man might ob- 
ject to it. Man's*" carnal mind " felt the same objection 
in PauFs time as it feels now, when men object to the 
atonement as a "commercial transaction." Man's 
depraved mind rejects the atonement. Men love the 
idea of being saved by their own merit, and not by 
the merit of another. But God had mercifully con- 
vinced Paul that man's nature is fallen and depraved, 
and that man cannot save himself. Paul was willing 
to be saved by Christ, and glad and grateful to be 
saved by Christ. And Paul felt that he was saved by 
Christ. The Gospel was the power of God unto sal- 
vation to him^ as it is 

To EVERY ONE THAT BELIEVETH. " But how can 

I be expected to believe," cries out, once more, our 
sceptical friend^ " when I ani not convinced, by what 
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you call the " Evidence," that this Gospel of Christ is 
true ? " 

Then read, arid enquire and think and pray till 
you are convinced, friend. Search earnestly for the 
evidence, and you will find it in abundance, overwhelm- 
ing evidence, triumphant evidence, soul-gladdening 
evidence! Your preacher can gratefully assure you 
that ^^has found such evidence — and he was a doubter 
for some years, you know. Search for it, and you will 
not only find that there is abundant evidence why the 
Gospel of Christ should be believed, but that it is worth 
believing ; that it is " Good News" indeed. 

" But what is the use or value of merely believing 
anything t " do you ask. I reply, there is no use, or 
value, in merely believing, if by that you mean merely 
an assent of the understanding, and no more. But 
that is not the believing that Paul and the other 
writers of the New Testament describe. They mean 
such a belief as an earnest man has. And when an 
earnest man really believes anything it acts upon him. 
The truths he has received as truth have a power on 
his whole life, transfuse themselves into his whole 
nature. An earnest man does not merely believe 
with his head, but with his heart. And a true Christian 
is one who " with the heart believeth unto righteous- 
ness." 

Real belief of a grand truth does not allow a man 

7 
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to trifle or to tamper with error. It means devoted- 
ness ; it means consecration of the soul to the grand 
truth. Only believe the Gospel of Christ in that way, 
my rational friend, and you will soon feel it to be the 
"power of God unto salvation." It will bring you the 
glaiddening conviction that you are 'Thought with a 
price"; that jou are "redeemed by the precious blood 
of Christ"; and that God pardons your sins for 
Christ's sake. Such a belief will secure you that holy 
influence of God's Spirit which will subdue your bad 
passions, and enable you to rise above your sinful 
and corrupt habits. It will preserve you from sin 
and stain here, and from the penalty of sin hereafter. 
It will bring you the happy assurance that you shall 
be with Christ in His holy heaven, where you will 
prove eternally that His Gospel is the "power of 
God unto salvation." 

Let me proclaim these "Good News" to every 
one in this place who has not yet " believed with his 
heart unto righteousness." Oh, if you thus believe 
you will exultingly exclaim with Paul, " I am not 
ashamed of the Gospel of Christ" You will feel 
this Gospel to be your grahdqst possession for this 
life, and in death, and to all eternity, in heaven — 
where Christ will never be ashamed of you before 
His Father and the holy angels. Think how you 
ought to be ashamed of sin and all its baseness and 
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ingratitude, while you prefer it to the Gospel of 
Christ. May God help your to accept this Gospel,' 
for His mercies' sake ! 

Christian believer! 'do you truly feel that this 
Gospel of Christ is the "power of God unto your 
salvation ? " Do you feel it is not weakness, but 
power ? not an ineffectual something that leaves 
you subject to all your old sins and besetments ; but 
an indwelling spiritual force that enables you to 
overcome sin? Do you feel that though you are 
weak, God makes His strength perfect in your weak- 
ness ? Oh, remember that you are to be saved frotn 
sin, not in your sin. You are to be " more than 
conqueror through Him who hath loved you, and 
given Himself for you." Anger, pride, malice,, re- 
venge, are not to tyrannize over you. Christ's Gospel 
is the " power of God unto salvation." It is worth 
little to you if it does not save you from the tyranny 
and slavery of sin. Pray, plead, wrestle with God, 
that you may realize the full salvation of your soul 
here, and thus have the holy preparation for ex- 
periencing it eternally in heaven. Thither may 
God bring us all, for Chrisfs sake ! 
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III. 

C^e (Unseatc^alile Etc^e^ of C^tigt. 



[Preached in nearly every part of England and Scotland ; and in Wales, 
and the Isles of Wight, Jersey, and Guernsey.] ■ 



" The unsearchable riches of Christ J^ — Ephesians iii. 8. 



T F the Christian believer would know the extent of 
^ his privileges let him read this letter of St. Paul 
often — nay, let him sometimes read it on his knees. 
And, if his soul be kept alive by faith and prayer, 
while he reads, he can scarcely fail to comprehend, in 
some measure, at least, what God*s will is respecting 
his own personal holiness, and respecting the holiness 
of the Christian church. 

Nowhere does the large mind of Paul seem to glow, 
and burn, and thrill, and intensify, as it does while 
he is dictating this letter from his Roman prison. 
As a mere literary composition the letter is a very 
remarkable one. It abounds with the great apostle's 
native splendour of diction, the natural opulence of 
his power of expression, the gorgeousness of his 
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rhetoric, the subtlety of his logic, his skill' in the use 
of his favourite figure in logic, antithesis or contrast ; 
and, above all, it gives felicitous examples of that 
singular power of mind which he possessed, of being 
able to leave his subject, and go out and take a large 
circumbendibus of new thought, and return with 
increased power of illustrating his theme, and render- 
ing it more forcible, more beautiful, and more attrac- 
tive. The whole of the chapter from whence our text 
is taken may be said to form one of these great loops 
of thought. 

The name " Ephesus," it would seem, is not found 
attached to this letter in our most ancient manu- 
scripts, and St Basil says it was not in the best 
manuscripts of his time. Scholars are of opinion that 
the letter was originally addressed to a group of 
Asian churches, of which Ephesus, "the metropolis 
of the Lesser Asia," as Chrysostom calls it, was the 
chief. 

Some think that the elevated style of this letter 
was adopted by St. Paul as a compliment to the 
high rank of Ephesus as a city, and the polish of its 
people. But one would judge, from internal evidence, 
that it was his regard for the advanced piety of this 
Asian church which caused St. Paul to address it 
with so much fervour of feeling and eloquence of 
expression. 
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See how he commences his letter: he calls the 
members of this church -" the saints (or holy ones) 
which are at Ephesus," and "the faithful in Christ 
Jesus;" and, in the fifteenth verse, he says he has 
"heard of their faith in the Lord Jesus, and love unto 
all the saints." Paul could not write to a church like 
that which he thus describes as if they had been 
mere babes in Christ, but as unto strong men in 
Christ Jesus. 

And so the whole burthen of his letter is spiritual 
privilege. He reminds them that God hath " blessed 
them with all spiritual blessings in heavenly places in 
Christ ; according," says he, " as he hath chosen us in 
Him before the foundation of the world ; that we 
should be holy, and without blame before Him, in 
love." He reminds them that they "have redemp- 
tion through Christ's blood, the forgiveness of sins, 
according to the riches of His grace." Yea, he reminds 
them that " the church is Christ's body ; the fulness 
of Him that filleth all in all." 

Twice, during the time that he is dictating this 
remarkable letter to the Ephesian church, his heart 
is drawn out into large prayer for them. And what 
is the subject of these prayers } Spiritual privilege. 
You have one of these prayers in the first chapter, 
beginning at the sixteenth verse: "I cease not to give 
thanks for you," he says, " making mention of you in 
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my prayers, tjiat the God of our Lord Jesus Christ, 
the Father of glory, may giv.e unto you the spirit of 
wisdom and revelation in the knowledge of Him ; the 
eyes of your understanding being enlightened, that 
ye may know what is the hope of His calling, and 
what the riches of the glory of His inheritance in the 
saints \riches of the glory ! a phrase so characteristic 
of the exuberantly rich mind of Paul], and what is 
the exceeding greatness of His power to us-ward who 
believe, according to the working of His mighty power 
which He wrought in Christ, when He raised Him 
from the dead," — and so on. 

Then, we have another of these large prayers in the 
third chapter, beginning at the fourteenth verse: 
" For this cause I bow my knees unto the Father of 
our Lord Jesus Christ, of whom the whole family in 
heaven and earth is named, that He would grant you, 
according to the riches of His glory [again the saCme 
rapt expression !] to be strengthened with might by 
His Spirit in the inner man ; that Christ may dwell 
in your hearts by faith ; that ye, being rooted and 
grounded in love, may be able to comprehend with 
all saints what is the breadth, and length, and depth, 
and height ; and to know the love of Christ, which 
passeth knowledge [surpasseth mere human know- 
ledge] ; that ye might be filled with all the fulness of 
God ! " 
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Nay, he reminds them that God " is able to do 
exceeding abundantly above all that they can ask or 
think, according to the power that worketh in them." 

Then, in the fourth and fifth chapters, St. Paul 
still continues the strain of spiritual privilege. He 
reminds them of it, and urges them that they " all 
come in the unity of the faith, and of the knowledge 
of the Son of God, unto a: perfect man, unto the 
measure of the stature of the fulness of Christ." 

An(d then he addresses them as wives and hus- 
bands, children and parents, servants and masters, 
as if he wished to show that Christianity has a rela- 
tion to all man's relations and conditions in life, and 
that it unfolds something suited to his condition, 
whatever it may be. 

And lastly, St. Paul addresses the members of this 
Asian church as soldiers, and calls upon them to 
" put on the whole armour of God." What is this 
armour ? They are to have their " loins girt about 
with truth ; " they are to put on " the breastplate of 
righteousness ; " they are to have their " feet shod with 
the preparation of the Gospel of peace ; " they are to 
have " the shield of faith," " the helmet of salvation," 
" the sword of the Spirit ; " and, above all, they are to 
have what Bunyan so fitly calls the grand battle-axe, 
"all-prayer ; " and they are to be " strong in the 
Lord, and in the power of His might." 
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There never was a letter-writer so great as St. 
Paul, since the world began. His letter to the Chris- 
tians at Rome is the most powerful piece of logic and 
argumentation, in the form of a letter, that was ever 
written. And this letter to the Ephesian church is 
one of the most peerless letters for eloquence that 
ever sprung from the mind of man. 

It abounds, as I have already observed, with ex- 
amples of St. Paul's felicitous use of his favourite 
figure in rhetoric, antithesis, or contrast; and the 
whole verse from which the text is taken is a fine 
example of it. " Unto me, who am less than the 
least of all saints" — Less than the least of all 
' saints ! exclaims some one, how could St. Paul give 
himself such a description.^ Less than the least 
of all saints ? What, Paul the zealous and active 
missionary for Christ ! Paul, who was ready to be 
offered up for the cause of his Divine Master ! Paul, 
the deeply experienced Christian ! Paul, who could 
say, " For me to live is Christ, and to die is gain ! " 
How could Paul be " less than the least of all saints } '* 

Are you surprised at the expression.? Do you 
think, brethren, that there ever was a real Christian 
in the world who did not think himself " less than the 
least of all saints," and who knew that he had a good 
reason for so thinking of himself too ? And St. Paul 
felt that he had strong reason so to think of himself. 
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He remembered that he had once persecuted that 
faith of Christ which he now preached. Ah, it was 
the constant remembrance of that which kept Paul 
humble. When God had forgiven him, he could not 
forgive himself. And it is this conscientious humility 
which brings out the force and the beauty of the con- 
trast in this verse : — 

" Unto me, who am less than the least of all saints, 
IS this grace given, that I" — I, the persecutor! — 
"should preach among the Gentiles" — ^what.? A 
diminutive salvation } a salvation fenced about, and 
ditched about, and hedged in, so that only a few can 
get it } A small salvation which enables believers 
to sin a little bit — and sometimes a good deal-— 
every day, and yet retain their title of " Children of 
God ? " One would think that a preacher who was 
" less than the least of all saints " could not have 
much to preach about. But now comes out the 
Apostle's glorious conception of the grand and happy 
contrast between himself, the insignificant and un- 
worthy preacher, and the unlimited greatness of his 
subject, " Unto me, who am less than the least of all 
saints^ is this grace given, that I should preach among 
the Gentiles the unsearchable riches of Christ^ 

Suppose the large mind of Paul could, once more, 
be joined to a body, and he could stand before us 
to-night, and expatiate on his own grand theme, 
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descant on his own transcendent subject — I mean in 
our own tongue, for he would not despise it, — ^what, 
think you, would be the first item of his Master's 
unsearchable riches that he would select for expatia- 
tion, for descant ? I hesitate not to say that St 
Paul's first item would be 

The Unsearchable Riches of Christ's Di- 

VINITY. St. Paul would be sure to begin there ; fgr 
he knew that that is the right and proper beginning 
for any one who aimed to descant on such a theme. 
St. Paul knew that there is neither foundation for a 
Christian's faith, nor consistency in it, without this 
item being set forth primarily. There was no guess, 
no surmise, no conjecture, in the Apostle's mind about 
this primal article of the Christian faith. He never 
say^ " if," or " may be," or " perhaps," when he states 
its verity. His own mind is fully made up that it is 
a verity. Whenever he writes to a Christian church, 
he takes care to enthrone his Master's Divinity ; and 
when he addresses his spiritual son, Timothy, he 
most superbly proclaims his Master's Godhead. 

I profess to all who hear me that I cannot under- 
stand how any thoughtful and earnest man can 
receive this* volume of the New Testament as a 
divine revelation, and stop short at the cold half- 
way house of Unitarianism. If I did not receive the 
doctrine of the Divine and human natures being 
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united in Christ, the New Testament could not be to 
me, what it is now, a complete guide and rest for my 
spiritual nature, I am not talking intolerantly. Let 
that be clearly understood. Christians, real Chris- 
tians, cannot be intolerant. What has intolerance 
done for the Church of Christ? It has multiplied 
hatred, martyrdoms, and inquisitions. We want no 
intolerance, friends. Tl^ere has been too much of 
that. When I speak of Unitarians I would not be 
understood to speak with the slightest degree of 
intolerance. There are, most undoubtedly, great and 
good names in the ranks of Unitarianism. No 
Englishman has ever done so much for the Evidences 
of Christianity as Lardner. A nobler being as a 
man, a patriot, and a philosopher, never lived than 
Priestley. I dare not affect to usurp the judgment- 
seat of our Maker, and pronounce the sentence of 
everlasting perdition on such men* Yet I am here 
to declare my own convictions as to the Divinity of 
the Saviour most decidedly aad determinately. 

I dare not doubt the honesty and sincerity of the 
two great benefactors of the human race that I have 
just named, but I wonder how they, or any Unitarian, 
could open the Gospel of St John, with the know- 
ledge that the aged disciple was commissioned and 
inspired to write his Gospel so long after the other 
three Gospels were written, and to publish it when 
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false ddctrine was already abroad, and that he 
should commence with the emphatic words, " In the 
beginning was the Word, and the Word was with 
God, and the Word was God!" and yet the 
Unitarians should deny that these words proclaim 
the Divinity of that Word which, as we read a little 
lower down, " was made flesh and dwelt among men/* 

I do not wonder much at the language of some 
modern Unitarians, at least men who take that 
name, but reject the Unitarianism of Lardner and 
Priestley, men who are steeped to the lips in German 
Neology, and pretty openly avow that they mean to 
introduce Rationalism into the nominally Christian 
pulpit. " Doubtless," say they, " the introduction to 
John's Gospel was .written long after the Gospel it- 
self. It most likely embodies the conceit of a later 
time, when a part of the Christian Church were no 
longer content to regard Jesus as a perfect human 
exemplar, but wished to have Him adored as Divine. 
If Christ Himself had ever asserted His own Divinity, 
it would have been a very different question alto- 
gether. 

And did not the Saviour assert His own Divinity, 
over and over again ? One need not turn over two 
leaves of this very Gospel of St. John without meet- 
ing one of these assertions of the Saviour Himself. 
Doubtless Neology can explain it away; but I 
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humbly think common sense and common honesty- 
will not try. I allude to the words of Christ, in His 
conversation with Nicodemus, at tjip twelfth and 
thirteenth verses of the well-known third chapter. 
"If I have told you earthly things and ye believe 
not, how shall ye believe if , I tell you of heavenly 
things ? And no one hath ascended up to heaven, 
but He that came down from heaven, even the Son 
of man, which is in heavenj* 

" Which is in heaven! " What ! Is Christ talking 
with Nicodemus ? Does He really sit in the com- 
pany of the Jewish ruler, in a body of flesh and blood, 
and yet say of Himself, that He is in heaven ? Then 
He cannot be a mere man. A mere man cannot be 
in heaven, and upon this earth, also. Since Christ 
affirmed of Himself that He was "in heaven," He 
must be Divine as well as human. 

Turn to the fifteenth chapter of this same Gospel 
of St. John, and to the twenty-sixth verse : " When 
the Comforter is come, whom I will, send unto you 
from the Father, even the Spirit of truth, which pro- 
ceedeth from the Father" — What! can Christ send 
the Eternal Spirit to men ? Then He must be 
eternal Himself. What is this appalling passage in 
the twentieth chapter, and at the twenty-second 
verse ? " He breathed on them, and saith unto them. 
Receive ye the Holy Ghost." ' Oh, what profaneness 
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—nay, what wickedness — it would have been for 
Jesus, if he had been a mere man to have affected to 
breathe the Holy Spirit upon men ! He must have 
been Deity Himself, of Jesus would not have uttered 
those awful words. 

Nay, but listen again to the language of this same 
Gospel, at the thirteenth and fourteenth verses of the 
fourteenth chapter : " Whatsoever ye shall ask in My 
name, that will I do, that the Father may be glorified 
in the Son. If ye shall ask anything in My name, / 
will do itr^ Does Christ assert omnipotence of 
Himself.? Then, let all men honour the Son, even 
as they honour the Father ! 

Can one wonder, after such a declaration of Christ, 
that St. Paul, in addressing the Colossian church, uses 
those bold, clear words, "In Him dwelleth all the 
fulness of the Godhead bodily?" — iv avr^ in Him, 
KaroLKel dwelleth, irav to irXrjptoiJba all the fulness, rrj^ 
OeoTTjTo^; of the Godhead, a&iJbwnK&<; bodily. The 
words are rendered most literally; and how could 
St. Paul have used them if he had not believed in the 
Godhead of Christ } 

"But can you tell us,'Vasks some doubter, "how 
Christ is God and Man?*' No: I cannot tell you 
what is the model union of Divinity and Humanity 
in the Person of Christ. It is not revealed in Scrip- 
ture. " Oh, then, it is a mystery, I suppose,*' ob- 
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serves the doubter ; " I don t like mysteries." I dare 
say you don't ; . but you are compelled to have 
millions of them, whether you like them or not. 
You comprehend nothing; you only apprehend 
things. I must believe in millions of mysteries, and 
cannot help myself out of the mystery. And this 
union of the Divine and human natures in Christ is a 
mystery. God has not told me how the union exists ; 
but I am glad that such a glorious revelation is made 
of the fg.ct ; for I know now that for me, a poor lost 
sinner, a Saviour is found, a Saviour fitted to my need. 

What would be the value of a Unitarian Saviour 
to me } What is a Unitarian Saviour ? A sort of 
superior Socrates, or Plato, or Confucius. . But a 
Socrates could not save you and me. Socrates never 
saved half-a-dozen Greeks in his life, and he can save 
nobody now he is dead. Confucius never saved half- 
a-dozen Chinese in the whole course of his existence, 
and he can save nobody now he is dead. I want a 
Sayiour to deliver me from the guilt and penalty of 
sin ; and, blessed be God, here^ in the person of my 
Divine Lord, is the very Saviouf I need ! 

Again, I ask, supposing the mind of the great 
Apostle could once more take a mortal tabernacle, 
and he could stand before us to-night, and himself 
expatiate on his own glorious theme, what, think you, 
would he select as the second item of his Divine 
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Master's Riches ? I hesitate not to say what I be- 
lieve the second item would be, because it comes 
next^in logical order; and the mind of St. Paul was 
highly logical. I hold that the second item would be 

The unsearchable riches of Christ's conde- 
SCENSiON. In St. PauFs own beautiful language, " He 
who was rich, for our sakes became poor, that we 
through His poverty might become rich." "He who 
being in the form of God, thought it not robbery to 
be equal with God, but made Himself of no reputa- 
tion, and took upon Him the form of a servant, 
and .... humbled Himself, and became obedient 
unto death, even the death of the cross." 

Condescension ? Christ's life on earth was all con- 
descension. Born of a poor virgin ; born in a stable; 
laid in a manger. To whom was the celestial anthem 
of the angels sung, " Glory to God in the highest, 
on earth peace, good will toward men } " To the 
princes of Judea, to the magnates of the land t To 
the lowly shepherds watching their flocks by night, 
on the fields of Bethlehem. They were the first 
selected to go and worship the child wrapt in swad- 
dling-clothes, and* lying in a manger. Whom did Christ 
select as His companions and familiar friends ? The 
learned Rabbis of the land, the doctors in divinity, 
and masters of arts, of their time, the educated in 
colleges and universities, the philosophers of the age ? 
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A few poor fishermen from the lake of Galilee. " I 
thank Thee, O Father ! " said He, " that Thou hast 
hid these things from the wise and prudent, and hast 
revealed them unto babes y even so, Father, for so it 
seemed good in Thy sight ! " Ay, and it was good, 
too. We should never .have had these four simple 
and heart-touching narratives of their Master's life, 
if philosophers had been selected as His apostles. 
What did philosophers do when they began to 
enter the Christian ranks in the second and third 
centuries } They began to introduce their quodlibets 
and quidlibets, and metaphysical cobwebs, until people 
who asked the question of the philosophers were puz- 
zled to know what Christianity was. 

No : we should never have had a pure and simple 
Gospel had Christ selected philosophers for His dis- 
ciples. He chose the rank of poverty for Himself ; 
and He wisely selected His companions from among 
the poor. Was He clothed with purple and fine linen } 
Did He fare sumptuously every day } His coat was 
woven without a seam from the top to the bottom. 
And when the scribe, in a patronising way, talked of 
becoming His disciple, what kind of a welcome was 
held out to the scribe by the Saviour ? " The foxes 
have holes, and the birds of the air have nests ; but 
the Son of man hath not where to lay His head." 

Yet there was none of the pride of poverty about 



Christ had none of the Pride of Poverty. 115 

Christ Poverty is sometimes proud. And we gen- 
erally say in England that we like to see a little 
pride of poverty, a little independence, a little ragged 
self-reliance. But poverty is sometimes extravagantly 
proud. You remember the account of the old Cynic 
philosopher, Diogenes, who had tak-en it into his head 
to live in a tub. He scoffed at Plato for his refinement 
and respectability, and put away all the upholstery 
and carpets ! He would have nothing to do any 
more with what men term comforts and delicacies. 
He would show Plato and the Athenians what it was 
to be a true philosopher* At last he threw away 
even the earthen cup with which he took water from 
the brook, when he saw a boy drink out of the hoi- 
low of his hand. Alexander the Great went to see 
him. " What can I do for you, Diogenes } " the king 
asked, after he had gazed on the strange inhabitant of 
the tub for a short time. "Stand out of my sun- 
shine ! " answered the disciple of poverty, waving his 
hand in scorn. 

That was the pride of poverty. But there was 
none of the pride of poverty in Christ. When rich 
men invited Him to their houses He went to them. 
Yes ; but He always told them the truth when he 
entered their dwellings* Simon, the rich Pharisee, 
invited Him ; and Christ accepted the invitation. 
Soon the grateful wbman appeared, washed the 
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Saviour's feet with her tears, wiped them with the 
hairs of her head, and then anointed them with the 
precious ointment. The mean-souled Pharisee saw 
this with envious displeasure. "Simon,** said Jesus, 
" I have somewhat to say unto thee." " Say on, 
Master," said the Pharisee. And then Jesus proposed 
to him the parable of the two debtors, and asked 
which of them would love most, he that had little 
forgiven or he that had much sin pardoned. The 
Pharisee answered, with all the readiness of a man of 
the world, " He that had much forgiven." And 
then Jesus showed him that the woman had had 
much forgiven ; and had consistently taken this mode 
of manifesting her heart's gratitude. 

" But, Simon," our Lord significantly added, " thou 
gavest me no water for my feet!" thou art not a 
gentlemarty Simon, with all thy wealth and respectable 
style of living. It was the custom, and it had come 
to be considered a duty, for, every gentleman who 
took upon him to invite a traveller as a guest to 
bring water for the guest's feet, before dining. In 
Syria, where so many went barefoot, the skin of the 
feet often became irritated by treading on the hot 
sand and splinters of rock, and it was held to be a 
natural act of courtesy to bring water for the feet. 
But the cold and haughty Pharisee seems to have 
thought that he was bestowing honour enough on the 
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people's prophet by inviting Jesus to his house; he 
would not take the trouble to add to the comfort of 
his guest. And Christ told him the home-truth : 
"Thou gavest me no water for my feet, Simon," — 
thou art not a gentleman. 

Some people think they have very clear notions of 
what constitutes a gentleman. "There can be no 
question," they will say, " that if a man has an income 
of ;£'20,ooo a year, in land, or has ;£" 100,000 in the - 
funds, he may be, and ought to be, accounted a 
gentleman." Oh ! nay, a man may have a beggar's 
soul who has all that money, while one often meets a 
* man who has a gentleman's heart but who has not a , 
gentleman's purse. I have known many men in life 
who would have relieved the wretched and distressed, 
and gladdened all the sorrowful, around them ; but 
they often had not an extra shilling at command. 
Oh, it is not money, or lands, or grand mansions, or 
retinues of servants, or coaches and splendour, that 
make a gentleman. Who is the true gentleman } 
He who strives to make everybody around him 
happy. That is the true gentleman, whether he be 
not worth five farthings, or be worth five millions. 

And Christ was a true gentleman. Our old dra- 
matist, Dekker, calls him 

" The first true gentleman that ever breathed." 
And Paul was a true gentleman. ""I will not eat 
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meat, I will not drink wine," says he, " I will not do 
anything whereby my brother is offended, or is made 
weak ; I strive to become all things to all men, if, 
thereby, I may save some." To make as many of 
the human family happy as possible, that was the 
great aim of his life. 

A fine gentleman^ is often a nuisance in a neigh- 
bourhood ; but a true gentleman is sure to be a bless- 

I 

irig to it. We have a few true gentlemen among us, 
in old England, thank God ; and you know some of 
them. May God Almighty increase the number 
among ais of those who truly deserve what Tennyson 
finely calls 

" The grand old name of genUeman ! " 

Condescension of Christ } Think of that attractive 
instance of His condescension, when He sat by the 
well of Simaria, and^ talked to the poor woman. His 
disciples seem to have been far more stuck-up sort of 
people than their Master, though they were but plain 
fishermen ! Good lack ! what silly pride there is 
among you working men ! And these beggarly 
fishermen felt scandalised by their Master lowering 
Himself, and spending His time in such earnest in- 
struction of a woman that was a Samaritail. And, 
indeed, the woman herself was surprised at the con- 
descension of the stranger. 
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I often think it should be an encouragement to 
preachers who get small audiences to remember that 
Jesus preached two of His greatest sermons fto single 
individuals. That great sermon on the N^ Birth, 
which He preached to the skulk, Nicodemus, who 
came to see Him by night, because, he had not the 
courage to come in broad daylight ; and this effective 
sermon that He preached to the poor Samaritan 
woman. How conscience-stricken she was! for she 
went forthwith into the city, and said, " Come, see a 
man that told me all things that ever I did ! Is not 
this the Christ ? " And the Samaritans said He was 
the Christ when they had heard Him, for Jesus spent 
two days with the despised Samaritans. He did not 
despise them. Oh, what beautiful preaching there 
would be during those two days, although we have 
no record of it. Record of it ! It is not likely we 
have a record to the amount of a hundredth part of 
the good and beautiful things that Jesus said while 
He was on earth. Listen to St. John, who is one 
hundred years old, how, in the close of his Gospel, he 
bursts out into eastern hyperbole, and says "And 
there are also many other things which Jesus did, the 
which, if they should be written every one, I suppose 
that even the world itself could not contain the books 
that should be written." 

"What thou knowest not now thou shalt know 
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hefeafter ! " I was going to say there will be plenty 
of time, but I mean there will be plenty of eternity 
in heaven, for listening to holy John, and others, as 
to the delightful words they heard from their Divine 
Master, and which they had not time to record on 
earth. 

Condescension of Christ ? Think of that last act 
of condescension, set before His disciples, at the last 
supper ! What does He ? He wraps a towel round 
His waist, takes a basin of water, and begins to wash 
His disciples' feet. They seem speechless with amaze- 
ment till he comes to Peter, the vehement Peter, who 
alone has courage to speak. Well might the poor 
lowly fisherman be amazed. Did not angels hover 
over the hallowed scene, and also gaze and "vyjonder 
at the condescension of the Prince of Life and Glory ? 
And what does the Saviour say when He has 
finished His self-imposed task of condescension ? 
" If I, your Lord and Master, have washed your feet, 
so ought ye also to wash one another's feet." Brethren, 
can you do that } Can you perform a menial act of 
service for a poor child of God, willingly and gladly ? 
You young men who are strong and healthy, and pro- 
fess to belong to Christ, could you feel more pleasure 
to-night in waiting upon a dying saint in a mean room, 
where there were no carpets to the floor; and no hang- 
ings to the bed, and where all around denoted poverty, 
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than you could in sitting down to a banquet with a 
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gambHng duke ? Do you really " look not only on 
your own things, but on the things of others ? " That 
is to say, are you willing to submit to self-denial in 
order that your fellow-members of the Church of 
Christ may be relieved when they are in want ? " If 
I your Lord and Master, have washed your feet, so 
ought ye also to wash one another's feet." Remember 
the sweet words, brethren, and learn how sweet is the 
practice of them ! 

Again I ask, supposing that the soul of St. Paul 
could once more be clothed with a mortal covering, 
and he could stand here before us to-night, and 
preach from his own great text, — what, think you, 
would he select for expatiation as another of the 
items of his Divine Master's Riches } We cannot 
know what all the items would be that he would 
enumerate, or what would be the exact order in which 
he would name them ; but I am sure he would not 
forget 

The unsearchable riches of Christ's ten- 
derness. Oh, the sweet tenderness of Christ ! " Suffer 
little children to come unto Me, and forbid them not, 
for of such is the kingdom of heaven." " Take *em 
away — take 'em away ! " said the disciples. They 
were afraid of another rebuke, and were not very will- 
ing to, profit by it either. On a former occasion, 
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when they were disputing among themselves who 
should be the greatest, Christ took a little child, and 
placed it in the midst of them, saying they were to 
receive that child's spirit; and he that was least 
among them should be the greatest. They had not 
grown better by the gentle reproof ; and were, evi- 
dently, fearful of another, for when the parents of 
children brought their babes to Christ that He might 
put His hands upon them and bless them, the disciples 
rebuked the parents. But Jesus said, " Suffer little 
children to come unto me, and forbid them not : for 
of such is the kingdom of heaven." Oh, whenever we 
feel inclined to harshness, let us call to mind Jesus' 
sweet tenderness in the blessing of children. Surely, 
if we remembered His dear example oftener, we should 
be gentler with all, and tenderer with the feeble ! 

Again : think of Christ's tenderness even for the 
deeply erring — If it were all true that they affirmed of 
the poor woman that they dragged into His presence, 
saying she had been taken in the very act of adultery, 
and demanding if she were not to be instantly stoned 
to death, in the open street, according to the rigid 
law of Moses. What does the Saviour } He stoops 
down to write on the earth with His finger, to let 
their rage and clamour cool and subside, so that His 
lesson may strike home. And then He stands up, 
and looks round, and " takes the gauge and dimen- 
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sions" of these hypocritical purists. Ah, He knew 
who they were. Some of them old greybeards, be- 
like steeped to the very lips in sin — ay, the very sin 
they were charging the woilian with so fiercely. So 
it would seem from the direct tenor of, Christ's re- 
buke : " He that is without sin among you, let kim 
first cast a stone at her ! " 

And then Hje stoops down again to write on the 
ground, to let the barbed arrow have time to go 
home. Ay, and it did go home too, home to the 
quick ! They sneaked away, every one of them, from 
the oldest to the youngest : they were all guilty ! 
And when they were all gone, so guiltily, Jesus 
looked up again, and said, " Woman, where are thine 

• 

accusers } Doth no man condemn thee } " Or,, as 
it would be better translated, " Doth no man sen- 
tence thee } " Does no one condemn thee to be 
stoned to death ? Christ means. He does not mean 
that He does not condemn her sin. " No man. 
Lord ! " answers the poor trembling, and, let us hope, 
repentant woman. " Neither do I condemn thee " 
[neither do I pronounce sentence for thee to be stoned 
to death] ; *' go and sin no more ! " Jesus would not 
encourage their hypocritical fierceness. He had al- 
ready taught the multitude that His Father " causeth 
His sun to shine on the evil and on the good, and 
sends His rain on the just and on the unjust ; " and 
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the Divine Son showed that He could not be harsher 
with sinners than the Divine Father ; and so spared 
the poor sinful woman's Hfe, that she might repent. 

Again : think of the Saviour's lai^e heart of patri- 
otic tenderness. His disciples tell Him of the splen- 
dour of the temple buildings, and He shows them 
that the time is nearly at hand when not one stone 
shall be left on another, and that unspeakable woe 
and calamity shall come upon the inhabitants of 
Jerusalem ; and then bursting into tears. He cries, 
" Oh Jerusalem, Jerusalem, how often would I have 
gathered thee as a hen gathereth her chickens under 
her wings, and ye would not ! " 

Think, too, of His large heart of friendly tender- 
ness. See Him by the grave of Lazarus, and listen 
to that shortest and beautiful verse of the New TesJ 
tament, " Jesus wept ! " " Beautiful verse } " asks 
some critical hearer, " why do you give it that name } 
I want to know why there is such a verse in the nar- 
rative. You have been maintaining the doctrine of 
Christ's Divinity. Since Christ was God as well as 
man. He must have known that He intended to raise * 
Lazarus from the dead ; why, then, did He weep for 
the. death of Lazarus ? " 

Because He was perfect man as well as God ; and 
therefore had every human sympathy in its strength 
and fulness ; and because the union of the Divine 



His example should be diredoral to us, 125 

with His human nature did not dwarf Christ's hu- 
manity, did not annihilate His human attributes, but 
rather served to sustain them in all their most love- 
able fulness. Instead of raising a doubt, the heart- 
grief of Jesus for the death of His friend Lazarus 
should raise our thankfulness. How ineffably close 
to us it proves Jesus to be ! How intimately one 
with us ! And therefore. His very grief is unmistak- 
ably directoral to us. , Mother ! do not think it wrong 
to weep for thy dear child when God takes it. So 
long as thy grief is not complaining grief, and re- 
bellious grief, do not check the tear of nature : "Jesus 
wept " at the grave of Lazarus. Friend ! do not 
think it wrong to weep for thy dear friend when God 
takes him home to Himself So long as thy grief is 
not discontented and rebellious grief, do not check 
the tear of nature : " Jesus wept " at the grave of 
Lazarus. 

But, above all, think of that last act of the Saviour's 
tenderness as He hung upon the cross. He can for- 
get His own agony, the pain of His wounds, the 
death-thirst and the fever, to think of His dear 
mother, who stands by the cross, "the sword" at 
length " piercing through her own soul, also." He 
will not leave the world without seeing His dear 
mother provided for. He addresses her and the be- 
loved disciple : " Mother, behold thy son ! " " Be- 
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hold thy mother!'' What says St. John? "And 
from that hour that disciple took her to his own 

home." 

« 

Is ther^ any young* lad here who is thinking of 
sending his. mother to the Union workhouse.? Is 
there some person called " respectable/' in this chapel, 
who has cast the maintenance of an aged parent upon 
the world ! Oh, hide your faces in shame, while you 
think of your Saviour.' Is that young man one of 
the working-classes who has it in his heart to desert' 
his poor mother } Oh, my lad, work those fingers of 
yours through the skin and flesh to the bone rather 
than desert your poor mother. What ! the heart that 
has cared for you, and the head that has ached for 
you, so often ! Think of your Saviour. He will not 
leave His dear mother unprovided for : "Behold thy 
mother! and from that hour that disciple took her 
to his own home." And a loving, tender home it 
would be, the home of the loving disciple who leaned 
on Jesus' breast. 

Again I ask, supposing the mind of holy Paul 
could once more tenant a body, and he could dis- 
course to us, to-night, from this his own rich subject, 
what, think you, would he choose as another item of 
descant or expatiation on his Divine Master's Riches. 
I repeat, we cannot presume to know what all the 
items would be which would present themselves to 
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the mind of Paul, which was so exuberant, so fertile, 
I had almost said so prodigal, in its powers of illus- 
tration. But I feel sure that the holy and grateful 
Paul could not forget 

The unsearchable riches of Christ's re- 
deeming LOVE. I am sure St. Paul could hot for- 
get this exultant theme if he could live on earth 
again ; for he never forgot it when he lived on earth, 
eighteen hundred years ago. " God forbid that I 
should glory, save in the cross of Christ my Lord ! " 
was his grateful exclamation. " Yea, doubtless, and 
I count all things but loss for the excellency of the 
knowledge of Christ Jesus niy Lord ! " And where 
would the great Apostle begin with his grateful des- 
cant on the redeeming love of his Lord t He must 
go back whither he went, in mind, when he addressed 
the Ephesian church, in the very words succeeding 
the text : 

" And to make all, men see what is the fellowship 
of the mystery which from the beginning of the 
world hath been hid in God who created all things 
by Jesus Christ : to the intent that now unto the 
principalities and powers in heavenly places might 
be. known by the church the manifold wisdom of 
God, according to the eternal purpose which he pur- 
posed in Christ Jesus our Lord." And this " eternal 
purpose " is " the mystery which from the beginning 
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of the world hath been hid in God : " it is, as the 
great apostle says in the conclusion of his letter to 
the church at Rome, "the mystery which was kept 
secret since the world began : " it is the mystery 
coeval with God's essence. The redeeming love of 
Christ, Paul would have to show, dates from all 
eternity, and will reach into all eternity. 

God does not reason by feeble steps, like man, 
and so come to a purpose. His purposes are eternal. 
The All-wise is eternally all-wise. The Eternal 
Triune God knew from all eternity that He would 
make man. 

' "Triune God ! — Stop, sir ! " cries out some objector; 
** you now intimate your belief in the doctrine of what 
is called the Trinity ; but you know there is not such 
a word in the New Testament, and that it was only 
invented by the Fathers in the second century." 

But the doctrine of the Trinity is in the New 

I 

Testament, I reply, if the name be not there. 

"But is not the doctrine a contradiction in itself, 
that three are one } " 

No, it is not. It would be a contradiction to say 

* 

that three persons are one person. But that is not 
the doctrine of the Trinity. The doctrine is that 
three persons are one God." 

" But can you tell us how Three Persons are One 
Deity?" 
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No : and perhaps all the angels in heaven — all 
the created intelligences in God's universe, 'could not 
tell you. 

"You mean to say, then, that this also is a 
mystery ? " ^ • 

Of course I do. But how can any term descriptive 
of the nature of God fail to be mysterious to crea- 
tures of limited capacity } If God had not told us 
that His nature was triune, all other terms descrip- 
tive of His nature are necessarily mysterious. What 
is it to be infinite } We cannot tell. What is it to 
be alpiighty } omniscient ? self-existent t We can- 
not tell. And yet these must be terms properly and 
truly descriptive of the nature of God, or He would 

» 

not be God. 

" But do you think there is any strict necessity 
for using such a term, or such terms, as person and 
persons, when we are talking about God } " 

I do. And I will tell you my simple reason for it. 
I find that when Christ speaks of Himself He says 
" I." When He addresses the Father He says 
" Thou." And when He speaks of the Holy Spirit 
He says " He." Now I know no clearer way of in- 
dicating personality than the use of the three common 
personal pronouns. And I see no way of refining 
their plain and evident use into fantastical meanings 
without a violation of common sense. To my mind 
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a man plays at legerdemain with language .who 
attempts to chase the doctrine of tri-personality out 
of a passage, for instance, such as this : " But when 
the Comforter is come, whom / will send unto you 
from the Father^ even the Spirit of truth, which pro- 
ccedeth from the Father, He shall testify of Me!' 

But I venture — I trust, with reverence — to utter 
one other thought respecting the tri-personality of 
the Godhead. All descriptions of God as a being 
who was solitary before He began to create are re- 
volting; for to be solitary is not to be happy. 
Therefore I conclude God never can have been 
solitary. Moreover, God is declared tp be "Love," 
essentially. And that is the very description of 
God which meets all our need, and raises love in us 
towards God. But if God be love essentially. He 
was love before He created. How ? There seems 
to be but one answer, the answer which is supplied 
by the scriptural doctrine of the ever-blessed Trinity: 
the Divine Father must have loved the Divine Son 
from all eternity: the Divine Son, who "dwelt in 
the bosom of the Father," must . have loved the 
Divine Father from all eternity ; and the Divine 
Spirit must have proceeded from, and united. both, 
from all eternity. 

I resume. I say, the holy and ever-blessed Trinity 
purposed man's creation from all etemity,''purposed to 
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make man a moral agent, a being with the full power 
of choice, knew infallibly what choice man would 
make, and provided the remedy. God the Father 
so loved His moral and intelligent creation as to give 
His Son ; and God the Son so loved it as to give 
Himself to redeem it; and God the Holy Ghost 
gave Himself to the work of jnan's regeneration. 

"And did God know from all eternity who would 
accept redemption } " Doubtless He did. But His 
foreknowledge did not rob man of moral agency — of 
free choice. The Redeemer knew who would accept 
- His redemption, and He knew it from all eternity. 
And He knew also that He would redeem them to 
all eternity. So Paul's theme would have extended, 
in its scope, through all the ages. 
' Not one saved child of the human race that will 
ever live on the earth but would have been included 
in Paul's great theme of Christ's redeeming love. 
For no patriarch of old, no prophet or seer, no 
worshipper of God under' any former dispensation, 
has ever reached heaven but through Christ's redeem; 
ing love. Christ is the seed of the woman who should 
bruise the Serpent's head, given, in the first promise, 
ta man. Christ is the great Antitype prefigured by 
all the types of the Old Testament. He is the Great 
Sacrifice adumbrated in all the sacrifices of old. 
Those sacrifices were nothing in themselves ; they 
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were but the signs and shadows of the Great Sacrifice. 
" Wherefore, when He," the Great Sacrifice, " cometh 
into the world, He saith. Sacrifice and offering Thou 
wouldest not, but a body hast Thou prepared Me : in 
burnt-offerings and sacrifices for sin Thou hast no 
pleasure. Then said I, Lo I come (in the volume of 
the book it is written of me) to do thy will, O God !" 

" And you believe in the actual and veritable atoncr 
ment of Christ for human sin V demands some hesi- 
tating querist. I do. I believe that "He is the 
propitiation for pur sin : and not for ours only, but 
for the sins of the whole world." 

"You do not believe that the Maurician view is 
correct.?" I do not. If the world were filled with 
men who were, each and all, as gentle and loveable, 
as good and self-sacrificing as Frederick Denison 
Maurice, the world would be a happy world indeed. 
But, though I speak of Mr. Maurice with love and reve- 
rence, I do not think that what are called his " views " 
set forth the real doctrine of the New Testament. 

" Sir," says some earnest young man who has got 
entangled in the net of theological difficulty, " I want 
to know what you mean — what the orthodox doctrine 
of the Atonement really is. I want to know in what 
the Atonement of Christ really consists. I read that 
Christ died for the ungodly, and so on ; but you 
and the orthodox say Christ is God : you surely can- 
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not mean that God died. The very thought seems 
impious.'* 

I must confess I do not wonder at such confessions .'. 

of difficulty. I find them everywhere. I find hun- 
dreds of working men have become sceptics from ' ■ 
conflict with these very difficulties, and from meeting 
none to help them. I wonder why plainer and clearer 
statements are not made from the pulpit respecting 
such difficulties ; and I wonder that , modern evan- 
gelical bodies do not purge their hymn-books from 
passages that can only mislead the young thinker. 
I am sure such purgation would emancipate many 
a mind from confusion, and ease many a pious heart. 

You will not expect me to speak falteringly on 
such subjects. I shall, tell you my mind very clearly 
— for, thank God, I am neither amenable to Con- 
vocation nor Conference, Presbytery nor Synod, — '^ 
although, I trust, I am deeply conscious of my 
responsibility to God, in whose presence I stand. I 
say, then, at once, of course God cannot die. The 
whole universe would be annihilated if He failed to 
exist. The Divine Nature of Christ did not die, i 
neither did the human soul of Christ die, at the 
crucifixion ; but only the human body of the Saviour. 

You ask in what did the Atonement consist. I 
reply, First, in the sufferings and death of the body 
of Christ. But as all the possible suffering, together 



1* ■ 



134 I"^ what the Atonement of Christ consists. 

with the death, of one human body, however pure 
and spotless, could not be a sufficient atonement for 
the sins of thd whole world, I reply, again, the 
Atonement consisted, secondly, in the sufferings of 
.the human soul of Christ; and the sufferings of His 
soul would be greater than the sufferings of His body. 
I do not stay to describe Christ's physical and mental 
sufferings. I have no taste for such a task. I could 
not perform it. I have shuddered to hear others 
attempt it. I hide my face, in awe and anguish, 
when I think o/ what Christ suffered. But, again, I 
go on to say that not all the possible suffering of one 
human soul, however spotless and holy> conjoined 
with all the possible suffering of one sinless body, 
could not be a sufficient atonement for the sins of 
the whole world. 

In what, then, did the fulness of Christ's atone- 
ment consist.^ You know, and I know, what the 
reply has been and still is, from many who are con- 
sidered high authorities in theology : that the Union 
of the Divine Nature with the Human Nature, in the 
Person of Christ, stamped such a value on the suffer- 
ings of Christ's human soul and body as to render 
those sufferings a sufficient atonement for the sins of 
the world. I am compelled to tell you that I cannot 
accept that attempt at an explication as satisfactory, 
if by " union " be meant mere union, and no partici- 
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pation in the sufferings. Nor would it suffice to tell 
me that God can dwose to consider the mere union as 
equivalent to participation in the sufferings. That 
would not accord with the revelation that " God can 

• 

be justy and the justifier of him that believeth." It 
is not the payment of the debt. Yes : I avow, again, 
that I am for what sneerers call the commercial view 
of the Atonement. I accept the word '' commercial," 
" Ye are bought with a price," and I glory in it, since 
it is " the price of the precious blood of Christ !" 

Finally, on this point, I tell you with awe, but I 
tell you the true and solemn conviction of my own 
mind, that the fulness of the Atonement of Christ 
consists in His Divine Suffering, 

" Do you mean that the Divine Nature of Christ 
suffered?" I solemnly and reverentially declare that 
such is my conviction and belief. Nay, I say more. 
I say God knew He would have to suffer when He 
created a world of moral agents, all of whom were 
liable to fall. If God had not chosen to suffer. He 
would not have chosen to create. I ca,nnot describe 
the Divine Suffering ; but the Old. Testament often 
affirms it of Jehovah ; of Jehovah, that is to say, of 
the Second Person of the Holy Trinity : the Old 
Testament gives no foundation for the tenets of the 
Patripassians of old times. 

I cannot tell what Christ suffered. God alone 
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knows the awful depth of the Divine and human suffer- 
ings of Christ. Biit whatever the indescribable bitter- 
ness of the cup might be, the Holy and Eternally 
Atoning One drank it to the dregs, and cried, " It is 
finished ! " Such were " the unsearchable riches " of 
Christ's redeeming love ! 

And if St. Paul were preaching to you to-night he 
would show how the unsearchable riches of Christ's 
redeeming love are riches for all who will consent to 
be enriched by receiving them. That if the sinner 
only feels his real poverty, and comes to Christ, Christ 
will in no-wise cast him out. That these unsearchable 
riches are offered to all, and refused to none who 
truly seek them. 

And, in my Master's name, I offer these riches to 
thee, poor sinner, whoever thou art, however vile, 
however fallen, however poor. I offer thee these 
riches, though thou mayest be poor indeed, even an 
outcast from mankind. Poor drunkard, I offer them 
to thee. Wilt thou come to Christ, who hath so loved 
thee that He died to save thee ? Poor infatuated 
gamester, poor loiterer in ale-houses, making bets on 
trifles, and wasting the money thy poor wife and 
children should have for bread ; poor miserable spend- 
thrift, who art often thinking of committing suicide, and 
feeling thy sinful life to be a curse ; poor wanderers in 
the kennels of vice and sensuality, — I offer these riches 
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to you. Oh, if you can only breathe one breath of 
prayer, God will help you. He is helping you ; the Holy 
Spirit hath begun His work in you if you are breathing 
the humblest and faintest breath of heartfelt prayer. 
" I am praying," says some poor sinner, " I am trying 
to come to Christ ! " Thank God for that ! Pray on, 
my dear fellow-sinner ! Christ is nearer to thee than 
thou dost think ; and thoii shalt soon feel Him filling 
thy poor heart with joy. 

What is Satan saying to that other poor broken- 
hearted one.? "There is no forgiveness for thee! 
Thou canst never share the unsearchable riches of 
Christ's redeeming love, for thou art not one of the 
elect." 

Say, thou dost not know t;hat, Satan. I am sure 
God does not tell His secrets to thee. Thou art an 
old and crafty one ; but thou canst not deceive me 
with such a pretence. Of all the intelligent beings in 
His univers.e thou art the last to whom God will tell 
His secrets. Thbu dost not know that I am not one 
of the elect ; and God' has not told me that I am ; 
but I know that His word declares that " God so loved 
the world as to give His only-begotten Son, that who- 
soever believeth on Him should not perish, but have 
everlasting life." And so I am determined to cast 
myself at the footstool of the Divine mercy, and cry, 
" Lord, if I do perish, I will perish crying for mercy in 
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the name of Thy Son. Thou didst not send Thy Son 
into the world to condemn the world, but that the 
world through Him might be saved. I am a sinner ; " 
and Thou didst send Thy Son to save sinners. If I 
perish, I will perish pleading for mercy in Thy Son's 
name." 

Only get there, poor sinner ; only get to. the foot- 
stool of thy Maker, and resolve to plead for mercy in 
Christ's name, and never to be turned away, and 
thou never wilt be turned away. But take care 
that thou hast ho plea but Christ; no prayer but 
in His name, no cry for pardon but through Him. 
Remember that these unsearchable riches belong to 
Christ, and thou canst only have them by pleading 
in His name. God can only pardon thee through 
Christ ; and therefore seek pardon no other way. 
Be assured there is fulness of forgiveness through 
Christ : such are the riches of His redeeming love ! 

I cannot tell you, my brethren, or lead you to 
reckon up all the other items of his Divine Master's 
unsearchable riches which would have been enu- 
merated by holy Paul, if he could have preached to 
us from his own greaf text. There would have been 
some' items which, if I name, I must not now enlarge 
upon. There would have been 

The unsearchable riches of Christ's in- 
tercession. Our glorious Atoning One has taken 
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the body of His flesh — changed, as each of our 
bodies shall also be, we trust, into a glorious body — 
into heaven. He presents the sign of His sacrifice, 
of His oblation for man's sin, perpetually before 
God. He is " the Lamb in the midst of the throne ! " 
" His intercession is His oblation continued," to 
use an expression of Dr. Owen, **the Prince of 
Divines," as the Puritans called him. And thus His 
intercession secures the continuance of every blessing 
to His church that it need% all the holy influences by 
which the sinner is changed into a saint, by which 
the wicked are changed into devout men, by which 
sinning men are changed into praying men. " He is 
able to save them to the uttermost that come unto God 
by Him, seeing He ever liveth to make intercession 
for them.'* " He hath ascended up on high, hath led 
captivity captive, and received gifts for men, even for 
the rebellious." 

Delightful enlargement the Apostle would have 
found in descanting on the riches of His Divine Mas- 
ter's Intercession ; and the full mind of Paul would 
also have enlarged on 

The unsearchable riches of Christ's 

faithfulness. He would have shown that Jesus 
is still the Good Shepherd, and faithfully watches 
over His sheep. He would have displayed the re- 
sources of protection and defence, amidst the tempta- 
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tion of His followers, that they have in Christ. How 
in no trouble He forsakes them ; how in every diffi- 
culty, in every sore hour of trial, He is with them. 
That His sweet language to every member of His 
flock is still, " Lo ! I am with you, even to the end of 
the world ! " Also the Apostle would have set forth 

The unsearchable riches of Christ's sup- 
porting GRACE. Paul would have told how Jesus 
is with His followers in poverty, in sickness, in old 
age and decay. That when death comes Christ re- 
mains with His own,,and gives them power to say, 
" Oh death, where is thy sting ! Oh grave, where is 
thy victory ! " And after Paul's rich mind had enu- 
merated many more items than I can name, and had 
descanted on them with soul-gladdening eloquence, 
very likely he would have concluded with 

The unsearchable riches of Christ's re- 
warding grace. 

He would have quoted the great assurance of the 
Saviour to all His true followers : " To him that over- 
cometh I will give to sit down with Me on My throne, 
even as 1 am set down with My Father on His throne." 
He would have assured them of heaven on the way 
to heaven, and then heaven for ever ! 

But what are we to do with 

The word " unsearchable " > For Paul would 
have done something with it. He would not only 
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have shown that the riches of Christ's Divinity are 
unsearchable, and the riches of His condescension are 
unsearchable, and the riches of His tenderness are 
unsearchable, and the riches of His redeeming love 
are unsearchable, and the riches of His intercession 
are unsearchable, and the riches of His faithfulness 
are unsearchable, and the riches of His suppbrting 
grace are unsearchable, and the riches of His reward- 
ing grace are unsearchable, but he would more fully 
have shown us his rich meaning, while using such a 
word as this word " unsearchable." 

What can we do ? what can we say ? with our in- 
ferior intelligence and scanty experience in Divine 
things ? That which is " unsearchable " must be in- 
scrutable, it seems 'to us, must be indescribable, must 
be untenable. What shall we do with 

The WORD "unsearchable"? There are three- 
quarters of a million of words in this blessed book 
that lies before me. But if every word were the 
word " riches " that would not express " the unsearch- 
able riches of Christ." There are three and a half 
millions of letters in this blessed book ; but if every 
letter were a word, and every word the word " riches," 
that would not express- the unsearchable riches of 
Christ. 

There are millions of stars in the Milky Way, and 
astronomers assure us that every star is a sun, and 
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that every sun has its system of planets. But if the 
word "riches"' were emblazed on every sun and planet 
of the Galaxy, that would not express "the unsearch- 
able riches of Christ." 

There are millions of millions of blades of grass in 
the field, and millions of millions of leaves in the 
forest. But if the word " riches " were impressed on 
every blade of grass and every leaf of every tree 
which has grown amid the influences of sun an^ air 
since the creati9n, that would not express *'the un- 
searchable riches of Christ." 

There are unnumbered millions of millions of grains 
of sand by the sea-shore. But if the word " riches " 
were stamped microscopically on every grain of sand 
that lies by the broad Atlantic and by the vast Pacific, 
and by every ocean and sea in the known world, 
that would not express the "unsearchable riches of 
Christ." 

And if all the minds of power that ever existed 
among men, and all the minds that worshipped and 
enthroned intellectual beauty, and all the minds of 
large discourse, " looking before and after," could be 
restored to human bodies and be consecrated and 
set apart for the transcendent investigation, they 
could not, even unitedly, conceive and explain arid 
fully express to us "the unsearchable riches of 
Christ" 
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N:ay, if the highest archangel were to let down the 
plummet of his intelligence into the- abysses of far- 
reaching enquiry, he could never ascertain, so as to be 
able to explain and fully express, " the unsearchable 
riches of Christ." 

I 

These riches never will be expressed, even to all 

I 

jetemity. No ! not by the Noble Army of Martyrs, 
nor the Glorious Company of the Apostles, nor the 
Goodly Fellowship of the Prophets, nor the General 
Assembly and Church of the First-i)orn, nor the 
Innumerable Company of Angels, nor the Spirits of 
Just Men made perfect, nor by all the ransomed 
throng of heaven. 

Saints and martyrs, prophets and patriarchs, in 
glory will try to express "the unsearchable riches;" 
it will form their most ecstatic employment in heaven. 
Join all ye. happy throng in heaven ! join the spirits 
of holy Abel and holy Enoch ; join the spirits of up- 
right Job and perfect Noah ; join the souls of Abraham, 
and Isaac, and Jacob ; join the grand souls of Moses 
and Samuel and Elijah ; join the souls of par- 
doned David and pardoned Manasseh; join the soul 
of Isaiah, the prophet who in his old age was sawn 
asunder by the wicked king ! Join all ye whose souls 
under the altar of heaven cry, " How long, O Lord, 
wilt Thou not avenge our blood upon the earth ! " 
join holy Stephen and Polycarp ; join holy Latimer 
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and Ridley, and Hooper, and Rowland Taylor, and 
Anne Askew ! Join all ye who laboured so stoutly 
for your Lord, and were favoured to die a natural 
death ; join brave Wickliffe, and gallant Luther, and 
stern John Knox, and sweet John Bunyan, and pray- 
ing George Fox ; join pious Doddridge and tuneful 
Watts ; join noble George Whitefield, and holy John 
Fletcher, and exhaustless John Wesley, and dauntless 
Rowland Hill, and grand though lowly Robert Hall, 
join all ye saints of God around His throne ! — 

Ye sweetest trebles of the eternal choir, ye million 
million babes who died without actual sin, join all 
your notes of praise ! — Pull out every stop of the 
great organ of heaven, from the deep deep swell 
diapason to the lofty flute and cornet ! — Gabriel, 
strike the loftiest note of thy harp of gold ! — 

" Let the bright seraphim in burning row, 
Their loud upHfted angel-trumpets blow ! " 

And let the full gathered host of heaven, angels and 
men, begin the grand anthem, " Worthy is the Lamb 
that was slain, to receive power, and riches, and 
wisdom, and strength, and honour, and glory, and 
blessing ! " And let the bold fugue be struck, "Bless- 
ing, and honour, and glory, and power, be unto Him 
that sitteth upon the throne, and unto the Lamb for 
ever and ever." And let the eternal " Amen ! " peal, 
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and roll, and reverberate through all the arches of 
heaven ! but never shall the gathered host, through all 
eternity, be able fully to express " the unsearchable 
riches of Christ ! " 

Oh, poor sinner, these riches are for thee ! This 
heaven is provided for thee ! Wilt thou leave this 
chapel to-night still clothed in the beggary and rags 
of sin, rather than accept "the unsearchable riches 
of Christ ? " What ! poor prodigal, wilt thou go away 
to feed on the husks that the swine eat, rather than 
come home to thy Father, and be saved by redeeming 
love ? Thy Father seeth thee afar off, He inclines His 
ear to listen for thy cry. Begin to cry now, before it 
be too late. How wilt thou escape if thou dost neglect 
to accept His present offer of mercy } What will be 
the awful issue } Thou hast not a moment beyond 
the present to call thine own. Accept pardon, now. 
Just now be in earnest. Christ was in earnest when 
He bled and died for thee ; God the Father is in 
earnest in waiting for the? ; and God the Holy Ghost 
is in earnest in working on thy mind and making 
thee feel thy duty and need to come to Christ. Sinner, 
I entreat thee, be also in earnest. I tell thee that 
Christ's love is so great that He would go through all 
His agony and suffering again rather than thy soul 
should be lost. Canst thou trifle still ? Canst thou 
find it in thy heart to withstand such love, and to 
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remain in thy sin, and on the side of thy Saviour's 
foes ? Say 

" Nay, but I yield, I yield, 

I can hold out no more I 
" I sink, by dying love compelled. 

And own Thee conqueror ! " 

May God help thee so to yield, for Christ's sake. 
Amen ! 
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IV. 



COatttng on tbe lotn. 



Preached in nearly every part of England and Scotland ; and in Wales ; 
the Isles of Wight, Jersey, and Guernsey.] 



" They that wait on the Lord shall renew their strength : they 
shall fnount up with wings as eagles; they shall run and not 
he weary J they shall walk and not faint J^ — Isaiah xl. 31. 



T F the most musical passages in the poetry of 
^ Shakespeare, and in the poetry and prose of 
Milton, were to be lost, the latter half of our author- 
ized translation of the Prophet Isaiah, commencing 
with this 40th chapter, would form a perennial ex- 
ample of what exquisite euphony, of what delicious 
sweetness of rhythm, our English tongue is capable. 
The lofty inspiration of the Hebrew Isaiah thrilled 
the souls of our venerable translators until they were 
fain to deliver their English interpretation in melli- 
fluous syllables, distilling the very essence of poetry. 
What wondrous music of words there is in this 40th 
chapter, the opening words of which glorious Handel, 
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with such true instinrt of genius, or otherwise guided 
by God Himself, selected for the opening of his 
" Messiah," that true " Paradise Regained " (for it 
deserves the title much more than Milton's poem), 
that Christian epic set to music, in which the whole 
subject of Christianity is so wondrously rehearsed, 
that one cannot listen to the words and music without 
believing that God marvellously assisted the rapt 
composer. 

The words of this 40th chapter form part of a 
strain of invigorating consolation addressed by Isaiah 
to his countrymen, in the exile which he foresees, as 
he also foresees their return. In the beginning of.the 
chapter he describes Jehovah, like an eastern con- 
queror, for whom the ways were levelled in His pro- 
gress, returning to His own land \Vith His people. 
He afterwards foretells the destruction of their As- 
Syrian conquerors. And then, returning to the fact 
of their captivity, and seeing them, in prophetic vision, 
sitting in grief, and mourning their fate in the strange, 
idolatrous land, he takes up this strain of encourage- 
ment to his captive countrymen, towards the close of 
the chapter : — 

" Why sayest thou, O Jacob, and speakest, O Israel, 
My way is hid from the Lord, and my judgment is 
passed over from my God t Hast thou not known } 
hast thou not heard, that the everlasting God, the 
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Lord, the Creator of the ends of the earth, fainteth 
not, neither is weary?" and so on, till we reach the 
last verse of the chapter, which forms our text. 

Since " no prophecy of the scripture is of any 
private interpretation," neither, we may hope, is any 
hortatory and encouraging part of God's worxl re- 
stricted in its application to God's ancient people. 
" They that wait on the Lord " must be all who wait 
on the Lord in any age of the world. And so, if we 
be children of God, we may take the words home to 
ourselves, and consider that the Holy Spirit who 
directed Isaiah to address these words to the captive 
Israelites in their sorrow and suffering, also addresses 
them to us, in our state of probation and diffi- 
culty ; I say we may take the words home to our- 
selves. But do the words really belong to us } 

WhcJ are " THEY THAT WTAIT ON THE LORD } " 

Most assuredly not those to whom prayer is irksome : 
not those who •would rather go five miles out of the 
way than listen to the voice of prayer and supplica- 
tion. Not the young man or , young woman, who 
would rather attend a dancing-party than a prayer- 
meeting. Who are " they that wait on the Lord I " 
Not those who wait on the fast getting of gold and 
silver, and the eager adding together of house and 
land, and who cannot find time to think -about 
religion. Who are " they that wait on the Lord 1 " 
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Not those who worship respectability ; who, above all 
things, wish their neighbours to believe that they are 
very respectable, although many of their neighbours 
know right well that they are not worth a shilling. I 
mean the people that will have fine clothes whether 
they are paid for or not : and fine furniture whether 
it is paid for or not ; they do not "wait on the Lord." 

Who are " they that wait on the Lord ? " Not 
those who worship and wait upon great people ; whose 
boast is that they khow Sir John So-and-so, or that 
very rich gentleman, Mr. Such-a-one ; who covet more 
to stand in the dull shadow of great people, than they 
do to bask in God's bright sunshine. Who are "they 
that wait on the Lord } " Not those who wait on 
their own fancied excellence, upon their imaginary 
self-righteousness ; who are perpetually affirming that 
they are as good as their neighbours, nay, they be- 
lieve themselves to be a great deal better than many 
of your professing religionists. None of these " wait 
upon the Lord." 

" Ah, you mean that we are to be truly and sin- 
cerely religious," says some one ; " and of course that 
is all very good. But then, you know, we can't make 
ourselves religious. We must 'wait,' you know, for 
God to m^ke us so. I like the religion which is 
taught in the Bible. It is so decorous; so good- 
behaved. It IS not like the religion of people who 
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hold prayer-meetings, and shout at the Almighty gts 
if He were deaf. This Bible-religion is a respectable, 
well-behaved religion. You see, the prophet Isaiah 
says in your text, *they that wait on the Lord ; * -and 
David says, *I waited patiently ior the Lord.'" 

Just so my respectable friend ; but if you will think 
a little, and inquire a little, about David^s patient 
waiting, you will find that it was persevering waiting, 
and very earnest waiting too. David says, too, that 
he cried, as well as waited ; so that you may depend 
upon it he was not half-asleep while he " waited 
patiently for the Lord." 

One cannot help wondering at the notions of some 
people about religion : " common-sense peojjle," as 

• they are called ; people whose common-sense i^ so 
notable in all things pertaining to business, state of 
markets, kinds of goods, prices of goods, where to 
get 'em, when to get 'em, how to get 'em, and to 

• make money by 'em. Cleverest people in the world ! 
But talk to them about religion, and they seem to 
have utterly abandoned common-sense. Religion ! 
They think it is to come to a man, " of course," as 
one would say. If a man is to be religious, he will 
be religious. God will make him so in due time. 
It will not be owing to anything the man can do for 
himself. 

Now, one would expect that strong common-sense 
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people would reason, even upon religion, according 
to common-sense. They would say, '* Bread-loaves 
don't grow in the street. We have to work for 'em. 
We cannot have them without money ; and we can- 
no(t get money, honestly, without work, either of 
hands or brain." God does not do everything for 
man in temporal things. Why should we expect 
Him to do everything for us, and leave us nothing to 
do for ourselves, in spiritual things t We do not 
expect Him to reward and patronize idleness in 
temporal concerns, and why should we in spiritual } 
The husbandman waits for God to water the seed 
he has sown ; but he did not wait for God to sow 
the seed, or plough the land. The husbandman waits 
for God to ripen the corn ;' but he will not wait, for 
God to reap it, or to gather it in. and stand by, 
meanwhile, with folded arms. 

I say, one would expect common-sense people to 
reason that way : to reflect that, while God doeS 
much for us in this world which He Himself can 
only do, He leaves us something to do, as well, if 
we mean to prosper, or even to live. And that they 
would go on to reflect that it must be pretty much 
the same in religion. That God's principles of 
government cannot differ so very much in outward 
and inward concerns. That man must have some- 
thing to do, and something that he must do well, if 
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he means to prosper in religion. He must be in 
earnest about it ; and must be in the way where it 
is likely to be found ; and must make up his mind 
to find it and have it too. He must pattern after 
the blind men in the gospel history. 

They sat by the wayside, begging; but seem to 
have been eagerly asking what the concourse of the 
multitude meant. And when they learned that 
Jesus, the Divine Healer, was passing by, they be- 
gan, not to whisper, or tp frame pretty, good-behaved 
entreaties, but to " cry out.'' And their cry was, 
"Jesus, Thou Son of David, have mercy on us!" 
" Hold your noises ! " the respectable, decorous sort 
of people would say ; " don't be so rude as to make 
that loud, disagreeable noise ! " But " they cried 
the more a great deal," " Thou Son of David, have 
mercy on us ! " What had the poor blind men to do 
with elegant manners, poor fellows t They had been 
blind long enough, and they wanted their eye-sight ; 
and they had the good sense to cry on, and cry 
aloud, till they made themselves heard. And thus 
they found relief at the Blessed Saviour's hands. 

Depend upon it, if any of you have not found 
religion, you will have to follow the example of the 
poor blind men at Jericho, if you mean to have it. 
You will have to be in earnest about it ; and be in 
the way where it is likely to be found. 
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'* Likely to be found ! " exclaims one ; " do you 
not say that God is everywhere ? " Yes : but you 
very likely act as if He were nowhere. You do not 
seek Him at all. It is true that God is everywhere ; 
but, if you will use your common-sense, you will, I 
think, soon come to the * conclusion that God is more 
likely to be found in a prayer-meeting, among His 
people, who are earnestly worshipping Him, than on 
the long-settle at the ale-hQuse, or at the bar of the 
dram-shop, where, I fear, some of you are too often 
found, my poor fellow-sinners ! 

Oh, I pray you, likewise, who are never found in 
such places, and who would feel it to be an utter 
forfeiture of your moral character to be found there, 
but who, nevertheless, would think it disreputable to 
be found in a prayer-meeting, I pray you hear me, 
when I tell you that you must be in earnest about 
religion if you mean to have it. And if you become 
truly in earnest' you will display no niceties in your 
preparation to receive it. You will not insist on hav- 
ing a pillow to kneel upon, or a sofa to lean your 
elbow upon, before you begin to cry for mercy from 
the Almighty, Whom you have offended by a life of 
sin. Nor will you care who hears you cry for the 
pardon of your sins ; nor be very particular about 
the respectability of the place where they are par- 
doned. You will be willing to be pardoned in the 
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little mean meeting-house, in the street, or in a work- 
shop, in a coal-mine, or a coal-hole, rather than live 
without pardoA. But 

What is it to '"wait on the Lord?" One 
reflection at once presents itself : Who is the Lord, 
and who are we ? He is our rightful King and 
Governor; afid we have broken His laws and vio- 
lated His rules of obedience. He is our rightful 
Sovereign, and we are rebels. Now, how do rebels 
get back to an earthly sovereign ? How are they per- 
mitted to approach his throne, if he consents to 
receive them and forgive them ? On their knees. 
They can approach him in no other way. Now, we 
who have committed high-treason against the Majesty 

# 

of Heaven, we who have been rebels and ungrateful 
traitors against our Heavenly King, can* only return ' 
to Him on our knees. By the very circumstances of 
our lost and fallen condition, waiting on the Lord 
mu&t consist, very naturally and largely,- of suppli- 
cation and prayer. 

If you become a. really religious man you will be- 
come a praying man. And the more religious you 
become, the more you will love prayer and practise 
it. You will be often thus "waiting. on the Lord," 
for you will feel you need His help perpetually ; and 
that you cannot conquer sin without His daily and 
hourly help. They are sure to call you a praying 
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man if you get deep religion. You will never think 
that you pray too much. You will desire to spend as 
much time as possible in prayer, for you will find, it 
your greatest source of relief in trouble and help in 
need. Prayer is the great way of " waiting on the 
Lord ;" and we will say more about it when we have 
fuller time, and can talk about prayer only. 

There are other modes of " waiting on the Lord " 
besides prayer. There is waiting on the Lord in the 
reading of His word : a sure mode of finding help 
fron^ God and learning His will, if it be earnest read- 
ing, devout reading. And there is waiting on the 
Lord in the hearing of His word. '^Hearing!" says 
one ; " I have heard our minister so often that I 
think of giving him up altogether, for I never get 
any good from him." Do you ever try to get good 
from him } Depend upon it, Sir Isaac Newton him- 
self would have got good from the meanest preacher 
that God ever sent into a pulpit, if he had prayed 
while he listened to the preacher. Do you try to get 
good, do you listen devoutly, do you "wait on the 
Lord " while you listen } Or, are you weighing the 
preacher's sentences, all along, in the finely-poised 
scales of grammar and logic } or analysing his 
doctrines by the chemistry of your own prejudices, 
and deeming him " too high " for your relish in one 
part of his sermon, and " too low " in another part } 
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Oh, try to get good, and you are sure to get good, if 
the preacher be in his right place, if he be sent of 
God. But the word 

" Wait " is a cold word ; at least, it usually 
seems so, or feels so, to an Englishman. We do not 
like to be told that we must wait for something that 
we want, because there is a deal of cold waiting in 
this world. It is cold waiting, usually, for a poor 
man who goes to the door of a rich man to ask for 
help. He must not go in upon the carpet. He has 
to stand at the door, and cool his toes. Ay, and 
perhaps to stand there though it hails, rains, or 
snows. 

In London, for instance, what a deal of cold wait- 
ing there is ! A poor adventurer on that great 
' wilderness of human life is told he may find help by 
calling on a great titled man who lives in one of the 
great squares at the West End. But he will very 
likely call many times and receive the one reply 
from the liveried lacqey at the door, the one stereo- 
typed reply, " Not at home," which really only means 
that the great titled man does not wish to be seen. 
And if he perseveres until, one dajj^, he meets the 
titled man at the door, with what wondrous seeming 
condescension the titled man bends to listen for a few 
moments, and then suddenly says, " I'll consider of it; 
good morning!'* "Consider of it!" and the poor 
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adventurer's heart is sinking, for he has no money 
and no food ! Cold waiting, that ! 

I saw an instance of cold waiting of another kind, 
one morning, at one of the large towns of the north of 
England. A forlorn, dejected-looking, and scantily- 
clad poor woman, with a child in her arm's, presented 
a money-order at the post-office, but was told she 
could not have the few shillings, for the order was 
informal. She turned away with a look as if her heart 
would break> and told one who stood by that the order 
was from her husband, wha had gone to seek work at 
another town, and was " no scholar," and so he knew 
not how to send the order, and she and her child were 
without food. Cold waiting, that ! 

Thank God, there is no such cold waiting when we 
come to Him t " They that wait on the Lord 

Shall renew their strength." It is the Ever- 
faithful One, the Covenant-keeping God, with whom 
we have to deal. Never fear, poor trembling believer, 
that God will keep thee in cold waiting. He is more 
willing to bless us than we are to be blessed, more 
willing to pardon us than we are to be forgiven, more 
willing to make us holy than we are to receive His 
Holy Spirit ! 

"T}iey that wait on the Lord shall renew their 
strength." — Renew, for we have no spiritual strength in 
ourselves, and so we need to wait on the Lord to obtain 
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the supply from Him. And not only the supply, but 
the renewal of the supply. We are entirely the crea- 
tures of renewal. That lesson is being perpetually 
impressed on our consciousness. Our very breath and 
being depend on constant renewal from God. Our 
power to live, our power to think and act and move, 
and all the outward things we have to use, need 
renewal. The bread we ate yesterday will not furnish 
us with bodily strength for to-day.^ We need to eat 
again. And the prayer that you and I may have 
uttered before God yesterday will not keep us spirit- 
ually alive to-day. We must pray on if we mean to 
live the true life. Our spiritual strength needs renewal. 
Permit me to say that the very ancient language in 
)vhich the Old Testament is written is a language of 
few words. The original language of the New Testa- 
ment, some of you know, is a very copious language. 
The Hebrew is in nothing more unlike the Greek than 
in the scantiness of its vocabulary. But then, being a 
language of few words, through man's sheer necessities 
for expression, the words very often admit of intensified 
meanings ; the very structure of Hebrew grammar pro- 
vides for that. For instance, this little verb Kolapk, a 
word of only three consonants, admits of a very 
intensified meaning ; and if that were fully brought 
out in the text it would read, " They that wait on the ' 
Lord shall change their strength for better strength." 
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Good old Matthew Henry, always instructive as 
well as devotional/says that it means the believer's 
strength shall be changed or increased as his work is 
changed : if he have watching work to do, he shall 
have watching strength given ; if he have suffering 
work to do, he shall have suffering strength given. As 
his day is, his strength shall be. But there seems to 
be a more forcible meaning, including and yet ad- 
vancing beyond this. " They that wait on the Lord 
shall change their strength for better strength," shall 
increase their strength, shall grow stronger and stronger 
in piety and holiness. 

My brethren, are you changing your strength for 
better strength ? Have you more power over sin than 
you had a year ago } Do you love prayer more } Do 
you love God's word more } Do you love His church 
more } How about your temper and habitual disposi- 
tion ? Do you retain the old proneness to revenge so 
natural to the fallen and unrenewed heart } When 
you see your old enemy passing along on the other 
side of the street, does the old unregenerate feeling 
arise, " There he goes ! It is a long time ago, and I 
have never been even with him yet, but I will be even 
with hinty one of these days ! " Ah, my friend, if the 
old vindictiveness of the unrenewed mind remains with 
you yet, you are not changing your strength for better 
strength. Do you feel all the old evil leaven gone ; 
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and do you wish, when you see your old enemy, that 
you could throw your arms round his shoulders, and 
kneel down with him, and help him to come to Christ? 
Ah, then, you are changing your strength for better 
strength. 

You are getting money. Well : there is no sin in 
that, if you are getting it honestly. But uuhy are you 
getting money } That you may get more, and still 
more, and have a carriage, and a grand establishment } 
Or, are you desiring to get more money that you may 
do real good withvit, to the bodies and souls of men t 
that you may relieve the wretched, and enlighten the 
ignorant } that you may help- to render your fellow- 
creatures happier in this life, and fit some of them for 
happiness in the life to come } Ah, then, you are 
changing your strength for better strength. 

Do you love prayer more, daily } Is it your greatest 
solace on earth } When you are worn down and 
harassed with business cares, when the letters of your 
correspondents have filled you with dread of bad 
debts and dark difficulties, when all around you, that 
should help you, seem crooked and bent on increasing 
your harassments, can you look up, amidst all the en- 
tanglement and difficulty, to the timepiece in the 
counting-house, and say to yourself, " Thank God, it 
only wants an hour to the time when I can retire for 
prayer, and when I shall be at home with God ; I 
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shall find solace with Him. It will be another foretaste 
of heaven by the way ; and I shall get strength to go 
through the remaining cares of the day." Ah, then, 
^ you are changing your strength for better strength. 
What does the Prophet Isaiah say of God*s people 
who thus "renew their strength," who change their 
strength for better strength } 

" They shall mount up with wings as 

EAGLES." Isaiah is an eastern man, you inow ; and, 
in his time, eagles were commonly seen in the moun- 
tainous countries of the east. If he had been a 
native of bur beloved Britain he would not have 
been likely to mention eagles. They are such scarce 
birds with us that millions of our countrymen never 
see them. They are less commonly seen than they 
were even in the north Highlands of Scotland^ for 
they disappear gradually where fire-arms are used, 
like the lion and the other large creatures of prey. 

If the Prophet had been our countryman, and had 
bee^ addressing us, he would have been far more 
likely to talk of mounting up with the wings of the 
lark, — the 'laverock,* as they so prettily call it in 
Scotland. Who among us has not listened with 
rapture to the song of the lark } No doubt some of 
you have watched it, as I remember to have watched 
it often, when a boy, just as sweet Robert Bloom- 
field describes his hero, Giles, watching it, in that 
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masterpiece of Rural Poetry, " The Farmer's Boy," 
lying along on your back in the pasture, amid the 
sunshine, and shading your eyes with your hat. 
Higher ?ind higher the speck advances, for it is now 
but a black speck to your sight,- though the air is 
filled with its rich music. At last the black speck is 
gone, you can see the songster no more ; but its 
silver song fills your ears yet, and your heart, too, 
with rapt sweetness. Ah, there is many a humble 
Christian in our land that resembles that darling 
little lark! Some of them live down in those 
thatched hovels of the village, or in those dingy 
alleys of the town. They have no rank in respect- 
able society. Their names are never heard of. 
Their lives are hid with Christ in God. Worldlings 
know nothing of them 5 but they are winging their 
way to heaven, by faith and prayer. Their melody 
may not be very fashionable \ but they are singing 
and making melody in their hearts to the Lord. 
Thank God, there are some humble Christians in our 
land who resemble the sweet tireless lark ! 

But the Prophet is an eastern man, and he 
naturally draws his figure from the more majestic 
bird, the eagle, with its grand expanse of wing and 
its powerful eye. The golden eagle, you know, is 
said to gaze upon the sun, undazzled, in its upward 
flight. What a sublime image the Prophet tb^Sk 
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presents of the strong believer ! the man or woman 
who seeks closer and closer communion with God, 
soaring away from the mean and gross world into 
the spiritual element, and gazing on the Sun of 
Righteousness, with increasing strength of vision ! 

But. bring the force and meaning of the image 
closer home to your mind. Think how the prospect 
must increase and enlarge on every side as the eagle 
mounts higher and higher, and how insignificant 
many things on the earth must gradually appear. 
You will be fully able to understand all that if you 
olimb a mountain. I have climbed Skiddaw and 
Ben Lomond in my day ; and I remember well how 
the enlargement of the prospect was the chief source 
of my wonder ; and, next, the dwarfishness and in- 
significance of things below. 

How like to the experience of th^ strong believer ! 
He is changing his strength for better strength, and 
getting nearer heaven. He sees glorious things in 
the rich promises before him ; they are spread out 
with such fulness that he is astonished. He sees 
prospects for God's church, that lukewarm men can- 
not see. His heart devises liberal things, for he 
believes God will do great things for His people. 
He joins in with every plan for doing good, for he 
sees the doing of good to be so possible. Brethren, 
is this your e^^perience } Then the things of the 
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world look little and insignificant to you. You no 
longer set your hearts upon them. Your treasure is 
in heaven, and your hearts are there also! What 
are these words that remain } 

" They shall run and not be weary." 

Action seems to be pointed out here. Remember, 
my dear friends, that religion does not consist in 
mere feeling. You are happy, you say, happy in the 
service of God. You have sweetly happy feeling in 
the house of prayer, and at the table of the Lord. 
Thank God for it! Get as much of that happy 
spiritual feeling as you can. Don't let scoffers laugh 
you out of it. But, remember, real religion is not 
merely happy feeling ; it consists also of real work. 
What are you doing for God } Are you a Sunday- 
school teacher } a tract distributor } a visitor of the 
sick } are you not a something in the church of God } 
" Well, sir,'' says one, " I was a teacher in the Sun- 
day school, I did distribute tracts, I did visit the 
sick; but my health failed me, and I gave it up; 
and since I recovered I have thought there were 
plenty to do the work, and I need not begin again." 

But do you not hear what the holy Prophet Isaiah 
says about God's people t " They shall run and not 
be weary." Oh, for shame ! Do not hang back In 
ease and idleness. Be up, and doing. God can 
strengthen you for your work, as He has strengthened 
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thousands, and made them instruments for good. 
Try again, brother ! try again. " No cross, no crown ! " 
remember that ; and gird up the loins of your mind 
again for work. God prosper you, and help you to 
run and never again to be weary ! 

" Well-a-day ! " sighs some fainting, fearing soul, 
as I was thinking of closing the Bible — rfor it is nearly 
twelve o'clock, and some of you working men are in 
such a hurry, now-a-days, to get home to your Sunday 
dinner — " Well-a-day ! you have been shooting over 
my head all the time you have been in that pulpit ! 
You have been talking about a religion that I could 
never reach, although I have tried to serve God for 
some years. I have none of this close communion 
with God, that you recommend. I have only a little 
Jight and a little love. I am more like John Bunyan's 
Little Faith a great deal than his Captain Great 
Heart. I cannot do the active work for God, either, 
that you insist on. I have neither time nor strength 
to teach in the school or visit I have to rise early in 
the morning," says that poor man, " and to leave my 
family in bed, when f go to a distant day's work ; and 
when I come home at night I am worn out, and am 
nearly asleep before I can get my evening meal." 

" And I," says that poor woman, " cannot do what 
I would for Christ. We have a nymerous small family, 
and my frame is very weak, and we are too poor to 
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be able to hire household help. So^I can seldom get 
to the week-night prayer meeting, for you know I' 
must keep the house clean 'and the children's clothes 
in repair. I cannot neglect these duties." Take 
courage, poor man or woman I If you cannot " mount 
up with wings as eagles," if you cannot " run and not 
be weary," you shall 

"Walk and not Faint" if you take care to 
."wait on the Lord" Be sure to stick by your sense 
of duty, poor man ! Do the best you can for your 
family. God sees you, and has an eternal reward in 
store for you ! Stick by your sense of duty, poor 
woman ! Keep the house clean. Take care that 
your children's clothes are kept in repair. Don't 
neglect these home duties, even to be often seen at 
religious meetings. Don't give opportunity for your' 
worldly, censorious neighbours to say, ** She's always 
going to prayer meetings ; but she is a dirty slut ! 
Look at her dirty house and her ragged children ! " 
God can bless you, arid He will bless you, in the per- 
formance of the humblest duties of life, if you "wait" 
on Him. Send up a heart-prayer to heaven, poor 
woman, and God will breathe His answer of peace 
and love into your heart, as you sit among your chil- 
dren, attending to their wants. 

My dear friends, whatever may be pur rank or 
station in life, duty begins with every one of us at 
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home. Wherever God has placed us, there lies our 
first duty. If we be too proud, too ambitious, too 
restless and impatient to attend to that, we are not 
likely to get fitted for duties which are loftier. It is 
a great mistake to suppose that God measures our 
duties, and reckons up the value of our performances, 
as we are often inclined to measure and reckon. And 
it is a greater mistake to suppose that He classifies 
them, and ticks them off in His great account book, ' 
with the red mark of honour, after our custom. 

If God were to send two angels from heaven, and 
commission one, with a golden sceptre, to rule a king- 
dom, and the other, with a besom, to sweep a crossing 
in one of the meanest streets of the meanest city, 
they would not desire to change employments. That 
is the spirit of a saying of John Newton (though I 
cannot remember the words), and it is a true one. 
God's holiest and truest servants do exactly the work 
that He has given them to do ; and they always do it 
first They do not select for themselves the work 
they are to do for God, and take their own order, 
instead of His, in doing it. Let us be content to do 
God's work however humble, because it must be our 
right work. And if we cannot mount on eagles* 
wings, or run without being weary — but can only 
walk, and not walk fast, either — let us be glad that 
we can "walk and not faint." 
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" Thank God, I have not far to walk now ! " says 
some aged believer ; " I have borne the burthen and 
heat of the day, and the evening has now come ; the 
shadows are falling fast ; my pilgrimage will soon be 
at an end ! " Courage, aged pilgrim ! Thou shalt 
walk through the valley of the shadow of death, and 
fear no evil. The God whom thou hast served will 
not desert thee at last. Though all men desert thee. 
He will remain with thee. Nay, He will place His 
loving hand under thy dying head, and soften thy 
dying pillow ! And then when thy^ spirit leaves its 
clay tenement there will be something for thee, even 
nobler than mounting up with the wings of the eagle, 
for thou shalt behold the opening of the pearly gates 
of heaven ; and thou shalt enter in where there shall 
be no more want, or poverty, or sickness ; where there 
shall be no more suffering or heart-ache, and where 
God shall wipe away tears from all eyes. No more 
sin, no more temptation, no more falling! Heaven 
for ever ! Christ for ever ! Our eyes shall behold 
the King in His beauty ! 

Young men, is not the prospect of this heaven better 
than the enjoyment of sin } Will you not leave all 
lightness and choose Christ } God help you so to do! 

Father of love and mercy, bring us all to Thy happy 
heaven when our pilgrimage is ended, for Thy dear 
Son's sake! Amen. 
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Prating: CiQttfiout Ceasing. 



[Preached in nearly every part of England and Scotland ; and in Wales 
the Isles of Wight, Jersey, and Guernsey.] 



^^ Pray without ceasingP — i Thessalonians v. 17. 



'nr^HE great Isaac Barrow, that " unfair preacher," 
-^ as King Charles the Second used to call him, 
because he so completely exhausted the meaning of 
a text that he left no other clergyman a chance of 
preaching from it, has two workmanlike sermons from 
this short text of three words ; and yet seems to 
think he has scarcely made a complete finish of it. 

One fact seems to fix our attention with regard to 
the epistle itself from whence our text is taken. It 
is the earliest written letter of St. Paul that we possess. 
Very Kkely if scholars of our own day had to arrange 
tjie letters of St. Paul they would arrange them in the 
order of time ; but when the canon of our New Testa- 
ment was fixed, they were arranged in the order of 
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their importance, or the importance of the churches 
to which they were addressed. 

''Well, I am thinking," says some one, "since that 
letter of Paul which lies before you is the earliest 
written letter that we have of his, it should describe 
Primitive Christianity to us. It should show us ^yhat 
the apostolical religion really was. What does it 
say about the modes of worship and other subjects 
which are being so hotly debated in our day ? Paul 
will surely make some allusion to such subjects, or 
give his Thessalonian friends and disciples some 
directions about them, if they formed a part of the 
ancient Christianity. What does he say, for instance, 
a^jout Purgatory, and about the worship of the Virgin 
Mary, and asking her to pray to her Son for us } " 
Not one syllable. 

" But is there not the duty inculcated of praying to 
dead saints ! " There is not one line or tittle that relates 
to any such practice. " But does not St. Paul insist 
that incense should be burnt in the churches } " He 
never mentions it. " And does he make no mention 
of the cope, and chasuble, and dalmatica, that we 
hear so much about now-a-days, and direct that there 
shall be a marching with banners along the ^isles of 
the churches .^ " 

My good friends, there is not a word or a syllable 
about any such foolish and childish practices. De- 
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pend upon it, the Christianity of St. Paul's day did 
not lead men to waste their time in tinselled shows 
and gaudy appearances ; it was of too serious a cha- 
racter for that. Paul has to remind these Thes- 
salonians that when they became his foll9wers and 
the followers of Christ, they had to " receive the 
word in much affliction ; " and that while they re- 
ceived it they knew that he and his companion had 
only just left the dungeon at Philippi, where they 
were " shamefully entreated," as he says. And very 
soon he shows them that he knows they " also have 
suffered Ifke things of their countrymen " to those 
that all the early Christians had to suffer. And he 
tells them that what he told them before he must tell 
them again, that they shall suffer tribulation. 

Oh no ! the primitive Christians had no time to 
waste in debates about genuflections, and smoke, and 
pretty petticoats. They had to sustain the fierce 
persecution of a hard, bad, wicked world, and to live 
in hourly expectation of martyrdom. And so St. 
Paul's letter consists of earnest incentives to holiness 
of life as the needful preparation for meeting Christ 
at His coming. And the way in which he crowds his 
instructions together towards the close of the letter 
shows, either that he was pressed for time, or as it 
seems most likely, his fervour has increased till he is 
constrained to utter much in little ; multum in parvo 
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as we say ; and thus he writes down, or dictates, the 
words of the text, " Pray without ceasing." 

You will not expect me, brethren, to divide so short 
a text as this, or to deal with it after the old Aristo- 
telian fashion of First, Secondly, Thirdly ; the stiff, 
formal fashion which is still retained by so many in 
their pulpit deliverances. How then shall I deal- 
with it } I am just thinking of the reply which the 
old clergyman gave (it is an old Lincolnshire story) 
to his son, who had come home from college with his 
first degree, and had agreed to preach for his father on 
the following Sunday, from a very plain text which 
the father had named. It was a plain text, but the 
young man was purposing anything rather than plain 
preaching. 

"How would you have me treat the subject, 
father } " he asked ; " shall I treat it philosophically 
and logically, or shall I merely treat it rhetorically and 
discursively } " 

" My dear lad," said the good old father, " treat it 
practically!' 

I think I had better follow the old clerg^inan's in- 
junction this morning, and treat my text practically. 
And practical treatment, my friends, is the very treat- 
ment that this text needs ; and so I begin at once, by 
showing that " praying without ceasing " must include 

Family Prayer. I am to preach' practically, you 
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know; Have you; every one of you who is at the 
head of a family, have you family prayer in your 
houses ? You, I mean, who profess religion. Is the 
answer in some heart full of self-condemnation, " No, 
I have not ? " Then may the Lord have mercy upon 
you ! What, my brother, do you belong to a Christian 
church ? is your name eni-olled in its book of mem- 
bers ? do you make an open profession that you 
belong to Christ? and yet you have no family prayer? 
Do you ever reflect on the stain you are bringing on 
religion ? What do poor sceptics say to me when I 
get into conversation with them ? 

"Where is the Christianity that you talk about? 
Don't urge uato look at what you call the ' Evidences/ 
We want to see the real evidence, the Christianity 
itself. But where is it ? We get into a railway 
carriage, in which there are Methodists, and Baptists, 
and Independents, and people of no religion, and they 
each and all talk about the weather and trade and 
money and ^ anything and everything but religion. 
They never mention that! The Methodist is as 
silent about Christ as the man that does not believe 
in Him. And we have a man who lives very near to 
our house, who is a great professor of religion, nay, he 
is an officer of some kind in a Christian' church, but 
he never has any family prayer in his house. At least 
if he has he is so snug and secret about it that we 
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can never hear him. Where is the Christianity, sir, 
that you talk about ? " 

Do you net see, my brother, that you bring a scandal 
upon the religion you profess by neglecting family 
prayer ? But think of the evil influence your guilty 
neglect has upon the members of your own family. 
How can you expect your children to be pioils, if you 
let them go to rest every night without bowing your 
knees with them, and asking God to bless them ? 
You profess to love your children. ; But if you let 
them grow up without the influence of religion, may 
you not see some of them pass to the left hand at the 
great day ? And what if one of them, before he de- 
parts from your sight for ever, should look at you and 
say, " Father ! you never had any family prayer in our 
house!**' Could you bear that.^ Can you bear the 
thought, of it now.^ Oh, my dear friend, begin your 
family prayer this very night. Do not put it off any 
longer. 

" I can't, sir ! ** says some timid nature ; " I never 
made an audible prayer in my life ; and I am sure I 
could not make one if I were to try.** How is that, 
my dear friend ? What kind of a prayer do you wish 
to make .? Do you want to begin with a string of 
long-syllabled words — "O Thou Omnipotent, Omni- 
present, Omniscient ? ** — my friend, you had better not 
try to compliment the Almighty. He knows how 
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omnipotent He is millions of times better than you 
can tell Him. He knows how omnipresent and 
omniscient He is better than you and all others, 
whether angels or men, know in His universe. God 
wants none of your compliments. What kind of a 
prayer does God wait to hear from you } The lan- 
guage of the poor broken-hearted child who feels he . 
has done wrong, and wants to get back to his father. 
The humblest and simplest terms you can use are the 
best for your purpose. Surely you can employ these. 
You can have no excuse for the omission of family 
prayer because of its difficulty. 

Begin it this very night, I say again ; and have it 
in the morning as well, if you can. Some poor men 
that have to rise very early and go a long way to work 
cannot have family prayer in the morning. But others 
can, and many have plenty of leisure for it I say to 
such of you, be sure to practice it. And, hear me ! 
suppose you happen to get up a little later than usual 
in the morning, don't get into the habit of shuffling 
out of part of your duty. Don't say, " Never mind 
reaching down the Bible this morning, it is getting 
very late ; let us kneel down at once, and have a few 
words of prayer, and get off to business ! " Ah, that 
is stealing another bit of God's time ; and you have 
stolen so much already you should not steal any more. 
'* Prayer hinders no work," is an old saying of God's 
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people ; and experience has proved its truth. Let 
God have all the right time at family prayers, breth- 
ren ; you will lose nothing by it, even in a worldly 
sense. 

Another thing : very likely when you begin this 
practice of prayer with your family your critical 
neighbour will want to come in, slily saying, in his 
heart, " I will just step in and hear how he gets through 
with \\.y Now, don't jump up from your knees, as if 
you were ashamed of your work. Perhaps, your critical 
neighbour may not think your prayer very logically 
connected or very grammatical. But, remember, 
there will be no offence, in either case, to God. And 
if He be not offended with your prayer, you should not 
fear man hearing it Oh, go on with your prayer, 
however simple. Perhaps the humble and heart-felt 
prayer you are uttering may touch your critical neigh- 
bour's heart as it never was touched before. 

One thing more : take care, my dear friend, that 
your family prayer is family prayer. A good woman 
at York said to me, one day, " I am glad our family 
prayer is at an end, for I was sorely tired of it ! " 
" What ! " I said, " tired of your family-prayer ! How 
is that } I thought you said you were a Methodist, 
and met in class, and loved Christ. I cannot under- 
stand you!" , "Well, sir," replied the poor woman, 
"our family prayer had grown so dry and barren. 
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My husband would send off the big lads to their work, 
and the little bairns to school ; and then he bolted 
the door, and we knelt down to family prayer ; and it 
grew so marrowless, I told him I would have no more 
on t. 

I did not wonder at the conclusion she came to. My 
friends, don't try family prayer of that kind. Get all 
your children together, and bring them to God's feet ; 
and call in your servants, or assistan):s, if you have 
any. Lead all your family and household, daily, to 
the worship of God, if you would have a blessing rest 
on your house. *'But would you have the small 
children brought in, those who are so very young, arid 
who only disturb the worship by noise } ** I would not 
be much troubled about the noise. They will learn 
better how to behave in time. I would rather all 
your children were taught to bow ,their knees in 
family prayer, even from the earliest time, that they 
may grow up with the habit, and have this blessed 
thought, on their knees, " If my earthly father be 
taken away, do Thou, my Heavenly Father, take care 
of me!" 

Now, my dear friend, whoever you are, you, I mean, 
who have been neglecting family prayer, I charge you, 
begin it to-night. You are doubly guilty if you 
neglect it after what I have earnestly said to you. 
And if you do begin the practice to-night, and continue 
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it so long as you live, you will praise God in heaven 
that ever you took my earnest advice. God help you 
to begin ! 

You will naturally expect me to observe that 
" praying without ceasing " must include 

Public Prayer, And here let me say, at once, 
that however foolish and ridiculous some of the 
practices of the Ritualists may be, I hold them to be 
setting a very excellent example in one respect. They 
have prayer in their churches every day. Do not 
start with surprise if I tell you that I ' think every 
branch of Christ's church should meet together for 
prayer every, day. "Why, sir, you don't expect 
everybody either will or can attend a prayer meeting 
every day, do you } " No : but if everybody cannot, 
somebody can. And, very likely, if people began to 
be willing to attend, and to try to attend, it would be 
found that a far greater number could attend than 
seemed likely until they began to try. 

What I wish to enforce on your reflection is this. 
I may die before I leave this pulpit. Some one, or 
more of you may die before you leave this chapel 
this morning. We have not a moment of life at com- 
mand, not one moment to call our own. Now,' I 
solemnly appeal to you, is it wise, is it common-sense, 
to be living all the days of the week but Sunday, 
without once reminding each other that we must die, 
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and helping each other to prepare for the state that 
will never end ? Can you affirm it to be rational that 
we should consume so much of our existence in care' 
for a state that may end in a moment, and so little in 
caring for eternity ? If our belief in the eternal state 
be not an utter delusion, is it not real madness to live 
without preparing for it, and helping one another to 
prepare for it, as much as we can ? 

Our religion should be something more than a mere 
Sunday religion if we expect it to be of any worth to 
us in a dying hour. I do not think we shall ever 
regret our attendance on meetings for prayer when 
we get to heaven ; and I do not think a lost soul would 
despise a simple prayer meeting if allowed to come 
back to earth for another hour's probation. " It is 
only a prayer meeting, I shall not go to the chapel 
to-night ! " he might hear some careless professor say. 
'* Only a prayer meeting ! '* the released soul would 
echo ; " thank God that there is one, and that I can 
attend it ! " 

You have no prayer meeting every day here ; but I 
hope you have one week-night prayer meeting. How 
many of you attend it 1 Only a sorry few, so that the 
minister's heart sinks every time he attends it } Oh, 
begin to value meetings for prayer on earth, if you 
really mean to form a part of the eternal choir of 
praise in heaven ! 
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"Pray without ceasing" includes another kind of 
prayer, which I deeply regret to say has grown too 
much into desuetude among well-nigh every section of 
the professing church of Christ, in this country. I mean 

Social Prayer. I discern a look of inquiry or 
uncertainty in some of your faces, a sort of " What 
d ye mean } " expression. And 1 hardly wonder to 
see it. The pious custom of praying in each other's 
houses, among neighbours, the habit of kneeling to 
pray a little together, at any time, anywhere, when 
Christians meet, seems almost to have vanished since 
the days of my childhood and early youth. It was a 
rule then ; it is a rarity now. A preacher's visit would 
have been thought strange if it had not concluded 
with prayer, when I was young. 

When members of the skme religious society 
visited they had prayer together. I remember well, 
when I was a child, six or seven years old say, in 
Gainsborough, by the Trent, how the Methodist 
women of the working-class prayed together. In the 
afternoon when their husbands had gone back to work, 
and they had put the dinner things away and " fettled " 
the house up a bit, and the bairns were gone to school, 
they would step info each other's houses for a few 
minutes — not for gossip, and much less for backbi- 
ting. It would not be, " I say, Betty, I wonder how 
Sally Harrison got that last new gown. I don't be- 
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lieve she has paid for it. I'm sure I can't get so many- 
new things as she gets. That I can't ! " Oh, no ! 
there was no gossip of that kind. " Betty, let's pray 
a bit ! " were the words, and down they would go on 
their knees in a moment ! And ]^etty would pray- 
too : each of them, a short, fervent, heart-felt prayer, 
and then away they would go to their stocking-darn- 
ing, or other household work, over which they WQuld 
sing the songs of Zion, so sweetly ! ^ 

Ah, I should like to see that old-fashioned Metho- 
dism come back again! It was far more loveable than 
all your modern finical respectabilities and proprieties. 
And why the practice of Social Prayer should not be 
followed among what are called "respectable people 
.that profess religion" I cannot tell. Would not a 
few heart-felt breathings after holiness, uttered audibly, 
on their knees, do Christian friends more good than 
the mere wearisome gossip about nothing which so often 
fills up the minutes devoted to a morning call } 

And why should not intellectual men pray together 
when they meet } Intellectual men ! Goodness 
gracious ! why some of 'em would think you had come 
out of a lunatic asylum if you were to make such a 
proposal to them ! And yet, what is the value of a 
man's intellectuality if it does not render him more 
devout, and tend to move him to lead others to lives 
and acts of devoutness likewise ? 



John Wesley and Doctor Johnson. 1 83 

That was an excellent rule of good John Wesley. 
He would not stay longer tlian one hour in any com- 
pany unless there was fresh prayer at the end of the 
hour. You will find this wise habit of Wesley noticed 
in Boswell's Life of Dr. Johnson. "John Wesley's 
conversation is good," says the doctor; "but he is 
never at leisure. He is always obliged to go at a 
certain hour. This is very disagreeable to a man who 
loves to fold his legs, and have his talk out, as I do." 
And I have read somewhere, but cannot remember 
* where, that Wesley dined with Johnson, allowed one 
hour for the dinner, and another for the conversation, 
and then rose to go, as there was no prayer proposed 
by the doctor, and Wesley was too modest, in such a 
presence, to propose it himself. The doctor might 
not think this very agreeable ; but John Wesley con- 
sidered himself to be God's sworn servant, and dare 
not break his devout rule. 

Do you not think, brethren, it would be better with 
us if the habit of Social Prayer were restored among 
us ? Oh, how often one has sat hours in the company 
of Christian men, aye, even of Christian ministers, 
and there has not been one word of prayer ! I make 
no doubt that what I have felt others have felt : not 
a disposition to be censorious, or to charge others 
with the chief guilt in this guilty negligence. No ; 
' but to take the chief guilt home to pne's-self. For 
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how do I know that others have as keen a conviction 
of the duty of Social Prayer as I have ? and if my 
conviction be so keen, am I not the guiltiest for re- 
sisting it ? 

And why have I not proposed prayer in the com- 
pany of Christian friends, and why have not you 
proposed prayer, when we have alike felt keenly 
convinced of the want of spirituality in such a com- 
pany, that has been sitting together for hours, and 
eagerly entering into all sorts of subjects, intellectual 
or political or commercial, and often indulging in 
mirth, but never approaching the all-important sub- 
ject of personal religion ? Has not this been the 
inward self-reproach which has stifled the half-resolve 
to propose prayer, " How can I do it ? Will it not 
be a direct censure upon my brethren, and impel them 
to say in their hearts, He thinks himself holier than 
we ? How can I do it ? God knows that I am living 
too often without communion with Himself; and I 
cannot do anything that looks like a proclamation 
that I have more religion than my brethren." 

This is what you and I have often felt ; and then 
we have sunk into silence, or joined again in the 
unspiritual conversation, but have sard nothing about 
prayer. And we have gone away from that conver- 
sation, as, perhaps, every other Christian man has 
gone away from it, self-condemned for our cowardice 
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and unfaithfulness. Oh, how much better it would 
have been, how much nobler, how much more Chris- 
tian, if we had broken through all entangling reason- 
ings, and said, " Brethren, I pray so little that I feel 
a want of deeper communion with God. Let us 
spend a few minutes in prayer, and then go on again 
with our conversation." 

This candid and true confession that we needed 
the prayer ourselves could give no offence to good 
Christian men. Offence.^ How often would the 
company be joyfuUy thankful, rather than offended, 
that formalities were broken through, and Social 
Prayer proposed. And if vital Christianity is to be 
more widely spread in our land, do you not feel, 
brethren, that there must be more prayer among 
professing Christians ? Do you not all feel, who 
love Christ, that we ought to be less like the world 
when we meet together for conversation } 

" Praying without ceasing," I must go on to say, 
must include the very important Christian practice of 

Private prayer. You all understood that I was 
to preach practically. Have all here, who profess 
the religion of Christ, their hour Qf private prayer, 
daily 1 I did not ask whether you pray an hour at 
a time, or half an hour at a time, or only ten 
minutes at a time, because you cannot kneel longer, 
for pain. I mean, is there a set hour of the day, 
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whether it be noon-tide, or some other time, that 
you punctually strictly observe, day by day, ^s the 
hour for "entering your closet" in the completest 
sense of the words, when you are closed up with 
God, when no eye but His sees you, and no ear but 
His hears you, and you pour out all your heart to 
Him? 

If you be really one of God's children you cannot 
live happily one day without going thus to your 
heavenly Fatheh Closet prayer will be as neces- 
sary to the life of your soul as your daily meals are 
to the life of the body. You cannot live the spiritual 
life without closet prayer ; and if you can live con- 
tentedly without it your spiritual life is gone, you 
are again dead in trespasses and sins. I trust I 
speak to more than a few, in God's house, this morn- 
ing, who live in the daily and constant experience' 
of the sweetness and holy enjoyment of private 
prayer. You often feel that your accustomed place 
of secret prayer, it may be a corner of your chamber, 
it niay be a comer of your workshop, it may be youi; 
counting-house, when you are left alone in it, ' I care 
not where it is, but you often feel that it becomes the 
gate of heaven to your soul, for there the Holy One 
of Israel meets you, and lets down the beams of the 
Divine glory upon your soul ! 

"The worst of it is, I too often neglect private 
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prayer ! " exclaims some one who is listening ; " I 
too often neglect it, and bring my soul into ?requent 
loss and condemnation by neglecting it." And so 
surely as you neglect it, my dear friend, you can 
have no growth in religion. If you neglect private 
prayer even one day, if you suffer yourself to be 
cheated out of your hour of communion with God, 
through lack of decision in breaking away froQi the 
profitless conversation of a neighbour, or through not 
leaving your worldly business at the right time, you 
will find it still more difficult to be decided the 
next day. Such are the unmistakable proofs of our 
fallen nature, we feel it to be so very easy to do 
wrong, and so difficult to do right ; so natural to 
slide out of the path of right, and so difficult to get 
back to it again ! 

By yielding to slackness of spirit, and neglecting 
the hour of private prayer one day, you may lose 
the happy habit of secret prayer for a week or 
more. Some of yqu have experienced this. And 
you remember how, when at length you were 
roused by some solemnly warning dispensation of 
Providence, some faithful sermon, or solely, perhaps, 
by the inward and powerful strivings of the Holy 
Spirit, to return to your habit, you remember, I say, 
how hard you found it to get hold again of the com- 
forting assurance that you were a child of God. It 
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was all condemnation and guilt that you felt, and 
you could only groan under it ; it was scarcely 
prayer ; it was not the holy and delightful com- 
munion with God that you had before. 

Have any of you lost your communion with God ? 
Oh, seek it with all thy heart until you find it again. 
I would fain hope that I am not addressing many 
this morning who profess religion, and yet often fall 
into the neglect of secret prayer. But if there be 
even a few, although I feel I have no right to scold 
or to lecture you on your negligence, feeling conscious 
of my own deep sinfulness, yet I must say to you 
that you are putting yourselves in danger of eternal 
loss, you are grieving the Holy Spirit by your indiffer- 
ence, and it will be a mercy indeed if He does not 
desert you, and leave you to hardness of heart. 

Oh, " grieve not the Holy Spirit of God, whereby 
ye are sealed to the day of redemption.'* It may 
sometimes be difficult for you to get a few minutes in 
the day for real retirement. Nay, it may be that 
some of you find it utterly impossible for a whole 
day of your existence to get a moment for retirement, 
but how gladly you will hasten to your closet when 
the moment of release arrives ! The child does not 
rush more eagerly to the arms of its mother after a 
day's absence, than you will hasten to the footstool of 
your heavenly Parent, 
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But even when it is utterly impossible for you to 
get one moment of the day to retire for private prayer 
another kind of prayer remains to you ; and it is the 
very kind of prayer that will best prepare you for all 
other kinds of prayer, and make all other kinds of 
prayer sweeter and more profitable to you. " Pray- 
ing without ceasing " must include 

Constant prayer : mental prayer, prayer of the 
heart, prayer everywhere, prayer in the street and in 
the market, prayer in the shop and in the warehouse, 
prayer behind the counter and prayer over the ledger, 
prayer in the omnibus and prayer in the railway- 
carriage, prayer in the mine and prayer at the loom, ' 
prayer at the plough and prayer in the harvest-field, 
prayer in harbour and prayer at sea, prayer in the 
calm as well as in the storm, prayer at all times and 
in all places. 

" But we cannot pray every moment, literally : that 
is impossible, sir ! " Of course it is : of course yoir 
cannot pray every moment, literally. And do not 
fall into the mistaken idea that you can. For that 
may be much to your soul's detriment, instead of to 
your spiritual welfare. Nothing is more likely to 
destroy religion in the soul than a misconception that 
it is to transform our human into angelical natures. 
For as that will bring constant'disappointment to the 
mind it must end in disgust, and perhaps renuncia- 
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tion of religion altogether. The archangels, the 
cherubim and seraphim, the spirits of just men made 
perfect, may be holding rapt comniunion with God 
every moment ; but you and I, so long as we remain 
in the body, must be limited by earthly conditions. 

Pray every moment, literally! My dear friend, 
remember bread has to be earned, raiment has to be 
bought, rents and taxes have to be paid, families 
have to be brought up, civilization has to go forward, 
railways have to be made, the \Yorld has to be im- 
proved. God means all this to be done. " Replenish 
the earth and subdue it,'* was His divine command to 
Man when He placed His creature on the earth ; and 
the Creator doubtless means that command to be 
fulfilled before man quits the earth. We are not to 
be idlers and cumbergrounds in the beautiful world 
that God has formed ; but workmen, either of the 
brain or of the hands. And earnest wort requires 
earnest thought. Nay, some kinds of work require 
the most concentrated, patient, unremitted, careful 
thought, for hours, thought that renders prayer im- 
possible for the time. 

It is true that some employments can be pursued 
with comparatively little thought, when the workman 
is well-trained and well-practised, and the work is 
simple in its nature. And thus, a man who ih a 
sedentary or stationary posture can perform work of 
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a certain kind a whole day almost entirely by the 
practised habit of his hands, and with , but little 
thought, has a great deal of time for mental or 
ejaculatory prayer. But how different the case of 
his employer may be ! Very likely the employer 
has several thousand men in his factories and ware- 
houses. Perhaps he has ships at sea, or he deals with 
foreign merchants, in distant countries. Then he 
must read the newspapers ; he must keep a perfect 
knowledge of the state of markets for sale, and 
markets wherein he is to buy, and of the money 
market too. If he does not keep this knowledge, 
all the ,thousands in his employ, and their families 
too, may soon want bread ! The employer must, too, 
with all his^ multifarious cares and correspondence 
with agents, producers, and customers, keep a perfect 
knowledge of the ledger, v "The ledger, sir!'* cries 
one, " oh, surely the clerks can take care of that ! '* 
The clerks 1 My good friend, they would very likely 
bring him into the gazette in a month if he were, 
to trust solely to them, although they might be as 
honest as the day. And if he became insolvent who 
would blame the clerks } 

I tell you, my friend, this is a world 'where people 
have to live, pretty generally, by their wits, and where 
they need all their wits in order to be enabled to live ; 
and so it is not a world in which we can pray every 
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moment, literally. " Pray without ceasing," says our 
text ; " men ought always to pray and not to faint," 
says our Lord. And what is the true, substantial 
meaning of such passages, do you ask ? I will tell 
you. They mean that man is to remember he can 
have no heart religion, no spiritual life, without 
prayer ; and therefore he is to pray as much as he can. 
He is to remember that he is but a pilgrim and a 
sojourner on earth, that this world is not his home, 
that he may be summoned to leave it in a moment ; 
and so he must hold himself in readiness to obey the 
call without panic or alarm. His treasure is to be in 
heaven, that his heart may be there also. While he 
is " diligent in business," as becomes one who is the 
sworn servant of duty, he is to be " fervent in spirit, 
serving the Lord." While he takes care to provide 
things honest in the sight of all men, he remembers 
he is in the sight of God, and must prepare to meet 
God. 

See ! there is a child of God in the open market 
yonder. What is he doing.? Trying to sell his 
goods, to be sure. He knows that he must try to 
sell his goods it he would be honest and shun starva- 
tion. He does not put his hands into his pockets, 
and shut his eyes, and lean back in a chair, and 
expect God Almighty to sell the goods for him. 
Religion does not make him a natural fool. He 
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knows that God has given him strength and intelli- 
gence to win a living, and he must make a proper 
use of those gifts ; and so he is fully in earnest about 
business, and full of exertion to secure it. He does 
not press the purchase of an article upon a customer 
when he knows it is not the article the customer really 
wants ; and it would be an injury to the customer to 
urge him to buy it. He does not entice the poor to 
purchase of him what he is sure they do not want, 
merely to empty their poor pockets, and to fill his 
own. He does not make solemn asseverations about 
inferior articles being worth th^ price of the best 
manufactured goods. His " yea is yea, and his nay 
is nay." 

On his right hand a man is practising extortion ; 
and on his left another is bawling, as if he would rend 
his throat, about goods that no honest man ought to 
sell, and he wants everybody to buy ; and there is a 
degraded, evil-eyed man, who cries up false goods for 
sale one minute, and spends the next in deriding the 
religious man, scoffing at him, and trying to induce 
others to deride and persecute him. 

And what is God*s child doing all the time } Try- 
ing to sell his goods, I reply. But that is not his 
only employment. His soul is going upward in holy 
ejaculation: "Lord, keep me! I am Thine! Save 
this poor persecutor ! Touch his conscience by Thy 
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« 

Holy Spirit ! I am Thine, Lord ! I lo^e Thee ! Oh 
keep me near to Thyself !" 

Do you live that way, in the market, my dear 
brethren ? Do you live that way in the street, in the 
field, at the loom, in the coal mine, in . the warehouse, 
in the counting-house, behind the counter ? Do you 
live that way wherever you go and whatever you are 
doing ? Oh, then, you find it to be sweet living. Give 
me a praying heart and I shall be richer than all the 
gold of California and Australia can make me. Give 
me a praying heart and I shall be richer than I could 
be with all the pearls and diamonds and rubies in the 
world. For if I keep a praying heart wherever I go, 
sin must fall under my feet " Praying will either 
make a man give over sinning, or sinning will make 
him give over praying," says an old writer. Prayer 
and holiness are inseparably connected for the child 
of God here. He cannot be holy if he does not pray, 
nor c^ any of you who do not pray ever give over 
sinning till you begin to pray. God help you to 
begin who have never begun. If your first prayers 
are to be uttered on a death-bed you will find it hard 
work. Oh, begin now and go on, that you niay find 
it easy to pray then, and Death may have no terrors 
for you ! 

What to pray for would form matter for many 
sermons. I must leiave all that to your reflection. 
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Your own sins and forgiveness for them, your own 
holiness and ripeness for heaven, the salvation of your 
children, parents, brothers, and sisters, and friends, the 
blessing of God on your ministers and the *church you 
are connected with, tiie spread o( (Christ's Gospel over 
the earth, the conversion of your neighbours, the for- 
giveness of your enemies ! Oh ! what abundance of 
matter you have for prayer. 

One other word and I have done. Is there a man 
in the world towards whom you have a twitter feeling.? 
Do you carry the daily torment about with you of 
feeling hatred to that man } Pray for him ! pray for 
him, morning, noon, and night ! FU warrant you, it 
will cure your hatred. You cannot hate a man if you 
pray heartily for him. 

God help us all to " pray without ceasing," for ^ 
Christ's sake ! Amen. 
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VI. 



[Preached in many towns of England and Scotland.] 



" / pray not that Thou shouldest take them out of the world, 
but that Thou shouldest keep them from the evil^ — ^John xvii 15. 



T F a christian man were to be imprisoned for life 
-*■ and he were told he should not have the Bible to 
read, it would, most assuredly, distress him very tnuch. 
He would use every entreaty that the word of God 
might be his companion. And if, in answer to his 
entreaty, his judges were to say, " You shall not have 
the whole book : we will only allow you to have five 
chapters out of it ; but you may choose the chapters 
for yourself, and have them to read to the end of your 
life of solitary confinement," that christian prisoner 
for life could not make a better choice than to select 
this 17th chapter,' that we have just read as our moan- 
ing lesson, and the four preceding chapters: the 13th, 
14th, isth, 1 6th, and 17th chapters of St. John's 
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Gospel : the chapters containing our Lord's last dis- 
courses with His disciples, at the Last Supper, and His 
great intercessory prayer for His church. 

What a beautiful, what a surpassingly loveable 
portrait these chapters contain of Christ! What, 
goodness, what affection, what love, what tenderness, , 
what sweetness, is here exhibited by the Saviour ! 
What a wondrous heaven of feeling one apprehends 
the ^eater number of the poor disciples must have 
experienced, mingled with a mysterious foreboding of 
grief and broken-heartedness; for amidst all His yearn- 
ing syllables of love and assurances of the blessedness 
they shall hereafter enjoy with Him, He is telling them 
that He is about to leave them. 

About to leave them ! What! their best friend and 
counsellor and guide about to leave them now! Now, 
when difficulties seem to be thickening, persecution in- 
creasing, and capture and death seem threatening! 
Lately, when Jesus talked of going to restore Lazarus 
to life, His disciples said to Him, " Master, the Jews of 
late sought to stone Thee, and goest Thou thither 
again } " " Are there not twelve hours in the day } " 
He replies. I have not reached the twelfth hour yet; 
He means ; the hour when they will be able to take 
away my life ; and I must do my work, must perform 
the entire errand for which I came into the world. 
And when they find He is resolved to go, even poor 
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unbelieving Thomas says, "Let us also go, that we 
may die with Him." Poor things ! they thought they 
could die with Him. But to be left in the world 
without Him, they feel as if they could not bear that 
And where was He going to, they are wondering ? 
Into some comer of the wilderness, out of the way of 
the fearful persecution that is now threatening them ? 
" What is this that He saith unto us?'* they are saying 
one to another ; " A little while, and ye shall not see 
me ; and again, ' a little whrle, and ye shall see me ; 
and, Because I go to the Father?" "What is this 
that He saith?" "We cannot tell what He saith." 
They could not understand His meaning. They were 
poor dull scholars, you know. Christ had a deal of 
trouble with 'em : just as He has had with you and me. 
If the Great Sch6olmaster had not been so patient 
with us, many of us would have been turned out of 
school long ago. Oh, the wondrous patience of God 
with us ! and the wondrous patience of Christ with 
His poor, dull disciples. " I have many things to tell 
you," says He; " but ye cannot bear them now." And 
so He waits patiently till they' can understand Him 
better: "having loved His own which were in the 
world, He loved them unto the end." 

They begin to get a glimpse of His real meaning 
when He tells them He is about to leave them ; and 
then they are distressed and in tears. " Let not your 
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hearts be troubled," He says again and again ; " Let 
not your hearts be troubled ! " " L go to prepare a place 
for you." " In my Father's house are many mansions : 
if it were not so, I would have told you." I would 
have said, at once, there is nothing after this life, had 
it been so. I would not have kept you in uncertainty 
for a moment had I known that there is no future 
life. I would have said openly, get what little enjoy- 
ment you can out of this present state of existence ; 
for when you are put into the grave, that is the end. 

Nay, it was not so ! ** In my Father's house are 
many mansions ! " "I go to prepare a place for you, 
— that where I am, there ye may be also ! " But even 
when they begin to understand His meaning, His 
declaration that He is going to prepare a happy hea- 
ven for them does not seem to console the poor 
disciples. Christ has to condescend to assure them, 
just as a tender father has to condescend to assure his 
children, when he is about to leave them for a time. 
Not all the promises which the tender' father makes 
of what he will do for the children in the place 
whither he is going will serve to console them. He 
cannot still their grief till he promises to come back 
to them. 

Just so is it with Christ and the drooping disciples. 
Christ has to promise to come back to them. " Let 
not your hearts be troubled ! " "I will not leave you 
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comfortless (or in the condition of orphans) ! I will 
come to you ! " Oh, how often Christ has fulfilled 
that blessed promise to His church ! Lord, fulfil Thy 
blessed promise again this morning ! We have need 
of Thee ; come and let us feel Thy sweet presence ! 

Now, if a tender and intelligent father were about 

to leave his children, finally, — if he were dying, and 

knew he was going to heaven, he would tell his 

children of it, in order to inspire and encourage 

them, and give them resolve to join him. Yet that 

is not all that he would do. A really intelligent and 

good father would warn his children of especial 

dangers, and of the mistakes they would be likely to 

make ; and he would urge them, with the deepest 

earnestness and anxiety, not to leave the path of 

holy obedience. We see all this in the conduct of 

Christ now He is about to leave His disciples. 

"These things have I spoken unto you," says He, 

"that ye should not be offended. They shall put 

you out of the synagogues : yea, the time cometh 

that whosoever killeth you will think that he doeth 

God service. And the§e things will they do unto 

you, because they have not knowii the Father, nor 

me. But these things I have told you, that when 

the time shall come ye may remember that I told 

you of them. And these things I said not unto you 

at the beginning, because I was with you." 
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He would not distress their minds too soon : " He 
loved them unto the end;" but He must give them 
the clear warning now, lest they should be unpre- 
pared for the danger and fail to meet it; And then, 
in the chapter preceding that which contains these 
warnings, Christ shows His deep anxiety that His 
disciples should keep in the path of obedience and 
rectitude after His departure. He compares Him- 
self to a vine and them to the branches ; and empha- 
tically warns them that if they, the branches, be broken 

I 

off from Himself, the living vine, they cannot bear fruit. 
Again : if a tender and intelligent father were 
about to die and leave his children, he would pray 
for them. But what kind of a prayer would such a 
father present to God for his children } Would he 
pray to God to pamper them i No : a truly intelli- 
gent father does not pamper his children ; and he 
would not pray for God either to pamper them, or 
to indulge them with enjoyment, or screen them from 
all difficulty and suffering. He would know that 
strength and manliness of character cannot proceed 
from indulgence ; and that real worth and soundness 
of character can only be proved by expo3ure to the 
battle of life and success in the struggle. An intelli- 
gent father will pray for the preservation of his 
beloved children from error ; but never that they 
should not be exposed to trial. 
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And what kind of prayer does Christ present to 
the Father for His disciples now He is* about to 
leave them ? a prayer for them to be kept in ease 
and indulgence ? Nay : He had already told them 
that they must expect to be cast out of the syna- 
gogues, and that whoever killed them would think 
that he did God service. Christ could not pray 
that the soldiers He was leaving in the world should 
be rendered cowards by ease and softness ; nor 
could He pray that they should have no battles, and 
therefore no victories. He cannot pray that they 
may never have to fight ; but He Can pray that they 
never may be beaten. The gist of His prayer is in 
the text, " I pray not that Thou shouldest take them 
out of the world ; but that Thou shouldest keep 
them from the evil." It seems proper to observe, 
before we proceed further, that 

Scholars say the word " one " should be 

SUPPLIED AT THE END OF THE TEXT. They 

allege grammatical reasons for this. The two words 
that end the text, tov irovripov, an article and an 
adjective, are in the genitive case, and the custom is 
to supply a substantive to follow, in such an instance: 
*' But that Thou shouldest keep them from the Evil 
One," they contend should be the reading. 

If this were really the restricted 'meaning of the 
text, Satan would, doubtless, be the Evil One in- 
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dicated : the leader of fallen spirits : " The prince of 
this world," as Christ called him. Not that the 
word "Satan," or the word " Devil>" must always be 
taken to mean one spirit in the Scriptures : " I saw 
Satan fall as lightning from heaven : " Christ means 
that He saw evil spirits discomfited : " The Devil 
goeth about as a roaring lion, seeking whom he may- 
devour : " not one fallen spirit merely, but many 
fallen spirits surround us, often, seeking whom they 
may influence for evil. But if the Saviour spoke of 
the Evil Qne, He would naturally point to the lead- 
ing evil spirit. 

Of this powerful agent for evil Christ could say, 
"The prince of this world cometh, and hath nothing . 
in me." The nature of Jesus was sinless, and Satan 
could not overcome that sinless nature. Yet Satan, 
doubtless, could harass and annoy the Saviour greatly, 
and cause Him great mental suffering ; and, once, 
the JEvil One evidently had power given him to move 
the body of Christ. But, I repeat, the Bad Spirit 
could not move Christ to sin. 

The disciples could not say, "The prince of this, 
world cometh, and hath nothing in us," nor can we 
l^ay so, any more than they .could. Our fallen 
natures, like theirs, forbid this. We are exposed to 
the subtle power of bad tempting spirits daily. " I 
don't believe* it ! " cries out some uhregenerate man ; 
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"I give no credence to such antiquated nonsense. 
And you ought to be ashamed of yourself, as a man 
who has* some reputation for intelligence, for bolster- 
ing up superstition in such a ridiculous way. Don't 
mock us, in this nineteenth century, with your 
childish stories about the Devil. I laugh you to 
scorn, sir, when you tell me that I am tempted by 
the Devil. I have a mind of my own, sir ; and a will 
of my own, too, and I exercise it ! " 

I must confess to you that I never feel any wonder 
when I hear unregenerate men talk in that way. How 
is an unregenerate man to know that he is tempted 
by bad spirits t If he chooses to reject this Book, and 
disbelieves what it reveals and records, and deems it 
all foolishness, how, I ask, is he to know that he is 
tempted by evil spirits ? He seeks no explication 
from God's word of any of the mysteries of his own 
being, thoughts, and emotions ; and his own way is 
evil. He loves sin, and he is led captive by the Devil 
at his will, but how is he to know that it is not his 
own will, for that is evil ? He cannot know it, it is 
impossible for him to know it, so long as he remains 
unregenerate. 

When do men and women know, most infallibly, 
that they are tempted by bad spirits } When they 
are all athirst for holiness. When their souls, like .the 
soul of the Psalmist, pant after God, as the hart pants . 
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after the water-brooks. When the Holy Spirit is their 
indwellipg Teacher, and they are full of burning de- 
sire to follow His holy teaching. Then is it that 
human creatures know, most infallibly, when they are 
tempted by evil spirits. 

We must be tempted. We cannot be Christians 
and never have any experience of temptation from 
Satan. He would be forgetting half his evil vocation 
if he tempted his own servants only. If he dared 
to tempt our Master, is it likely that he will forbear 
to harass Christ's frail and feeble followers } We 
must expect to be tempted if we be striving to make 
sure of heaven. 

"Don't you think, sir," said a very sincere, but 
simple man, to me, one Sunday, as I was leaving the 
pulpit of a chapel filled chiefly by the poor, " don't 
you think that you repeat the Lord's Prayer the 
wrong way ? Dpn't you think you had better repeat 
it as our minister repeats it } He always says, 'Leave 
us not in temptation.' You don't think that God 
ever leads us into temptation, sir, do you } Had not 
you better follow our minister's way, sir } " 

No, I replied ; I don't think I had better follow 
your minister's way. I think he had better follow 
Christ's way, and repeat the prayer as Christ taught 
it. Listen, my friend, I said ; the prayer is clear 
enough and forcible enough if you will read it 
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through. But you are like some other people that 
I know, you insist on reading the Bible with your 
thumb-nail instead of your brains. You stick yolir 
thumb-nail into one word on a page and will not see 
any other word, even on the same page. I have to 
say to you what I often say to sceptics when arguing 
with them, Fair-play for the Bible, please ; deal with 
this book as fairly as you deal with others. When 
you read any other book you allow it to explain 
itself. You read all adjoining passages, as well as 
the immediate context ; and, above all, you do not 
ignore the context. You* let the book explain itself. 
Do the same with the Lord's Prayer. 

" Lead us not into temptation, but deliver us from 
evil;" that is, lead us pot into temptation that shall 
overpower us, expose us not to overmuch trial, trial 
under which our weakness may sink. Christ does not 
mean that we are to pray never to be tempted, but 
only that we may be shielded from temptations too 
great for our strength ; and that we may be delivered 
from the sin of yielding to the temptation. 

We must be tempted. We must be tried. Our 
fidelity to God must be put to the proof. The reality 
of our zeal must be tested. How, otherwise, could it 
be shown to be real } Who would believe the . young 
volunteer who vainly .said to his captain, " Sir, I shall 
never come to drill ; but I shall be quite perfect, you 
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will see, on the day of review. You are going to have 
a day of field manoeuvres, to initiate the corps into 
the art of meeting an enemy. But I don't need it, 
sir. I know all about it, and you will see that I am 
up to the mark when Fm wanted !" 

" Up to the mark, young man ! " the captain would 
say; "we never saw^ you hit a mark yet; and we 
must take your name off our books at once, lest you 
shbuld disgrace us." ' The true soldien seeks dis- 
cipline, he does not shun it. He knows he is not fit 
for his work without it ; but the more thoroughly dis- 
ciplined and trained he is the easier actual warfare will 
be for him, when he enters it, and victory more probable. 

It is true that God, in His fatherly goodness, does 
sometimes wondrously exempt young and devoted 
converts from temptation. God so loves early service 
that He often protects the young devout soul from 
the assaults of Satan, and seems to forbid evil spirits 
to harass and distress the tender ones. You may 
sometimes see a young lad, in the first year or two of 
his regenerate state, so sunnily happy in the sense 01 
God's love, so free from the harassments of tempta- 
tion, that he wonders to hear older servants of God 
complain of difficulties, and utter doubts of their 
acceptance with the Saviour. He hardly thinks they 
can be children of God, and ventures to hint as much 
in their hearing. 
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And then, some old tried servant of God looks at 
him compassionately, and says, " God bless thee, my 
dear lad, Fm glad to see thee so happy, and long 
mayst thou be favoured to walk in the clear sunshine ; 
but be prepared if the clouds, come. Don't rest in 
the sunshine, and think it must be all sunshine. Don't 
expect to go all the way to heaven in silver slippers, 
or carpet slippers, either. Expect difficulties to come, 
expect the enemy to show his power, and be pre- 
pared for the fight. I find it to be a fight, all the 
way through." 

One cannot sufficiently adore the goodness of God 
to young converts, in shielding them from the assaults 
erf" bad spirits ; for young sincere souls, in their tender 
fear of God, often charge themselves with wrong 
when they have not done wrong. I would not say 
one word, if I knew it, which would be likely to 
lead the young to think lightly of sin, or to get a 
habit of making excuses for themselves when they 
do wrong. But I am only fulfilling a strict duty 
when I warn young converts to Christ not to fall into 
the contrary evil habit of condemning themselves 
when there is no true cause for self-condemnation. I 
say to young regenerate souls. Do not conclude be- 
cause the thought of evil enters your mind, or the 
commission of sin is suggested to you, that you have 
sinned, when you have not yielded. If your will be 
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not entangled you have not sinned. However fierce 
the assault of your enemy, even if it be as the roaring 
lion seeking whom he may devour ; or, if he harass 
and trouble you for many days together ; still if you 
do not yield you have not sinned. 

The experienced believer leariis better than to give 
up his confidence because of a little temptation. See 
that servant of God who has travelled fifty years on 
the way to heaven ! He has been in many a. storm, 
and many a fight, and he expects to fight still ; he 
knows it will be fighting all the way to the end, but 
the crown of victory will be his at last. He is on his 
knees, by his bedside, in the morning. His whole 
soul \^ drawn out after holiness. He feels as if he 
could hot live without it. He seems to be getting 
stronger and stronger hold of God, and to be realiz- 
ing, every moment, a deeper sense of God's favour 
and love. But, suddenly, when he feels nearest to 
God, and his joy is most full, the foulest and darkest 
suggestions to sin are cast into his mind by the evil one ! 

" Lord ! " cries out the experienced saint, " that is not 
mine ; it is not my will ; I cannot and will not sin against 
Thee : I hate sin, and will not have it. Get thee behind 
me, Satan ! I am God's child. I am not thine ! " and 
Satan flees, while the child of God triumphs, for 

" Satan trembles when he sees 
The weakest saint upon his knees," 
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says Cowper. But, depend upon it, Satan trembles 
still more when he sees a strong saint there, and hav- 
ing strong hold of God, through Christ. 

I am, however, humbly of opinion that THIS IS NOT 

THE LIMITED MEANING OF THE TEXT. 

It is our grateful duty to listen to the interpreta- 
tions of scholars. We cannot turn the deaf ear of 
contempt or inattention upon men who spend their 
lives in tracing out the intricacies of language, and in 
laying open its laws to us. But there is a larger and 
broader way of getting at the full and comprehensive 
meaning of a text than that of getting acquainted- with 
the one pointed meaning which arises from the gram- 
matical structure of the text. I mean that method 
already indicated this morning ; the survey of the 
context, of the page, of the surrounding passages of 
the chapter, as well as of that passage which forms 
the text. 

Now, if I were preaching to the cloth-workers of 
the West-Riding bi Yorkshire, this morning, instead 
of the dwellers in the " toy-shop of Europe," as your 
stirring town of Birmingham is so often called, I should 
point out to my hearers that there is a selvedge to the 
text. It is an old saying in Yorkshire that you may 
always know the quality and nature of the manufac- 
ture of a piece of cloth by looking well at the selvedge. 
At least it was so before the introduction of adultera- 
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tions and modern tricks : perhaps it is not so true a 
test of the value and excellence of a piece of clotl^ as 
it used to be, but it was so in old times. Now there is 
a selvedge to the text, I » mean the words above it, 
and the words below it, which are alike : " They are 
not of the world, even as I am not of the world." 
Surely the full meaning of a text with such a selvedge 
must be, " I pray not thou shouldest take them out of 
the world, but that thou shouldest keep them from 

The evil of the world. That must be the 
complete meaning of the text. It is a world of evil 
in which we live; this is an evil, wicked, depraved, bad 
world. " Nay," says the YorkshiremanJ " it is not the 
world that is bad, it is the people who are in it." 
And that is true. Oh, no ! it is not God's outward 
world which is bad. God's outward world is a beautiful 
world. It is beautiful to see the sun ri^e in the morn- 
ing, filling all nature with light, and life, and joy ; 
beautiful^ to see him gilding the tops of the distant 
hills, and sparkling on the stream! beautiful to see him 
opening the sweet faces of the flowers. Oh, how beauti- 
ful they are ! God never seems to have thought He 
could bestow too much beauty and loveableness upon 
the flowers. Surely man should never be ashamed of 
work while he sees the Great Workmaster work thus. 
It is beautiful to hear the sweet thrill of the thrush, and 
the mellow flute of the blackbird, and the lofty silver 
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carol of the lark mounting heavenward. It is beautiful 
to see "the blue sky that bends over all," — beautiful 
to sec the queenly moon by night, surrounded by the 
hosts of stars, gliding in her bright chariot through the 
clouds and silvering them with her radiance — beautiful 
to see the " dark and deep blue ocean" in the sweet- 
ness of calm; and it is grand and awful to gaze upon 
it in tempest 

It is beautiful not only to gaze on inanimate nature, 
but to look at the forms of moving life. It is beautiful 
to behold a grand horse arching his neck, in the pride 
of his strength, and pawing the ground in his im- 
patience, and to mark the flash and fire of his eye. 
There is not a more splendid sight in the world than 
a fine hojrse. How matchlessly, among the creatures, 
he combines strength and ease, grace and majesty, fire 
and beauty ! Ay, and it is beautiful to see a young 
lad step along the street, in the power and freedom of 
his limbs and the freshness of his youth. The face 
and form of woman are beautiful, and children are 
beautiful in their unspoiled simplicity. The look of 
love, the glance of affection, the words of attachment 
and friendly regard, the accents of pity towards dis- 
tress, are all beautiful. It is a beautiful world in 
which we live, this outward world that God has made 
and given to man for a possession. 

It is when you look into man's corrupt heart, and 
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when you see how he mars, by sin, the beautiful world 
God has made ; it is when you get into that other 
world, the world of moral evil, that you begin to have 
a glimpse of the meaning and' of the value of the 
prayer of Christ for His church, " I pray that Thou 
shouldest keep them from the evil.'* 
^ I often tell my friends in the agricultural and more 
thinly populated parts of the, country, that they can 
have but a limited notion of the evil of the world in 
which we live, unless they could sojourn for a time in 
the ''back slums," as they are called, of London, or 
Liverpool, or Manchester, or Glasgow, or Edinburgh. 
There is sin to be seen and felt everywhere ; but the 
fouler, darker haunts of sin, are certainly in great 
cities. There are the nightly dens where the deeply 
fallen of either sex mingle their oaths and curses, and 
obscene words, where murder and theft are planned 
and perpetrated. " Back slums," did I say, of great 
cities ? But what is yon other foul den, even in the 
district where fashion rules and reigns ? It is one of 
the well-known " hells" of the great city, where, not 
the poor and the ragged and the forlorn and the 
destitute, but the titled rakes and high-born scoun- 
drels meet, to gamble and cheat, and often to thirst 
for each other's blood when they cannot clutch each 
other's gold ! 

And yonder is the viler and fouler "hell " kept by 
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that gaudily dressed woman who has sold her own 
soul to the deepest hell, and has enticed poor frail 
young creatures into her house, to feed her vile life 
out of their ruin ! Oh God of infinite mercy, what 
vile sights of sin are open to Thy holy eyes every 
day and every hour, beneath the brightness of the 
noon-day sun, and the gloom of midnight ! what vile 
sounds of sin go up into Thy holy ears ! 

And then there are all the trickeries of trade, and 
the adulterations of manufacture, and the corrupt 
dealings of agents, and the false marking of goods, 
and the lying labelling of articles of sale, where all 
is foul swindle ! And yondfer is the glittering dram- 
shop, and the silly crowd giving the heartless traf- 
ficker their earnings, that they may stagger home 
besotted ; and then go up the oaths and curses of 
the drunken husband in the hearing of his young 
children, and they behold the blows the brute inflicts 
on their screaming mother ! Merciful Father ! Thou 
still causest Thy sun to shine on the evil and 'the 
good, and sendest Thy rain on the just and on the 
unjust, as Thy dear Son said, and so the world of 
evil is not smitten with Thy curse! Thou bearest 
with the evil world still ! Blessed for ever be Thy 
holy Name, that Thou art still the God of mercy ! 

I trust and confide that more than a few in God's 
presence, this morning, are saying with grateful 
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hearts, " Thank God, I cannot charge my soul with 
living in the practice of flagrant sin. I do not join 
in the great shameless sins of our corrupt state of 
society. I do not love sin. I do not willingly yield 
to sin. I tried to give my heart to God years ago, 
arid I have. been trying to serve Him ever since. 
But," the same sincere minds are confessing, " I feel 
my service is far from perfect. I do not love the 
Lord my God with all my heart and with all my soul' 
and with all my strength. I often feel as St. Paul 
seems to have felt, when he said, * When I would do 
good evil is present with me. I feel a law in my 
members warring against the law of my mind, and 
bringing me into Captivity to the law of sin and 
death ! * and I am often constrained to cry out with 
Paul, ' Oh, wretched man that I am, who shall de- 
liver me from the body of this death ! ' I wish I 
could do as the old preacher said that Paul did. He 
said Paul got out of the seventh chapter of Romans 
into the eighth." 

And surely, my brethren, the' experience that St. 
Paul indicates in the eighth chapter is a new ex- 
perience. " There is now no condemnation to them 
who are in Christ Jesus, who walk not after the flesh, 
but after the Spirit." " The law of the Spirit of life 
in Christ Jesus, hath made me free from the law of 
sin and death." 
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" I wish I could reach that experience/* says our 
friend, again; "do you think it possible for me to 
^ reach it?" , ' 

I answer: Do you think Christ came into the 
world to set us free from sin, or to leave us in bond- 
age to it ? What did Christ aim to accomplish by 
the shedding of His most precious blood, and His per- 
fect obedience to the will of the Father ? The knock- 
ing ofT of a few fetters of sin from the limbs of His 
followers, and the leaving of them to endure the 
thraldom of the rest of their chains to the end of 
their earthly lives ? I ask, is the accomplishment of 
so partial and imperfect a salvation worthy of 
Christ ? 

" Oh, I don't believe in your sinless perfection ! " 
says some one, disdainfully. Pray, my good friend, 
whoever preached sinless perfection ? I never h^rd 
any one preach it. I could never find a single 
sermon or treatise teaching such a doctrine. Your 
way of talking, my good friend, might be expected 
from scoffers ; but one should not hear it from pro- 
fessed Christians. Whoever preached sinless perfec- 
tion, I ask ? 

I have heard " Christian perfection " preached, and 
" holiness of heart," and " consecration of life," and 
" sanctification," and "perfeqt love." But I could 
nfever understand that any of these preachers meant 
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sinless perfection, though they meant we were to 
cease from wilful sin. I. could never understand that 
they meant you and I were to pray on, and believe 
on, till we obtained a spiritual looking-glass in which 
we could view our faces every-day, and admire them 
for their spotless purity and holiness. Oh no! if I 
am come to admire my own holiness I am sure it is 
already gone. I find that holy John Fletcher, and 
holy George Fox, and others who taught holiness of 
heart, never admired their own holiness ; but that, in 
sweet and lowly humility, they testified that by the 
blood of the everlasting covenant they were saved 
from wilful sin and stain, and were preserved and 
kept from hour to hour. 

I fear, my brethren, that many of us who profess 
Christ place religion sorely ^00 low as a profession. 
Nay, I found some people living in the Fen country, 
in eastern England, who were wild and insane enough to ' 
proclaim themselves God's children although they were 
living in open sin ; wild enough and insane enough to 
affirm that they were nearer to heaven every day, 
although they were conscious that they were commit- 
ting more and more sin every day ! One would think 
such people could never have read in the word of 
God, that God had " chosen us in Christ before the 
foundation of the world, that we should be holy ; '* 
that we are " created in Christ unto good works ; " 
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that we are elect, not to live in sin, but " through sane- 
tification of the Spirit." 

But, I repeat, I fear there are other sincere Christian 
souls who timidly place Christian holiness too low, and 
limit the possibility of its attainment. They love 
Christ and would love him more ; but their sense of 
sinfulness and weakness is so great, and their con- 
sciousness of unfaithfulness so deep, that they dare 
scarcely imagine it possible that they can ever be 
holy. 

Let me ask such sincere but timid Christians one 
question. My brethren, dare you get upon your 
knees with God's book before you, and, laying your 
hand upon it, solemnly affirm, " Now I see what is the 
limit of the religion the Holy Spirit can enable me 
to reach through faith in the atonement of Christ. I 
can be enabled to trample upon gross sins and to get 
from their tyranny fully; but I cannot be set free 
from little sins. I see, clearly, that I shall have to 
commit some wilful sin every day, so long as I live 
on earth.?" You dare not do that. You dare not 
thus degrade the work of the Holy Spirit, the work 
of your Great Sacrifice and High Priest, or the power 
of God to save you. 

I often call to mind the declaration I heard from that 
venerable and valiant servant of God, Rowland Hill. 
He was over fourscore years of age when I heard him 
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and I was but a young man ; but his large form, his 
dignified look and manner, remain most vividly in 
my memory. I can see him, yet, in my mind*s eye, 
ascending with trembling steps the pulpit of the little ,s: 

Independent chapel, at Gainsborough, in Lincolnshire, 
which he had consented to visit, in his old age. 

He; reminded me, soon, of the description of John 
Knox, in his advanced years, by an old Scottish writer, 
who says that the great reformer grew feeble, and 
was compelled to lean on the shoulders of "godly 
Richard Bellenden," in order to get into the pulpit ; 
and that "he quakit like an asp6n leaf" as he began 
his sermon, leaning for support upon the desk. But 
that, anon, as the Spirit of God "warmed his hert/' 
the great servant of Christ grew stronger and stronger, 
and more and more energetic, until at length "he was 
fit to ding the pulpit in blads, and flee oot on't ! " 

Indeed, venerable Rowland Hill reminded me much 
of that description. He went tremblingly, and with 
the assistance of a friend's arni into the pulpit, and 
he trembled for sortie time after he began to preach. 
But before a quarter of an hour had gone there was 
no more trembling ; and as he stood erect, it soon 
seemed as if the pulpit would not hold him ; and you 
forgot, in the tremendous energy of his look and 
voice and gesture, that he was an old man. 

And this keen warrior in the controversies of the 
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past had kept to close communion with his God, until 
he was now full of overflowing tenderness, as well as 
energy. I remember that his text was the very beau- 
tiful figurative passage in the eleventh chapter of Isaiah 
— figurative, as he triumphantly affirmed, first, of the 
holy state of believers, and also of the converted and 
millennial world : " The wolf also shall dwell with the 
lamb, and the leopard shall lie down with the kid ; 
and the calf and the young lion and the fatling 
together ; and a little child shall lead them. And the 
cow and the bear shall feed ; their young ones shall 
lie down together ; and the lion shall eat straw like 
the ox. And the sucking child shall play on the hole 
of the asp, and the weaned child shall put his hand 
on the cockatrice's den. They shall not hurt nor 
destroy in all my holy mountain : for the earth shall 
be full of the knowledge of the Lord, as the waters 
cover the sea." 

How the tender passage, " a little child shall lead 
them," seized his mind, and how beautifully he dwelt 
upon it, and enlarged on the power of Divine grace 
to fill us with the humble spirit of children ! And in 
every part of the text, as he went on to treat it, he 
Sciw clearer and stronger indications of the power of 
religion on the soul of man to change and renovate 
it ; and to sanctify the believer and preserve him in 
the state of renewal and of constant and unwavering 
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obedience; till he reached the magnificent close of 
his text, and then he rose into fervid eloquence as he 
described the state of the converted and millennial 
world. Yet again he came back to personal religion, 
and closed with such a simple, yet telling testimony 
to the reality of holiness, as made the whole crowd 
in that little chapel burst into tears : " What ! " he 
exclaimed, with uplifted eyes and hands, " can my 
Lord keep me one hour, and can He not keep me all 
day ? Oh yes, He can ! I feel He can I " 

Am ^I talking to God's children this morning ? 
Have you not often been fully kept for one hour, like 
holy Rowland Hill? Have you not felt your heart 
for that hour wholly the Lord's ? Have you not been 
filled with tenderness and love for all the world, and 
did you not wish you could bring all the world to 
Christ ? Oh, if God caji keep you and me one hour, 
cannot He keep us two ? And if He can keep us two 
hours, cannot He keep us four or six ? And if God 
can keep us six hours, cannot He keep us twelve ? 
And if twelve, why not twenty ? And, if my Lord 
and yours can keep iis one day, cannot He keep us in 
holy obedience every day ? Is not Rowland HilFs 
God our God ? was he not the God of John Fletcher 
and George Fox ? of John and Paul ? of Moses and 
Elijah ? " Where is the Lord God of Elijah ? " He 
is here ; and He is our God ; and He can make us 
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holy, and keep us holy, as He kept His saints of old. 
They were " men of like passions with us." 

" Oh, sir ! " cries out poor broken-hearted Little 
Faith, " holiness is all impossible in my case. I can- 
not be kept every day and every hour. I am so weak 
and helpless ! '* 

Poor silly Little Faith, hast thou been trying to keep 
thyself? Dost thou forget thy Saviour's prayer, "I 
pray .... that Thou shouldest keep them from the 
evil } " It is God that is to keep thee, or otherwise 
thou wilt never be kept Thou art to be kept because 
thou hast an Almighty Keeper. Thou art to be kept 
because the Divine Father loves the Divine Son, and 
hears Him>always ; and therefore His holy and compas- 
sionate prayer will be answered. Thatholyand compasr 
sionate prayer wili also be answered because it is a right^ 
prayer. We " have not, because we ask not, or other- 
wise we ask amiss." But Christ cannot ask amiss. The 
will of the Divine Son must be in unison \<^ith the will 
of the Divine Father. Press on, earnest soul, who art 
seeking for entire conformity to the will of God. Re- 
member thy Saviour prays, "I pray that Thou 'should- 
est keep them from the evil." The Father cannot turn 
away the prayer of the Son in thy behalf. Press on, 
earnest soul ! It cannot be the will of God that thou 
art to remain unholy: He cannot turn away thy 
prayer when Christ is praying for thee and with thee. 
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"Ah!'* says some business brother, with a shalce 
of the head ; ** I admire your simple view of truth, 
and of God's willingness and power to save ; and I 
see holiness to be very beautiful. But I am sure I 
could not be kept, with all the toil and harassment 
and perplexity of my increasing business and trade. 
And I cannot give up my business now my family is 
j^st rising into active life, and my expenses are be- 
coming heavier every day. No : I hope to retire in 
the course of a few years, and have time in the after- 
noon of life for reading good books, and for prayer 
and communion with God. I hope to. win the holiness 
you speak of then ; but I am sure I could not keep it 
nowV 

Do you forget the former- part of the text, " I pray 
not that Thou shouldest take them out of the world V 
Did Christ teach the disciples that they must get 
through all their persecutions by the world, and all 
their' sufferings for Him, before they were niade holy.\ 
Did the. Apostles expect it themselves.? Does not 
Paul proclaim his entire consecration to Christ, amid 
shipwreck, and stoning in the street, and imprison- 
ment, and perils in the wilderness, and perils among 
false brethren } Did he wait for retirement from the 
world, and " leisure," in order to become holy.? Surely, 
if God could keep the Apostles and Martyrs in holy 
obedience, He can keep men of business. Get deep 
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religion, friend, and it will not increase, but lessen, 
your harassment and perplexity. Get deep religion, 
and it will dispel thousands of difficulties that seem 
now often to threaten to overwhelm and ruin your soul. 

"You do not know my besetments, my peculiar 
besetments/' says another man of business : " I am 
naturally imperious, and the accidents of life have 
fallen out so crookedly for me that all the power of 
the will has had to be girt up, or I should have been 
beaten, thoroughly beaten and foiled, in the battle of 
life. It has only been by very determined soldier- 
ship that I have won the fight, and now stand, in the 
reckoning of the world, a successful man. Now, my 
very experience has rendered me imperative in 
manner, and so impatient of opposition, nay, even 
of inattention, from others, that I often hurt my 
fellow-creatures* feelings, and bring pain on my own 
mind. I become dictatorial to the working-men 
around me, and domineer and speak haughtily to 
them. I see them give each other a look, as much 
a'B to say, " There is not much Christianity in this ! "■ 
and I feel there is not. Oh, how often I have prayed 
against this ! I fear I shall never be delivered from 
it." 

But thou art a disciple of Christ, and, therefore, 
thou art to have the mind of Christ. Was thy Master 
dictatorial and imperative to poor men ? Did He 
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domineer over them, and treat them haughtily ? Do v 
you ever read of His speaking to them harshly and 
unfeelingly ? Oh, how tender He was to them ! He 
could utter words of keen and scathing plainness to 
proud hypocritical Pharisees; but how sympathising 
and loving He was among the poor and lowly. Nay, 
nay, do not despair of God destroying the haughty 
spirit within you. If you be earnestly longing-^for 
holiness and persevere to seek it, you shall as surely 
lose your haughtiness, and cease to be dictatorial and 
domineering over the poor, as you are a living man. 
Remember your Saviour's prayer, " I pray that Thou 
shouldest keep them from the evil." 

*' And I," says another, " am so terribly troubled 
with short temper. I make resolutions against it, 
but all in vain. The unholy fire bursts out, in spite 
of all my prayers and struggles against it." 

Ah, well : you had better be short-tempered than 
long-tempered. It is the long temper, the diabolical, 
unextinguishable spirit of vindictiveness, which is the 
worst kind of temper. The feeling that leads a man 
to say to himself when he sees an old enemy on the 
other side of the street, " There he goes ! It is a long 
time ago ; but I have not forgotten it yet ; and I'll 
be even with him one of these days !" Oh, if you 
carry the curse of a vengeful spirit about with you, 
you are none of Christ's. 
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" Nay, thank God," replies our short-tempered * 

■ 

brother, " I am not vindictive ; but I am sorely trou- 
bled with sudden anger : but then, you know, Christ 
was angry once." 

Yes : but take care how you seek to excuse your- 
self that way. What kind of anger was Christ's 
anger.? The bad, depraved, wilfully, malicious Phari- 
sees were watching Him, to see if He would heal on 
the sabbath-day. He had asked them if it were 
lawful to heal on the sabbath-day, when He saw a 
suffering human being and resolved to heal him ; and 
" they held their peace.'* They would not speak ; but 
no doubt demonstrated their evil disposition by their 
looks. And then you read how he looked round upon 
them with anger, — but what kind of anger } " Being 
grieved for the hardness of their hearts." 

That was not the fierce, devouring anger of man in 
his unregenerate state. The saint of God may often 
feel such anger as His divine Master felt : grief, the 
wounding of the spirit, through the perversity and un- 
feeling and unreasonable and undeserved ill-usage of 
others. Christ does not pray that we are to be taken 
out of the world ; and we must expect annoyance and 
ill-usage from it, while we are in it. It may grieve us 
and wound us, for ill-usage grieved and wounded Christ. 
But if it does not create vindictiveness in us we have 
not sinned. * 
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One word about your short temper, brothe'r. Do 
not believe you can master it yourself. Your preacher 
tried that method for many a long year, and could 
never succeed. Let the Holy Spirit destroy your 
short temper. The more you pray for it to be des- 
troyed, the more God will help you. Remember 
how often he has changed the lion into the lamb, in 
human natures ! Depepd upon it, He can do it for 
you. Remember your Saviour's prayer, " I pray that' 
Thou shouldest keep them from the evil." 

" Give me a moment's attention before you close the 
Bible ! " says another : " I am an officer in the church 
of Christ, and I have to distribute its alms to the sick. 
You know when one goes to pray by the bedsides of 
the sick-poor, it is always best to give them a little 
substantial relief." 

Ay, and be sure you take care to do so. Depend 
upon it the poor will think little of your prayers, if 
you do not give them a shilling. 

" Well," goes on our friend, " I do take shillings to 
them, and yet I do not seem to get hold of their 
hearts. I feel how it is. I have a natural manner 
thit looks patronising. I gfve with seeming ostenta- 
tion. I try to change my manner ; but I do not suc- 
ceed." 

And you never will succeed in winning the hearts of 
the poor if you give with ostentation. How will you 
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win a poor man's heart when you give him anything? 
When you give with the spirit of a gentleman, which 
is the spirit of a true Christian. '* My friend, oblige 
me by accepting this trifle. It is but little : I wish it 
were more ; but, small as it is, do me the favour to 
accept it.'* A poor man likes that. He does not like 
to be humbled by your airs of patronage. He is 
humbled enough already, in that he is compelled to 
accept your help at all. He would rather have kept 
his independence. We cannot think of Christ as giving 
with ostentation. My brother, you must get quit of 
the ostentatious mind. God will give you the lowly, 
tender, loving mind of His Son if you ask Him. 
Remember your Saviour says, " I pray that Thou 
, shouldest keep them from the evil." 

And now, my dear brethren, you who feel that you 
are largely and graciously kept from the evil ; you 
who feel you have power, increasing power over sin, 
and increasing love of holiness ; you who are breathing 
after God daily, hourly, and at every moment of the 
day when you can get a moment to breathe after Him ; 
can you wonder that Christ prayed this prayer for you, 
and for all who should believe on Him through His dis- 
ciples' word : that His Divine Father would not take 
them out of the world, but keep them from the evil ? 

" Take them out of the world ! " What would have 
become of the world if God's people had been taken 
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out of it ? Take Luther and Wickliffe out of the 
world, and what would have become of the world ! 
Take all the great labourers for Christ out of the 
world ! Then, how would His Gospel have been 
preached ! Take all the regenerate children of God 
out of the world at this moment, and what would then 
become of it? It would be the devil's own. He 
would indeed be " the prince of this world " then. 

Oh no ! Christ will not pray that you be taken out 
of the world, but that you may be kept from the evil, 
be made holy, that thus you may be able to work the 
more effectively for Him. Do you, not feel that you 
work more earnestly for Him the nearer you live to 
Him } A preacher goes gladly to proclaim Christ the 
Saviour of poor sinners when he feels he is near the 
Saviour himself. Sunday-school teacher, do you not 
find you are the fitter for your work when you are 
nearest to Christ t Are any of you summoned, during 
the day, to pray by the sick, or the dying, and does 
the summons come when you are dull and prayerless, 
for you have been unwatchful, and Satan has gained 
an advantage over you ? How constrainedly you 
beg to be excused, or make some plea of an engage- 
ment, and desire the messenger to call on some other 
member of the church ! But if the summons comes 
when you are communing with the Saviour, and feeling 
Him precious and near to your soul, how gladly you 
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go to the sick-bed, and pour the glad news of salvation • 
into the dying man's ear ! 

Oh, pray not to be taken out of the world, but to 
be kept from the evil, that you may be a more fit and 
efficient instrument in the hand of God for lessening 
the evil there is in the world. 

"You are about to close the book, and leave me 
where I was ! " some heart is inwardly expressing its 
agony. " Oh, I have thirsted for holiness, but have not 
found it. And my great fear is that if God were to 
make me holy, if He were to take my soul and conse- 
crate it to Himself, I should fall back into sin. Yet I 
trust God will not cast me away ; but perform the 
great work in me sometime before I die." 

How long before you die, think you } a few minutes } 
" No : I would not so limit the Holy One." Then do 
you trust it will be a few hours before you die 1 But 
if a few hours, why not a few days } And if a few 
days before you die, why not a few weeks .? And if 
a few weeks before you die, why not a few months ? 
And if a few months, why not a few years .? Why 
not now ? 

Do we really wish to be holy } Are we willing to 
be holy } Then let us make the covenant with God 
now, " Lord, we want to be Thine wholly, we want 
to live without grieving Thee, we want to walk every 
day and every hour in Thy fear, and we give ourselves 
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to Thee, in Thy Son's name. !We bargain for no ' 
overwhelming joy, or rapture, or ecstasy. Do with 
us, and in us, what Thou wiliest. Keep us while we 
live walking in Thy fear and love ; and take us, at 
last, to Thy holy heaven, for Jesus* sake ! " 
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VII. 

Cbti0tian life, Deatf), ann ^eatien. 



[Preiched in several parts of England.] 



" For me to live is Christy and to die is gainP — Phil. i. 21. 



" T) RAY, excuse this shocking scrawl : I wish you 
^ may be able to read it : the pen is bad : the 
ink is muddy, and, besides, I am in a great hurry, 
and I really have not time to write." 

How often we receive letters with such appendages 
of apology! And, yet, very likely, the letter was 
written with all the civilized conveniences of writing- 
desk and portfolio, and in a comfortable drawing- 

# 

room, library, or parlour. How different was the 
situation of St. Paul when he dictated these three' 
letters that lie together in the New Testament : the 
Epistles to the Ephesians, Philippians, and Colossians. 
He could not say now, as he said when he was 
addressing the Galatian Church, " Ye see how large 
a letter I have written unto you with mine own 
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hand." He was then a free and active missionary 
for Christ : he was now a close prisoner at Rome, 
waiting sentence from the cruel and imperial Nero. 

He cannot write a full letter himself, now. He is 
chained by the wrist to the soldier who has to keep 
him, and who is responsible for his appearance, when- 
ever he may be called up for examination or trial. 
Christian friends, however, are alk)wed to visit him : 
such as Mark, Luke, Silas, Timothy, Demas, Tychicus, 
Epaphroditus, and Onesimus, the slave whom Paul 
sent back to Philemon, with a very clear recommen- 
dation, I hold, that he should be made a freeman. 
Onesiphorus was another of these Christian visitants, 
as we learn from St. Paul's Second Epistle to Timothy, 
where Paul gratefully relates that when Onesiphorus 
was in Rome, he sought out the prisoner diligently, 
and oft refreshed him, and was not ashamed of his 
chain. 

And, as the chained prisoner cannot very well 
write a long full letter himself, he makes use of these 
visitant friends as amanuenses. They, evidently, 
write the great body of the letters he addresses to 
the Christian Churches from his prison ; and he can 
merely add a few lines at the. end of each letter with 
his own hand. 

" Peace be to the brethren, and love," with a few 
more words, seem to be all he can write with his 
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own hand at the close of his letter to the Ephesians. 
" Salute every saint in Christ Jesus/' and so on, he 
says, at the end of this letter to the Philippians. 
The words he adds at the close of the letter to the 
Colossians are more remarkable, " The salutation by 
the hand of me, Paul : remember my bonds," more 
literally, " Call to mind my chains." He does not 
ask them to excuse the bad pen or the muddy ink, 
but to excuse his rough handwriting on account of 
the chains about his wrist. He does not ask them to 
excuse the hurry in which he writes. He is in no 
hurry. He is not about to dash off by a railway 
train. Where his visitors found him at night they 
will find him the next morning : in that gloomy 
Roman prison, where he passed three years in con- 
finement 

What effect have the chains and confinement upon 
him } Imprisonment maddens some men ; ruins 
body and soul in others. Deterioration of the powers 
either of body or mind is almost a sure consequent of 
imprisonment. Do the powers of Paul's mind suffer 
any loss by this imprisonment } The answer is that 
two of these very letters, those to the Ephesian and 
Colossian Churches, are among the most splendid 
emanations of his powerful mind. Do the irksome- 
ness and tedium and pain of imprisonment depress 
him and fill him with gloom and querulousness } 
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The very letter from which ouf text is taken is the 
most happy, exultant, and joyous of all the letters 
of ?ii, Paul contained in the New Testament. 

What was it that caused so much joy in the mind 
of Paul during his imprisonment ? " I would ye 
should understand, brethren,'* says he at the twelfth 
verse of this chapter, "th^t the things which hap- 
pened unto me have fallen out ratl;er unto the 
furtherance of the gospel. So' that my bonds in 
Christ are manifest in the Praetorium, Caesar's court, 
and in all other places." That is to say, he had 
made his public defence in the Emperor's court, and 
it had become clear that there was nothing political 
in his offence : he had simply been preaching King 
Jesus. So now the great danger that seemed to be 
impending over him was removed., "Many of the 
brethren in the Lord," he.. continues, "waxing confi- 
dent by my bonds, are much more bold to speak the 
word without fear." 

Nay, St Paul could derive joy even from the con- 
duct of the mistaken Judaizing teachers of Christi- 
anity: "Some indeed," says he, "preach Christ even of 
envy and strife, and some also of goodwill. The one 
preach Christ of contention, not sincerely, supposing 
to add affliction to my bonds : but the other of love, 
knowing that I am set for the defence of the gospel. 
What then.^ Notwithstanding every way, whether in 
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pretence or in truth, Christ is preached ; and therein, 
I do rejoice : yea, and I will rejoice/* 

"Joy," and " Rejoice," how often the words occur 
in this short letter! Second verse of the second chap- 
ter: "Fulfil ye my joy, that ye be like-minded: hav- 
ing the same love, being of one accord, of one mind." 
Seventeenth and eighteenth verses of the second chap- 
ter : "I joy and rejoice with you all: for the same 
cause also do ye joy and rejoice with me." First verse 
of the third chapter : " Finally, my brethren, rejoice in 
the Lord." Fourth verse of the fourth chapter : 
" Rejoice in the Lord alway, and again I say rejoice." 
Tenth verse of the fourth chapter : " I rejoiced in the 
Lord greatly." Nay, he says, at the next verse, "I 
have learned in whatsoever state I am therewith to be 
content. I know both how to be abased, and I know 
how to abound : everywhere, and in all things, I am 
instructed both to be full, and to be hungry : both to 
abound and to suffer need. I can do all things 
through Christ that strengtheneth me." 

Would the joyousness of this letter from a prison 
surprise the Philippian Christians to whom it was 
addressed-.^ Oh no! Paul had been in prison for 
Christ at Philippi. It was the first European city in 
which Paul had preached the gospel. And it was 
there, and you will remember the story well, that the 
jailer was converted during the imprisonment : he 
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who received Paul and Silas in charge, and thrust 
them into the inner prison, the dungeon, and made 
their feet fast in the stocks. How zealous he seems 
to have been, poor fellow ! that such monstrous dis- 
turbers should have punishment enough. 

But at midnight Paul and Silas prayed, and sang 
praises ! sang praises ! sang praises ! unto God, although 
their poor backs were bleeding with the many stripes 
they had received. It was "joy and rejoicing," even 
there. And the prisoners heard them, and so would 
the jailer doubtless. And then came the earthquake 
that shook the foundation of the prison, and burst 
open all the doors and shook off every prisoner's fet- 
ters, and the alarmed jailer seized a sword to kill him- 
self, thinking the prisoners would all escape, and he 
should be ruined^ But when Paul assures him all are 
safe, he comes trembling, the spiritual • earthquake 
having seized his soul, and cries out, " Sirs, what must 
I do to be saved ? " And Paul answers, " Believe on 
the Lord Jesus Christ, and thou shalt be saved ! " and 
the jailer believed, and was saved, and all his house. 

Most likely the jailer was now a member of the 
Philippian Church, and would hear Paul's letter read, 
this letter so full of "joy and rejoice." " Ah, I do not 
wonder at it," he would say ; " Paul rejoiced in our 
prison here at Philippi, and hfe and his companion 
sang praises till the prison rang, at midnight." 
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How was it that Paul could rejoice in that prison 
at Philippi, and in the still more dangerous prison at 
Rome? What was the spring of all this joy in the 
heart of Paul, so that it gushed forth in circumstances 
that commonly fill the human heart with gloom and 
sorrow? Brethren, if Paul were here, this morning, 
and we could ask him the question, his full an4 
grateful soul might exultantly reply in the words of 
the text, "For me to live is Christ, and to die is' 
gain ! " OBSERVE : 

Paul DOES not say, "For me to live is joy;" 

but, "For me to live is Christ." It is Christ which is 
the cause of Paul's joy. Yet Paul did not serve 
Christ for joy; he did not serve Christ for rap- 
ture, for ecstasy, for happy feeling, that some religious 
professors are so often talking about. Paul could 
serve God and love Christ without rapture, without 
ecstasy, without overflowing happy feeling. Paul, 
doubtless, had heard how sweetly Jesus said to the 
disciples at the Last Supper, "your joy shall be full." 
But Paul knew that Christ did not mean the joy of 
His disciples should be full every day or full every 
hour. Paul looked for no constant rapture on earth. 

Let none of us look for such a state. We shall 
soon get wrong if we lean on our happy feelings. 
» Let us be thankful when God visits us graciously 
by His Holy Spirit, let us not despise Divine conso- 
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lation. But if any of us admire our own happy feel- 
ings till we idolize them, we shall soon lose all happy 
feeling, for we shall lose our religion. The young 
and inexperienced in religion often make mistakes 
here. They are prone to mistake the effect for the 
cause ; to conclude that they have religion because 
they have ecstasy, because they have happy feeling. 
Instead of feeling they are happy because they have 
religion. And so when rapture is gone, they conclude 
religion is gone. A sore mistake, this. Yet, I repeat, 
it is often made by young believers in Christ, in their 
inexperience. 

What is happiness .? In what does it really con- 
sist } There is the happiness of sensualists, which 
they share in common with the lower animals. And 
there is intellectual happiness; the- happiness arising 
from the consciousness of possessing superior know- 
ledge ; and this is a far higher happiness than the 
other. But what is real happiness } In what does 
the highest happiness of all consist : spiritual happi- 
ness,, the happiness of holy and regenerate souls, the 
happiness which most nearly resembles the happiness 
of God Himself? 

I would ask, with reverential awe : is God always 
in ecstasy, in rapture } That is a disturbed picture ; 
and I cannot bring myself to form such a conception 
of the Uncreated One, as being true. What does the 
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Bible say of God ? That will lead us to the true con- 
ception far more unerringly than all the imaginings, 
or attempts at thinking, of men. I read in the ninety- 
fifth Psalm : " Forty years long was I grieved with 
this generation." Then God grieves at sin ; but grief 
is not constant ecstasy. Again, I read in the sixty- 
third chapter of Isaiah, " In all their affliction He 
was afflicted." To be afflicted with the afflictions of 
His people is not constant rapture. 

There will be a ready answer to me, no doubt, from 
certain quarters, "You must not understand such 
passages of the Bible literally. They are only ac- 
commodations to man's imperfect intelligence. God 
does not really grieve; God does not really experi- 
ence affliction." My rejoinder is, that I am weary of 
regarding seriously the allegements of people who 
are perpetually trying to slip out of difficulties with- 
out thinking. And, I fear, this accommodation theory 
springs simply from incapacity of thought, or from 
idleness of thinking. Tell me where this accommo- 
dation theory is to end, when you once espouse it as 
the true theory for the explication of Bible difficulties. 
Whither is it to conduct you } 

If it be only in accommodation to man's imperfect 
intelligence that the Bible tells us God grieves at sin, 
and is afflicted in all the afflictions of His people, is 
it ^Iso a mere accommodation of the same kind and 
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intent when it informs us that " God is angry with the 
wicked every day," and that " the Lord loveth the 
righteous?" How am I to gather any positive truth 
from the word of God if I adopt your accommodation 
theory ? I choose riather to believe that the Bible 
means what it says : namely, that God does grieve at 
sin ; that He is afflicted with the afflictions of His 
people ; that He is angry with the wicked every day ; 
and that He does love the righteous. 

Whatever systems of human philosophy, so called, 
may affirm of so awful a subject as that of the Divine 
Nature, the Bible certainly does not depicture, the 
Uncaused Cause of all things as a Being of Intelli- 
gence merely, but also as a Being of Emotion, that 
is to say, as a Being of Thought and Feeling. 
/ " I can admit that," another will say ; "I can admit 
that, if you do not ask me to admit that the Divine 
complacency is capable of, or liable to, disturbance. 
But if in the Divine mind there be changes of feel- 
ing, such as are implied in the literal meaning of the 
passages you have quoted from the Bible, how can 
we speak of the Divine complacency } How can 
God be termed the Unchangeable.? And if God be 
not the Unchangeable One, how can He be perfect ? 

I reply that God is perfect, for He is unchangeable 
in rectitude, in holiness ; and therein consists the per- 
manence of the Divine complacency ; therein con- 

16 
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sists God's happiness, which is essential happiness. 
God is not essentially and perfectly happy because He 
is Infinite; neither because He is Eternal; neither 
because He is Almighty ; neither because He is All- 
wise ; but He is essentially and perfectly happy 
because He is perfectly, essentially, and unchange- 
ably holy. Aiid as holiness renders God happy, He 
wills that man should be holy, that man may be 
happy likewise. True happiness for man, like the 
happiness of God, does not consist in ecstasy, in rap- 
ture, in joyous emotion ; but in constant rectitude. 

When Paul said, " For me to live is Christ," he did 
not mean, for me to live is to be ever in rapture, 
always to have joyous emotion, for that was not the 
experience of Christ. The Saviour was "a man of 
sorrows, and acquainted with grief." Yet you could 
not say " the unhappy Christ ! " You cannot think of 
the life of the Son of God on earth as an unhappy 
life. The Divine Son was happy in doing the Divine 
Father's will; happy in His conscious and constant 
rectitude. And conscious and constant rectitude has 
enabled martyrs to triumph over bodily pain. It 
enabled Bainham to rejoice in the flame as " a bed of 
roses." Does deep family affliction render the true 
saint of- God unhappy ? No : he trusts God and 
knows that whatever God does is right ; he trusts 
the rectitude of God's government; he knows that 
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the universe itself shall cease to exist rather than that 
God will do wrong. 

/'Are you happy?" is, I humbly think, not the 
wisest question to put to a man, especially in the 
way and with the unthinking meaning with which it 
is often put. "Are you right.? Are you conscious 
of recti^de of life, and of perfect trust in God t *' is 
the better question, the truer and wiser test to put to 
a man. "I do always those things that please the 
Father," Said the Saviour Himself. He asserted His 
own constant and conscious rectitude, and His con- 
stant reference of all things to His Father's will. 

If we can say, " For me to live is Christ," it should 
mean for me to live is to be holy— to be like Christ. 
" As always, so now also Christ shall be magnified in 
my body, whether it be by life, or by death : for me 
to live is Christ, and to die is gain." So then, when 
St Paul said ' for me to live is Christ,' he meant that 
he so lived as that Christ might be magnified in his 
body. How^can Christ be magnified in our bodies so 
perfectly as by our being holy t Paul knew that 
nothing lies so near the heart of God as that Christ's 
servants should be holy. " He hath chosen us in 
Him," Paul says, at the beginning of his letter to the 
Ephesians, ** before the foundation of the world, that 
we should be holy, and without blame before Him in 
love." 
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My brethren, you who profess to be Christ's ser- 
vants, can you say with Paul, " For me to live is 
Christ,'* and say it in this sense ? Do not let us mis- 
take our path, if we profess to love Christ. Let it be 
remembered that if we are not alarmed at the approach 
of sin ; if we do not feel tenderly apprehensive when 
we are tempted to sin ; if we can think lightly of the 
danger of siii, if we can bring ourselves to believe that 
sin may be indulged in a little, and our souls not take 
much harm by it, we cannot say, " For me to live is 
Christ." For call to mind another declaration of St. 
Paul which seems to demand, as it were, an infusion 
of its own meaning into the meaning of the text. 

What is this remarkable declaration } You will 
find it in St. Paul's letter to the Galatians : " I am cru- 
cified with Christ : nevertheless I live : yet not I, ,but 
Christ liveth in me." Crucified, and yet he lives ! So 
then, when St Paul says " For me to live is Christ," 
he means that his ©wn life, and, of course. 

The true christian life is a crucified life. 

Is ours a crucified life } Can we say truly, "I am cru- 
cified with Christ } " I do not mean do we practice 
monkish mortification of the body, and suppose that 
will make us holy. It is quite easy for a man to get 
a habit of compounding for sin by practising some 
kind of mortification. History is full of the examples 
of false compounders with sin ; men who applied the 
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scourge to their backs till the blood flowed, after the 
commission of sin, and returned to sin with zest 
again next day, and the day after compounded 
again. 

There ^are Romanists at the present day who are 
practising this self-deceit, some in a severe form, as 
severe as that of the self-flagellation of the Middle 
Ages ; and others in the milder mode of abstinence. 
I lodged with a Roman Catholic, in Blackfriars Road, 
in the years 1839 and 1840. He was an Irishman, 
and had all the natural kindness ^nd generous friendli- 
ness which usually mark his countrymen ; and, like 
so many of them, he was also an inveterate Papist, 
and devotedly fond of whisky. He was always ready 
for friendly and cheerful conversation, on all days of 
the week save one — Friday. On that day he Icept 
almost rigidly within doors, ate only bread and an 
egg for dinner, and you could scarcely get a word 
from him for a groat. He had a face as long as 
Lent, and as sour as Ash Wednesday. But as surely 
as he lived, he would come home on the Satur- 
day night uproariously fuddled with whisky ; and 
was so troublesome a talker that I was glad to get 
out of his way. Thus he compounded for his week's 
mirth by his Friday's fast from talk and food ; and 
revenged himself on the Friday's fast' by getting 
drunk on the Saturday. His was not a crucified life. 
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There was, no doubt, a nobler feeling and motive in 
the self-mortification of many of the Saints, as they 
were called, in the Dark Ages. I doubt not they had, 
like you and me, felt the hellish fire of sin in their 
marrow and bones, and had cried out with Paul, " Oh, 
wretched man that I am ! who shall deliver me from 
the body of this death?" And they thought they 
could extinguish the fire of sin in their constitutions, 
starve out their passion for it, by retiring to dens and 
caves, or to barren and solitary deserts, to live on roots 
and drink water. 

It was a mistake, by their own confession. One 
of them said he " found there were as many devils 
in the wilderness, as in the crowded city." They 
were deeply sincere, no doubt of it ; but their trial 
failed, because they utterly mistook the proper 
nature of Christian "crucifixion," or mortification. 
They thought the very mortification itself was holi- 
ness, was a title to saintship. That was not St 
Paul's belief or practice. " I keep under my body," 
he says : that was a rule of his crucified life. But 
he observed the rule, not with the belief that its very 
strictest observance could make him spiritually per- 
fect, not with the expectation that it would fill him 
with the life of God in the soul, but only to prevent 
the body from hindering the soul in obtaining the 
life of God. 
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If Paul cduld have fasted forty days and forty 
nights, like Moses and Elijah and liis Divine Master, 
he would not have thought himself more holy for the 
fasting. He would not have cried out to the Chris- 
tian Church, " Behold, how holy I am ! I can fast 
forty days and forty nights, like Christ Himself ! " 
Paul would merely have fasted to prevent the body 
from hindering his soul in its struggle for holiness. 
When he says, " I am crucified with Christ : never- 
theless I live: yet not I, but Christ liveth in me,'* 
he wants us to understand how the life of Christ, 
the living Christ in his soul, renders him dead to all 
unholy enjoyments. It is not, " Look at riiy acts of 
crucifixion and mortification ! " but " Listen to my 
grateful avowals that Christ liveth in me, for me to 
live is Christ ! " 

Brethren, I ask again, is this our experience } Are 
we crucified with Christ, and yet do we feel it is our 
spiritual life more than the acts of crucifixion that we 
think of? Do we "crucify the flesh with its affec- 
tions and desires," and yet do we feel it is not a sour 
but a sweet sacrifice for us to make } Do we live in 
the spirit of self-sacrifice, and yet, instead of either 
boasting of it, or being fond of impressing others 
with it, do we prize our nearness to God so much as 
to lead us to forget that we make any sacrifice } Do 
We hanker after indulgences ♦that we profess to have 
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broken off? Do we linger in desire after the false 
pleasures of the world ? 

Are we leading crucified lives ? Paul had forsaken 
glittering prospects of honour and rank and emolu- 
ment. He had submitted to have his name cast out 
as evil, to be treated with scorn and contempt, to be 
beaten and stoned in the streets, and, at last, to be 
chained in a prison, and to be threatened with 
martyrdom. But how little any of us are called to 
give up ! You, my friends, who are neither called 
to give up your homes nor your personal freedom, 
are you giving up your wills to Christ ?' 

Are you "crucified with Christ?" Do you seek 
to know God's will, and then do you follow it and 
forsake your own will ? Are you conscientiously sure 
that you follow God's will in the manner of. life you 
lead ? Are you following a business the profits of 
which are derived from the sale of articles with a 
false name ? or, the profits of which are derived 
from sin, and from the temptations thereby offered 
to others to sin ? Then you cannot say you are 
"crucified with Christ," or "For me to live is 
Christ." 

Are you " crucified with Christ ? " Are you plung- 
ing into difficulties and debt in order to cut a respec- 
table figure, rather than wear a plain and honest 
outside ? Then you cannot say, " For me to live is 
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Christ." Would it make you more miserable and 
sleepless to learn that your genteel acquaintances 
had cast you off, than it would to know that God was, 
grieved with you ? Then you cannot say, " For me 
to live is Christ." 

Let me speak more plainly and pointedly, for I 
think there is increasing need to do so. We are 
come to a time when it is not deemed convenient to 
make plain and pointed allusions to sin, in the pulpit. 
Amidst so much generalization people ane liable to 
forget what sin really is. I want no coarseness. I 
would not insist on always describing sin in the 
language of our common translation of the Bible. 
The taste and manners and culture of our nineteenth 
century differ from those of the sixteenth. But I 
would rather we described sin in the spirit of the 
Bible, in the spirit of its directness and plainness. 
Such descriptions would be more likely to reach the 
heart, I imagine, than would your highly scented and 
perfumed generalities. 

For instance, it is not acceptable, now-a-days, with 
congregations, that you speak plainly, as the Bible 
speaks, about the decorations of dress. Yet, if ours 
be a " crucified life," there should be some unlikeness 
in our habit, or dress, to that of our fellow-creatures 
who are living merely for the present life, and with- 
out care for the next. I do not mean that there 
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should be a Christian uniform, such as that which 
the good Quakers used to wear, or "that worn by the 
early Methodists. But I most respectfully suggest 
that ladies who profess to be devoted disciples of 
their crucified Lord, should not be so gaily adorned 
with ribbands and feathers and fripperies, as the 
ladies who go to dances and balls. I do most res- 
pectfully suggest that young gentlemen who profess 
to be the devoted disciples of the Man of Calvary 
should not sport as showy watchguards and Brum- 
magem rings and pins as the swells of London. 
There should be some likeness to the Man whose 
coat was woven without a seam from the top to the 
bottom, if these emphatic words can be truly uttered 
by us, " I am crucified with Christ : for me to live is 
Christ." It is not, however it may otherwise be, it 
is not by putting on the regimentals of the world, by 
hanging out its flag, and carrying its most glaring 
colours, that we can resemble Christ. 

And then, as it regards our houses, I take the 

« 

freedom to remark that the house of a real disciple of 
Christ should be unlike some houses that one sees, I 
do not say that a destitution of books should mark a 
Christian's home. I wish, rather, that there was a 
great deal more preference and fondness for books in 
such homes. I do not say that a Christian's house 
should be ungladdened by a flower. I would rather 
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see flowers cultivated in and about every dwelling, 
however humble, that God*s most beautiful handiwork 
might be ever before the eyes of children of all ages. 

But I humbly think a Christian's house should not 
be a gaudy house: there sliould be no' useless expendi- 
ture of ornament in it. Above all, a Christian should 
not be prone to impress people with an idea of his 
wealth. I sohietimes see displays of silver plate in 
houses, that make me think of good John Wesley, who, 
when the schedule was sent him to fill up with the list 
of his plate, that it might be taxed, wrote, " I have two 
silver spoons at Kingswood, and two at City Road." 
He could say truly " for me to live is Christ," for he 
manifested it in all his life. I do not mean that I 
think no Christian should have more than a couple of 
silver spoons in his house. I would rather that every 
working man had a round dozen, and that he placed 
too high a value upon them ever to let them go to the 
pawn-shop for drink. I wish for all decency, and 
neatness, and comfort, in human dwellings, but I 
protest against the useless expenditure of money on 
gaudy and foolish ornaments. 

My christian friends, can you cheerfully live in a 
plain house, or do you envy others the possession of a 
highly decorated house when you enter one } Then 
you are not a partaker of Christ's spirit. You would be 
nearer it if you could look upon a fashionable house or 
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suite of apartments without coveting them, and could 
say, from the heart, " Thank God, we have not spent 
our income thus, but have helped to the utmost of our 
means rather to benefit the suffering bodies and souls 
of our fellow-creatures.'* 

For when Paul said, " For me to live is Christ," he 
would mean also, — For me to live is to be 

Going about doing good like my Master. 

One of the first thoughts of Paul, had he been released 
from prison, would have been, " I wonder whether any 
of the churches are in distress or suffering. If so I 
might commence a collection for them, and relieve 
them, as the Jerusalem church was relie\^ed." If a man 
becomes a real christian, he can no more fail to feel for 
human suffering than he can fail to desire life. Think 
of the changed conduct of the poor jailer of Philippi 
towards Paul and Silas, when he had become a Chris- 
tian, " he took them, the same hour of the night, and 
washed their stripes.** This is the very man who had 
no pit>'' on the poor prisoners a few hours before, the 
man who seized them with their bleeding backs, fresh 
from the scoui^e of many stripes, and thrust them into 
the inner prison, and made their feet fast in the stocks. 
Now he washed their stripes; and "when he had 
brought them into his house, he set meat before them, 
and rejoiced, believing in God, with all his house.** 
He sets meat before them now, they might have 
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starved for ought that he cared a few hours before. 
See what a real change Christianity makes in a man 
when he receives it. I would Hot believe any man 
who told me he was a Christian if I saw and knew that 
his heart was indifferent and cold and unmoved at 
human suffering and want and distress. I am sure he 
could not say, " For me to live is Christ/' and speak 
truth ; for his life, so unlike the life of Him who went 
about doing good, would give the lie to his lips. 

Oh, my dear friends, there is so much human 
wretchedness in this world that we can never be at a 
loss for objects on which to bestow relief. It is true 
that we cannot always be sure that the needy man or 
woman deserves our help. But ever let us remember 
that our Saviour said of the Father, "He sends His 
rain on the just and the unjust, and causeth His sun to 
shine on the evil and the good." Ever let us remem- 
ber that God is kind to "the unthankful and the evil." 
Oh, if Jesus had waited till we were deserving, He 
would never have come to save us. If there be a 
human being in\ distress, and he is steeped to the lips 
in sin, I ought not to refuse him help. " Herein God 
commendeth His love toward us, that while we were 
sinners Christ died for us." Surely, if we desire to say 
from the heart, " For me to live is Christ," we shall 
think it our duty to relieve the most deeply fallen, and to 
seek out the most degraded, and strive to beneifit them. 
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Again : when St. Paul said, " For me to live is 
Christ," he meant — 

For me to live is to spread the name of 

Christ. My life is so fully identified with Christ, 
that I must be perpetually employed in the advocacy 
and spread of His cause. Suppose the tyrant Nero 
had taken it into his capricious head to send for Paul 
out of prison, and say to him, " Come now, Paul, I 
hear that you are a born gentleman, and have been 
well educated, so that you might have made your way 
in life, had you not foolishly thrown yourself away by 
joining these poor beggarly dreamers, the Nazarenes. 
Leave them ! Give me your word as a gentleman that 
you will forsake and forswear their cause and their 
company, and I will give you such a start in life that 
you shall nbt fail to succeed. You shall live here in 
Rome, ril give you bed and board in my Golden 
Palace [it covered a mile, it is said] for a whole year. 
With your brain and, pluck you cannot fail to get on, 
if you only set yourself about it. You may soon have 
a palace of your own, that may rival the white marble 
palace which Sylla once possessed, or the black marble 
palace where Pompey held his proud court, or the 
green marble palace in which once were displayed 
the wealth and luxury of Lucullus. Only, you must 
solemnly swear to abandon your advocacy of this 
crucified Nazarene." 
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" Set me at liberty, Nero, and I will preach Christ 
in the open street of Rome, if I cannot obtain a house 
to preach Him in ! " Paul would answer in a moment; 
" not for all the wealth in the world will I forsake tny 
crucified Lord. I cannot live : I do not desire to live 
without spreading my Saviour's name. For me to 
live is Christ!'' 

Is this our feeling ? Do we show that it is so by 
striving to spread the Saviour's name ? l)o not get 
the notion, any of you, that you can do nothing of any 
worth for Chnst; or, that what you may be able to do 
will be so little, and so valueless, and so ineffective, 
that you might almost as well leave it undone. How 
do you know what one faithful word spoken for Christ 
may effect } Try it, my brother, try it ! How do you 
know what one prayer uttered in Christ's name may 
bring about } one recommendation of the Saviour's 
name, how do you know with what sweetness it may 
come home to the heart of some poor wanderer } Try 
it, brother, try it ! 

What though you have not the eloquence of the 
great Apostle, and you cannot compass land and sea, 
as he did, to spread the Saviour's name, you can do 
something ; and many of you could do far more than 
you are doing if you were to try. Some of you who 
fill a station in life raised considerably above the poor, 
might do immensely more in trying to bring them to 
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Christ. My respectable friend, do you ever visit the 
house of that poor d^raded drunkard, whose wife's 
cries you hear as he beats her, and whose ragged 
children you see under your windows so often ? Do 
not dread the contamination of entering that miserable 
dwelling of wretchedness and sin. Remember, your 
Saviour ate and drank with publicans and sinners. 

Go to that poor man's house after you have spent 
some moments on your knees, go with your heart 
filled with your Saviour's love, and speak gently and 
lovingly to that poor degfraded man. Do not dare to 
scold or reprehend him. Who are you, a poor sinner 
yourself! that you are to speak authoritatively, and 
with a pharisaic air to some other poor sinner } Speak 
to him with tenderness. Show him how Christ loved 
him and died for him ; and how willing God is to save ' 
him, and to make him happy in Christ. Don't say 
^ you are not accustomed to do such things ; but try to 
get accustomed to them. You will find it a blessed 
occupation to spread your Saviour's name : it will en- 
able you truly to say, " For me to live is Christ." 

Most veritably, when St. Paul used these words he 
meant — 

For me to live is to have the lowly mind 

OF Christ. "Learn of me, for I am meek and 
lowly in heart," said the Saviour. Lowliness of heart! 
It is the very essence of Christ's religion. We cannot 
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receive it unless we become as little children. This 
is just the bar -to its reception with thousands of 
worldly men. They can display any other feeling 
rather than lowliness of heart. 

Did you ever see a proud Christian } Never, in your 
lives, any more than you saw an honest thief, or a 
respectable scoundrel. Such characters are contradic- 
tions and cannot really exist. You cannot be a proud 
Christian. You are either an humble Christian, or no 
Christian at all. Pride, loftiness ! They are so utterly 
alien from the spirit of Christianity that one does not 
wonder at the sarcasms cast at anything that bears the 
appearance of pride in the professors of Christianity, 
more especially in its most responsible officers. The 
shrewd Garrick^marked the lofty demeanour of Bishop 
Horsley, as he rode along the streets of London one 
day. "Mark him!" said the wit to Dr. Johnson; "he 
looks as if he could say to one of the twelve apostles, 
' Here, sir ! hold my horse ! * " 

Take strict note that Paul does not say " For me 
to live is Paul," but " For me to live is Christ." Some 
of you will have heard of William Dawson of Barn- 
bow, the Yorkshire local preacher. He was the 
greatest of all preachers, in my time, in my humble 
estimation. He had often a peculiar way of opening 
his discourse. " Through this man is preached unto 
you the forgiveness of sins," was his text one day ; 

17 
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and when he had announced where the text was to 
be found he s^nk down, out of sight, in the pulpit, 
and pronounced the wo^-ds, keeping one hand on the 
Bible, and emphatically pressing it with his hand, 
" Through this man," — the man in the book, the man 
Christ Jesus, he meant. Not through William Daw- 
son, not through the preachen; but through Him who 
filled the Book ! 

That was something like Paul's feeling and spirit. 

■ 

" For me to live is Christ," 7iot for me to live is Paul. 
He had ceased to worship himself. He once thought 
himself a very clever fellow ; but he had had all the 
conceit taken out of him. He thought himself right, 
and the poor christians altogether wrong, at one 
time ; and he was " exceeding mad against them," and 
was hastening to Damascus, bent on dragging more 
of them to prison, when God met him and suddenly 
stopped him. Paul found he had only been a poor 
blunderer, with all his conceit of cleverness ; and now 
he had no conceit left. 

Not only so, but he has no anxiety about his ' 
mortal life. He does not whine at the thought of 
possible martyrdom. The imperial tyrant might turn 
round upon him, for what he knew, suddenly, and 
order him to be put to death. And if the order were 
not given now, it might be given sometime ; and so it 
was, eventually, by the testimony of church history. 
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But Paul did not fear or weep about the prospect of 
martyrdom. He was ' crucified* with Christ already. 

He neither admired himself nor his own good 
deeds, nor did he desire others to think him admirable. 
He desired only to bear Christ's cross, to magnify 
Christ in his body. Paul's master had said, " I will 
show him how great things he must suffer for my 
name ; " and Paul was ready to suffer, nay, he re- 
jojced to suffer. "I take pleasure," he said, "in 
infirmities, in reproaches, in necessities, in persecutions, 
in distresses, for Christ's sake." Nay, he said, "I 
rejoice in my sufferings, and fill up I' mark these pro- 
found words ! " fill up that which is behind of the 
afflictions of Christ in my flesh, for His body's sake, 
which 'is the church.'^ Wonderful way of identifying 
himself with Christ ! " For me to live is Christ, I fill 
up that which is behind 'of the afflictions of Christ, in 
my flesh : I am crucified with Christ ! " 

How confident one feels that there could be no, 
effeminacy,' no unmanliness in such a character! 
He does not ask for pity in his prison. He does not 
complain of the low indignity of being chained to a 
soldier, or of "not being treated like a gentleman." 
The furniture of Paul's prison would only be rude, - 
but he does not complain of it. One does not wonder 
at that, for one feels sure that he never courted soft- 
ness when out of prison. 
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St. Paul would have set an example of true manli- 
ness had he lived in our day, an example that some 
young men need who profess Christianity, and yet 
manifest a great fondness for sofas, and for showing 
themselves off in every imaginary, kind of disgust- 
ingly easy posture. A sofa! What has a strong 
healthy young fellow to do with a sofa, I pray you } 
Leave sofas for the sex, or for the sick. A young 
healthy man ought to be ashamed to be seen upon 
one. I would not go on a sofa for twenty pounds, 
and I am hastening to threescore and ten. Depend 
upon it, you would not have seen Paul on a sofa, or 
seeking softness, in any form. You would rather 
have found him, like the old Iron Duke, on his hard 
mattress at fourscore. Paul, like the grand old 
Duke, was a soldier ; and soldiers can hardly be 
nurtured on sofas. Oh for true manliness among our 
young men ! One hears of it in a few ; but I wish 
one could see it and hear of it more generally ! 

Paul meant inexhaustibly more than I' can tell . 
you when he said, " For me to live is Christ ; " but I 
think the best and fullest interpretation of his mean- 
ing may be had by reversing his words. Instead of 
" For me to live is Christ," read it — 

Christ is my life. I was dead in trespasses 
and sins, and Christ gave me life in Himself. 
Henceforth I have no life but in Him. It would be 
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death to me to lose Christ. Hell itself would be c 
transformed to heaven if I were there with Him ; 
and heaven itself would be no heaven without Him. 
I should be rich with Christ, tliough I were penniless 
and in rags ; and I should be poor indeed without 
Christ though I possessed the wealth of the world. 
Pain is sweet with Christ ; and pleasure is empty and 
void without Him. I keep company with my Saviour. 
I cannot live in estrangement from Him. As He 
loved the Father, and held sweet communion, so I 
love Him and hold communion with Him. " I am ^o 
in love with his love " says holy Rutherford, " that if 
his love were not in heaven, I would be unwilling to 
go there ! " 

My brethren, is this your life } Is Christ your 
life } Can you live hours without thinking of Him, 
without communion with Him, and feel at ease ? 
Oh then you cannot say " Christ is my life." Think 
how Jesus lived in close communion with the Father, 
of the nights He spent in prayer. Do you spend 
but a mere fraction of your daily existence in prayer.^ ' 
Is it a drag to get on your knees in secret }■ Is it a 
wearisome task to pray when you get there ? Do 
you permit any slight hinderance to prevent you ? 
Will any offal bit of time do for Christ t What ! 
when there is nothing to enter into the day-book ? 
nothing to transfer to the ledger ? no newspaper to 
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read ? no idle gossip to engage in ? no pipe to 
smoke ? Will any odd waste scrap of time do for 
Christ ? Oh, 'my dear friend, if you say you love 
Christ, and can treat Him thus, you are bitterly 
deceiving your own soul ; and you are dealing very 
ungratefully towards your Redeemer. 

If it be not a delight to pray and to speak to your 
Saviour something is wrong, and you ought to feel 
alarmed about it. Oh how wearisome is the place 
of secret prayer if we get the soul estranged from 
Christ ; but how sweet when He is our life ! And 
then we bear Him with us on our return to the 
world, and speak of Him from the fulness of our 
hearts ; and we work and labour for Him gladly. 
And thus living in Him, and with Him, we are able, 
with holy Paul, to look forward to the time when we 
must put off this mortality and join our glorified 
Saviour, we are able not only to say, " For me to 
live is Christ," but 

To DIE IS GAIN. Only the true Christian can say 
these exultant words. Men who are living in sin can- 
not say them. For them to die is loss. Loss to the 
worldly grasper, who dies in his attempt to grasp still 
more; loss to the sensualist, who dies in his sensualism ; 
loss. to the worshipper of intellect and refinement, who 
dies despising Christ. 

" Don't let me die ! " exclaims the sensualist, in 
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consternation and panic, when the physician tells him 
death is near, " don't let me die. I have no prospect 
of indulgence beyond the grave. There will be no 
revelling in guilty pleasures in hell ! " 

'* Don't let me die ! " cries out the lover of his gold, 
when the doctor tells him to make his will, " don't let 
me die ! What an idiot I have been in heaping up 
that which cannot help me now. " There will be no 
guilty gains in hell ! " 

" Loss ! eternal loss ! " feels the dying sceptic : 
"Darkness, darkness! I would rather remain and have 
the light, though it is but an owl's light, now I am 
dying. Oh that I could live on here and never die ! " 

" To depart and to be with Christ is far better ! " 
cries the exultant christian; "for me to live is Christ, 
and to die is gain." 

Gain to be delivered from unfaithfulness. 

The fickleness, the evanescence of feeling and resolve, 
which even the holiest servants of God oftenrexperience 
here, is a source of discomfort to them. How great 
these changes of spiritual experience are to some ! 
Sometimes all tenderness before the throne ; and 
then, another day, cold and heavy and dead, and 
ready to conclude that all religion is gone ! Fervent 
breathing after holiness, and a praying heart, one 
day ; a thrill of ecstasy at every note of praise sung in 
the house of God ; conscious happiness and solid rest 
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in God, and " fulness of joy " so great that the soul 
thinks it can never grow cold again ; and the next day- 
all languor in prayer, and sluggishness in the perform- 
ance of spiritual duties. Irt the morning, perhaps, all 
alive to God, and full of watchfulness and holy delight 
in Him ; and by the time that evening comes, sloth 
has benumbed the soul, and the service of God has 
become " weariness of spirit." 

Oh, what "gain " in heaven! "gain" to die and reach 
the state where no coldness can creep over the spirit, 
where fervour is lasting, and love is perpetually glow- 
ing, and' where there is the full fruition of enjoyment. 
No more grieving of the Saviour ; no more. crucifying 
Him afresh ; no more groaning under the burthen of 
condemnation ; no more unfaithfulness ! "Gain** to be 
wholly with the King in His beauty, and never again 
to be separated from Him. To be like Him, when we 
see Him as He is. 

" There we shall see His face, 
And never, never sin ; 
There, from the rivers of His- grace, 
Drink endless pleasures in ! '' 

Gain to rejoin those we loved on earth. 

Except his love of the Saviour Himself, the Christian, 
on earth, has not a higher joy than that which consists 
in the anticipation of rejoining those we loved here. 
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The thought of it often fills ovx hearts with a joy we 
could not easily tell. 

" Ah ! " says some one disposed to carp at 
Christian experience, "you say nothing about the 
feeling you will have in heaven, for those you loved 
here, and who have not reached heaven. I suppose 
you will be disposed to say, when you get there, 
* Never mind ! Tm safe. Never mind who is lost ! ' " 
Oh, my friend, do you think God's saints in heaven 
become more callous to feeling, more low and degraded 
in nature, than they were on earth } Oh, nay ! The 
saved husband will as surely remember his lost wife, 
as he loved her on earth ; the saved wife will as surely 
remember her lost husband, as she loved him on earth ; 
and parents and children will as surely remember one 
another, as they loved one another on earth. 

Then how will the saints of God be happy in heaven 
with the remembrance that those are lost whom they 
dearly loved on earth t They will be happy because 
they will know, in a fuller sense than they could ever 
have known it in this mortal state, that it is all right; 
for God has done it ; God, who loved that husband, 
that wife, that parent, that child, as no imperfect 
nature could ever love them. He would have saved 
them, but they would not yield to His loye and His 
tender entreaty. His government is holy, and they 
cannot enter His holy heaven. His perfect holiness, 
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and His perfect wisdom, and His perfect love, too, 
have done all right ; His saints will feel that. And the 
perfect holiness of Him who was and is and is to 
come, will be the great guarantee and security for 
the happiness of His saints through all eternity. 

Children of God, make sure of the happy heaven 
God has provided for you, that you may rejoin your 
beloved ones for ever. Make sure of the happy meet- 
ing ! Don't disappoint the dear ones who are looking 
for your coming, that they may walk the happy fields 
of heaven with you, and " sing of salvation for ever 
and ever ! '* Moderate your grief for those who afe 
gone to heaven. Human nature must feel, and you 
cannot dry up your tears just as you will, yet remem- 
ber you are not to sorrow as those who have no hope. 

" Oh, sir ! " said a poor woman to me, the last time 
I was in the Staffordshire Potteries, " I have had 
twelve children, and they all died young. I often 
weep because I have lost them. One sweet little girl 
lived to be six months old, and I hoped she would 
have been spared to me. But she was taken away 
too. I thought my heart would break ! " 

" My dear woman,** I said, " don't yield to grief. 
Think that you have twelve young souls, as pure as 
angels, all ready to meet you with smiles in heaven." 

" Bless the Lord ! " shouted the poor woman, " I'll 
cry for them no more. I'll always think of 'em that 
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way, in the time to come, and try the harder to meet 

* 

*em ! " Oh you who have been yielding to grief for 
the death of your babes, try to take that poor woman's 
resolve ! 

Gain to be delivered from pain and suffer- 
ing. Many a dear saint of God has to go through 
great bodily suffering here. It is a real " Vale of 
Tears " to some of God's holiest saints. They are 
racked with rheumatism or neuralgia, or agonised with 
other forms of suffering that seem enough to over- 
whelm the brain and end all consciousness here — 
but still they suffer on. God knows it is best ; and 
they say, " Blessed be the Name of the Lord ! " 

I felt more than I can express as I stood by the 
tomb of Robert Hall, in Bristol Cemetery. The in- 
scription upon it tells us of his pious nurture, his 
eloquence, and his afflictions. We can scarcely form 
an idea of the poignancy of his sufferings for years. 
He would often roll on the carpet in agony, we are 
told/ with the pain in his back. And when he was 
opened after death, the kidneys were found almost 
entirely reduced to lumps of calculus ! His daily 
suffering must have been excruciating. The inscrip- 
tion on his tomb relates how he waited eagerly and 
confidently for death ; and how he died with the 
broken words on his lips, " Come, Lord Jesus, 
come " And then follows the single line from 
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the Book of Revelation : " Neither shall there be 
any more pain ! " Oh, what a glorious deliverance 
from suffering — and for ever — for Robert Hall ! 

Poor suffering child of God, whoever thou art, hold 
on thy way to the land of deliverance ! It will soon 
be over with thee here ; and then thou wilt be with 
Christ in His holy heaven, where suffering is no more : 
** neither shall there be any more pain ! " 

Gain to be delivered from temptation. 

Temptation, like affliction, is not joyous but grievous. 
The Christian, every Christian, feels temptation to be 
anything but joyous, although he can rejoice when he 
comes off unscathed by the fiery darts of the evil 
one. The Christian feels it is temptation while it 
lasts ; and he would be thankful to be out of it Let 
a soldier be ever so chivalrous, and ever so valiant, 
he would rather hear the trumpet ring " Victory ! *' 
hear the ranks shout " The enemy flees, the day is 
ours ! " than be told, " Weary and faint as thou art, 
there are many sore hours of battle for thee yet, and 
it will be hard to win, even at last ! " 
Gain to be delivered from the possibility 

OF falling, and to be " AT HOME" FOR EVER. Thy 

confidence in Christ may be great. Christian, but thou 
knowest what it is to fear falling, for thou hast had 
many falls already. " Oh, what a change when we 
shall no more have to pray, * Lord, keep me from fall- 
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ing ! " Did you ever think of it ? Getting over the 
threshold of heaven, and being able to say, " Glory to 
God, Tm at home ! the struggle is over ! the victory 
is won 1 " Oh, what unspeakable rapture in the 
thought ! 

Think of St. Paul just crossing the threshold of 
heaven, " Glory to God and the Lamb ! " his glad soul 
would shout ; " I shall no more have to write to 
Christian churches, lest, after having preached to 
others, I, myself, should become a castaway ! " Tm 
at home at last ! I am only a po6r sinner saved by 
grace now ; but, thank God ! I am saved — and saved 
for ever ! Hallelujah ! " shouts Paul. 

" Hallelujah ! " shouts the martyr Stephen, rushing 
to meet him, "Thou art the man who held the clothes 
of my murderers, while they stoned me to death ! I 
prayed, * Lord, lay not this sin to their charge ! ' and 
thou art given in answer to my prayer. Welcome 
home ! " 

" Hallelujah ! welcome home ! " shout scores of 

-happy souls, who were saved by Paul's preaching, and 

got home before him. "Hallelujah ! welcome home!" 

" Hallelujah ! welcome home ! " shout the prophets 
and martyrs ; " we have heard of thy warfare on earth, 
gallant soldier ! Thou hast fought a good fight, and 
now the crown of life shall be thine for ever ! *' 

"Hallelujah! welcome home!" shout the holy 
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angels ; " but come to thy Saviour. He is waiting to 
receive thee ! " and a convoy of holy angels and rapt 
seraphs waft him into the presence of the glorified 
Redeemer, and he' bows in holy awe and rapture 
amidst the beatific vision of his enthroned Lord ! Now 
Paul begins to feel what the ** weight of glory " is ; 
but there is the "far more exceeding and eternal 
weight of glory " to come ! 

What may be concluded in the word ** heaven " is 
hidden from us, in large measure, and doubtless wisely. 
But we are sure, from the goodness knd wisdom which 
characterise all the dealings of God towards man, that 
' it will unfold the means of happiness, and the kind of 
happiness best suited to our higher nature. Employ- 
ment must be included in the meaning of the word 
" heaven," for a soul like Paul's could find no bliss in 
idleness. What shall we have to do for God in 
eternity } There is a spring of bliss in even asking 
the question, for the answer comes so assuVedly to our 
hearts and mii^ds. . It shall be employment worthy of 
God to devise and appoint for us, and employment 
that must add to our happiness. That there must be 
increasing knowledge follows from the conclusion that 
we shall be wisely employed by the Maker ; while we 
are sure that the increase of our knowledge and our 
happiness must increase our love to the All-sovereign 
One. 
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Young men, will you lose such a heaven as Paul 
the great Christian worker has gained, by following 
vanity and frivolity ? Oh, vow to God, this morning, 
that you will begin to live in earnest, that you will be 
soldiers for truth, and champions for Christ, after 
Paul's pattern. Say, with all your heart, with your 
heart of hearts, " Lord, we give ourselves to Thee ! 
We leave our folly, our trifling, and our sin ! Make us 
holy, and use us henceforth for the spread of the Re- 
deemer's cause, and Thine Own glory ! *' God help 
you so to pray, for His name and mercies' sake! 
Amen. 
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" A book of quaint learning, the work of 
a man whom Elia himself— and we cannot 
think of higher praise of its kind — would 
have loved to ' sit under.' " — Spectator. 

** A writer who has culture and a wide 
acquaintance with all kinds of literature, 
and who will bring out of his stores where- 
with to illustrate and enliven and support 
his own remarks about things in general, 
can hardly fail to make a pleasant book ; 
and there is certainly no failure in the case 
of 'Bible Music' Reference is made to 
seventeen passages of Scripture, in which 
there is some allusion to something more 
or less nearly connected with music ; and 
then a cheerful, meandering stream of 
gossip is poured forth, and permitted to 
How in all conceivable directions, whilst its 
own original volume is continually being 
increased by rivulets of anecdote and quo- 
tation, verse and prose." — Illustrated 
London News. 

" The book is of a delightful! v discursive 
character, treating of music historically, 
philosophically, morally, scripturally, na- 
tionally ; referring to different kinds of 



music, and to its effects on men and beasts ; 
abounding in illustrative anecdotes, and 
showing a wide acquaintance with litera- 
ture."— North British Daily Mail. 

"Essays written with any degree of 
appreciation or ability on musical topics 
are so rare that we welcome with no slight 
satisfaction this discursive volume. * Bible 
Music ' is a choice collection of the thoug;hts 
and .sayings of some of our greatest writers 
on musical subjects, and the author's task, 
fulfilled with no slight skill and ability, has 
been to link together these thoughts of 
many minds, and to furnish tbe golden 
thread which connects them so pleasantly, 
and gives continuity to the work. Even 
those who have no taste for the art can 
scarcely fail to derive pleasure and profit 
from this most entertaining volume." — 
Choir. 

" Mr. Jacox has collected all that has 
been written about music — anecdotes and 
sentiments, prose and poetiy, — and has 
arranged nis materials under texts of 
Scripture. It is a delightful medley of 
material and suggestion for all lovers of 
music."— British Quarterly Review. 
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A singulaily interesting volume. Here is 
an admirable ' Sunday Book,' the work of 
a man of wide re iding, whose many books 
do not, as Robert Hall once said of a 
learned friend, prevent his brain from mov- 
ing.'"— Spectator, 



" This volume is the result of very ex- 
tensive and discursive reading. Choice 
fragements of poetry, philosophy, and his- 
tory, the analoeies of life and thought, 
with the high themes suggested by the 
sacred text, are heaped ig almost prodigal 
affluence of illustration, upon the founda- 
tion of each text." — British Quarterly 
Review. 
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" The volume will afford to the public 
teacher a curious fund of fresh and un- 
wonted illustratioa of Scripture thought." 
—British Quarterly Review. 

"His design is to show how won- 
drously literature almost of every kind 
illustrates the teaching of Holy Writ. The 
work has gone beyond the range of our 
own literature or that of nations and times 
influenced by the Bible, and from every 
quarter he has collected phrases or pas- 
sages that illustrate some Scripture text. 
Historians, poets, philosophers, political 
economists, novelists, all are pressed into 
the service. The author has shown great 



judgment and good taste, as well as un- 
wearied industry." — Nonconformist. 

" In this, as well as in the former series 
pf * Secular Annotations/ he shows with 
^eat success how marvellously literature, 
m its manifold forms of history, fiction, 
poetry, and plulosophy, yields illustrations 
on the teaching of Holy Scripture. Mr. 
Jacox has produced a work of great interest 
and usefulness." — Evangelical Maga- 
zine. 

"The book will afford much pleasant 
reading, were it only for its collection of 
apt literary excerpts from the best and 
choicest works in our language." — Eng- 
lish Churchman. 
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"The title of the book is remarkably 
appropriate. Out of a very extensive read- 
ing the author- culls quotations without 
number all of them suitable to the subject, 
and very neatly strung together. Nearly 
all that he does is to give one great writer 
die 'cue' to another, and he modestly 
stands aside as prompter, while Shaks- 
peare and Thackeray or any one of some 
hundred others, makes a little speech 
which some other caps, and so we pass 
from neat extract to neat extract until we 
find that, with the slenderest possible pad- 
ding oi his own, the author has in each essay 
produced a mosaic of choice thoughts from 
choice thinkers." — Examiner. 

'*A volume of exceedingly clever and 
original essays."— Graphic. 

"We have nothing but praise to give 
to the very delightful volume before us. 
The author shows a wide reading, chiefly 
among modern writers ; but with so mucn 
reference to the ancient as to give a 
welcome spice of scholarship to his writing, 
and his criticism on men and things is 
always kindly and wise. ' Cues from all 
Quarters ' is eminently readable, and 
readable — no slight recommendation — 
whenever you choose to take it, wherever 
you open it, and for as long as you choose 
to keep it" — Spectator. 



** A really chatty, valuable, and delight- 
ful volume. —British Quarterly. 

" * Cues from all Quarters,' is certainly 
a remarkable book. We cannot but mar- 
vel at the extraordinary- powers of memory 
which it displays, and at the equally 
remarkable ability of welding materials 
which to ordinary eyes possess little £dfinity, 
into one consentient and harmonious 
whole." — Christian Observer. 

"He has the seriousness, the mild humour, 
the reserve and suggestiveness, which are 
essential to success in this form of writing. 
He illuminates everything he has read by 
the light of his own observation, and often 
makes us think of Emerson's remark, that 
he who can quote well g^ves a second 
meaning which may sometimes even be 
greater than the first." — Nonconformist. 

"Not many modem works contain so 
much wisdom in so small a compass as 
*Cues from all Quarters.'" — School 
Board Chronicle. 

"One of those enjoyable books which 
presents us with a series of complete half- 
hour's readings, and can be taken up and 
laid down at pleasure. The author b 
always entertaining, while his conclusions 
are generally sound and just." — Church- 
man's Shilling Magazine. 
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